Acts 1:7



 is the adversative use of the postpositive conjunction DE, meaning “But on the other hand.”  Remember the MEN beginning the previous verse?  This DE is used in correlation with it, giving us the famous MEN…DE construction, translated “on the one hand…on the other hand.”  With this we have the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that our Lord produced the action of saying something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place, which is used after verbs of saying or speaking to indicate the person to whom the speaking is directed (BDAG, p. 874).  With the preposition we have the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciple-apostles.

“But on the other hand He said to them,”

 is the strong negative OUCH, meaning “not” followed by the genitive of advantage from the second person plural personal pronoun SU, meaning “for your advantage/benefit; in your best interest.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: It is.”


The present tense is an aoristic present, which presents the state or condition as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that this state or condition produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive from the verb GINWSKW, which means “to know.”


The aorist tense is a constative aorist, which gathers the action into a whole and regards it as a fact.


The active voice indicates that the disciples produce the action of not knowing.


The infinitive is an infinitive of indirect object.  If the infinitive is taken as a substantival infinitive with the word SU functioning as a predicate genitive (which is the possessive genitive predicating something about another substantive (in this case a substantival infinitive), then literally our Lord is saying, “To know the indefinite times or definite times does not belong to you.”
 

Then we have the accusative direct object from the masculine plural nouns CHRONOS, meaning “an indefinite period of time during which some activity or event takes place”
 and KAIROS, meaning “a defined period for an event: definite, fixed time”
 with the two nouns connected by the correlative particle Ē, meaning “or.”  The word CHRONOS is used in reference to the Church Age, which is an indefinite period of time in human history, while KAIROS is used of definite fixed periods of time in human history, such as the Tribulation (seven years) and millennial reign of Christ (1000 years).


Therefore, our Lord is not saying “It is not God’s purpose for you to know indefinite times or definite times.”  The English translation “It is not for you to know” means “It is not God’s purpose for you to know” and that is definitely not what is being said here.  There is no genitive of purpose here.  Rather this is a genitive of advantage, which means “It is not in your best interest to know the indefinite times or definite times.”

“‘It is not in your best interest to know the indefinite times or definite times,”

 is the appositional accusative direct object from the masculine plural relative pronoun HOS, meaning “which” and referring back to the two different kinds of time just mentioned.  Then we have the nominative subject from the masculine singular article and noun PATĒR, meaning “the Father” and referring to God the Father.  This is followed by the third person singular aorist middle indicative from the verb TITHĒMI, which means “to set, place, but in the middle voice to fix, establish: times which the Father has fixed Acts 1:7.”


The aorist tense is a culminative aorist, which regards an entire action from the standpoint of its completion or end.  The English helping verb “has/had/have” is used in the translated to bring this Greek thought out in translation.


The middle voice is an indirect middle, which emphasizes the subject as being personally responsible for producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the instrumental of agency (used when the verb is in the middle or passive voice as here) from the feminine singular article and noun EXOUSIA (‘authority’) plus the adjective IDIOS, meaning “one’s own.”  The phrase is translated “by His own authority.”

“which the Father has fixed by His own authority;”

Acts 1:7 corrected translation
“But on the other hand He said to them, ‘It is not in your best interest to know the indefinite times or definite times, which the Father has fixed by His own authority;”
Explanation:
1.  “But on the other hand He said to them,”

a.  Luke now presents the contrast to the disciples’ question regarding whether or not the Lord was about to establish the restoration of Israel and His millennial kingdom on earth.


b.  The Lord gives an indirect answer to their question.  The direct answer would have been “no” to what they really wanted to know, but the indirect answer is “yes, but it is not the kingdom you think it is.”



(1)  The Lord is not going to establish His millennial kingdom on earth at this time.  So the answer to that desire of the disciples is “no.”



(2)  However, the Lord is going to establish His spiritual kingdom on earth at this time and it is going to last for an indefinite period of time—throughout the entire Church Age, however long that may last, which is not for the disciples to know.


c.  So the Lord’s answer is ‘Yes, I’m establishing my kingdom on earth, but it is not the political kingdom you desire.  Instead, it is the spiritual kingdom of My Church.”

2.  “‘It is not in your best interest to know the indefinite times or definite times,”

a.  Our Lord now answers the disciples’ question, but does so indirectly.  He does not answer the part about the kingdom, but does answer the part about the time (is it at this time…?).


b.  The problem with the English translation “It is not for you to know” is that it has the connotation “It is not God’s purpose for you to know.”  This is an incorrect theological meaning of the verse.  It is God’s purpose for us to know His plan for human history, otherwise He would not have revealed it in Scripture.


c.  There is no genitive of purpose in Greek.  There is an ablative of purpose, but “such purpose is expressed in terms of removing something” and is only rarely found and then only found with the preposition PERI (which does not occur in our verse).
  However, the genitive of advantage is used many times in the NT.  Therefore, the passage is not saying that it is not God’s purpose for the disciples to know something, but that it was not in their best interest to know something at that moment.  They would know a great deal about the “times and epochs,” but not until the Holy Spirit had come, “who will teach you all things,” Jn 14:26.


d.  The fact that Church Age believers would in fact know a great deal about “times and epochs/eras” (the same phrase used in our verse is mentioned in 1 Thes 5:1, “Now concerning the times [dispensations] and eras [last times], brethren, you have no need to have anything written to you.”



(1)  The basic meaning of the Greek word CHRONOS is an indefinite period of time, which clearly refers to the Church Age.



(2)  The basic meaning of Greek word KAIROS is a definite period of time.



(3)  Therefore, the phrase refers to the indefinite period of time called the Church Age and the definite periods of time such as the Tribulation and Millennium.


e.  So why was it not in the best interest of the disciples to know about the indefinite and definite periods of time?  They were not yet filled with the Spirit.  They did not yet have the teaching ministry of the Spirit.  They did not yet have the help of the Spirit to understand the importance of the spiritual kingdom of our Lord for the Church Age versus the political kingdoms of Satan and our Lord, which would be established in the definite periods of time in the future.


f.  Our Lord wanted the disciples to know all about when He would establish His kingdom, but not until they had the teaching ministry of the Holy Spirit, which He immediately mentions in the rest of this sentence (in the next verse).


g.  Now was not the right time for the disciples to know about the times or times.  That time would come within a few days, when they would begin to learn about the importance and significance of the Church Age and the new spiritual kingdom of our Lord on earth.


h.  The spiritual kingdom of our Lord must be established first and continue for an indefinite period of time before the political kingdom of our Lord is established and continues for a fixed period of time.


i.  It was not in the best interest of the disciples to know all this right now, because they were still in the Jewish Age and could not know any more than Moses, Elijah, Isaiah, or Jeremiah until the mystery doctrines of the Church Age began to be revealed after Pentecost.


j.  The disciples would eventually know, understand, and comprehend the future dispensations through the teaching ministry of the Holy Spirit and through the epistles of Paul, “For this reason, I Paul, the prisoner of Christ Jesus, for the sake of you, the Gentiles—inasmuch as you have heard about the administration of the grace of God, which was given to me for your benefit, that as a result of revelation, this mystery was made known to me, just as I have written to you briefly, with reference to which [mystery doctrine], as a result of the public reading, you ought to be able to understand my insight concerning the mystery about Christ [the baptism of the Holy Spirit], which [mystery doctrine] in other generations was not made known to the sons of mankind, with the result that it has now been revealed to His holy apostles and prophets by the agency of the Spirit, that the Gentiles are fellow-heirs and fellow-members of the same body and fellow-sharers of the promise in Christ Jesus by means of the gospel, for the purpose of which [gospel] I have become a courier according to the gift from God’s grace, which was given to me on the basis of the operation of His power, to me, the very least of all the saints, this grace has been given, to proclaim to the Gentiles the fathomless wealth of Christ, and to enlighten all [believers] what [is] the plan [arrangement] of the mystery, which has been kept secret from the ages in the God who created all things, in order that the very diversified wisdom of God might be made known at the present time to rulers and to authorities in heavenly places by the Church, according to the plan of the ages, which He accomplishes through Christ Jesus, our Lord,” Eph 3:1-11.


k.  It is certainly for us to know about the Tribulation and millennial reign of Christ.  It is clearly taught in Revelation, as it was in Daniel and Ezekiel.  And it is clear from Paul’s statement in Eph 3 that it is certainly for us to know about the dispensation of the grace of God, that is, the Church Age.


l.  It is certainly for us to know all about God’s plan for human history and its relation to the angelic conflict, but the right time to reveal and teach those things was not ten days before the advent of the Holy Spirit on the day of Pentecost.


m.  Moments before the ascension of Christ was not the time for the disciples to learn all about God’s complete plan for the immediate future.  Some parts of God’s plan will never be revealed to mankind until they actually happen (Mt 24:36; Mk 13:32, “But of that day or hour no one knows, not even the angels in heaven, nor the Son, but the Father alone”), the revelation of other parts of God’s plan were delayed until certain moments in human history (for example, the book of Revelation, which gives us the most complete revelation of God about the future, was not revealed until about 66 years after the ascension of Christ).

3.  “which the Father has fixed by His own authority;”

a.  The indefinite times of the Church Age and the definite times of the Tribulation and millennial reign of Christ God the Father has fixed by His own authority.


b.  God the Father knows the exact length of time for the Church Age, but has not revealed it, so that Satan cannot make any plans for the Tribulation.


c.  God the Father knows the exact length of time for the Tribulation and Millennium, and has clearly revealed these things in His Word.


d.  God the Father is the author of the divine plan and designed this plan in eternity past by means of His own authority for the benefit of all those who would believe in Christ.


e.  God reveals His plan as He sees fit at the right time for the benefit of us who have believed in Christ.


f.  The Father’s plan for the future periods of human history would be revealed to the disciples at the right time, when it was in their best interest and to their benefit.  The day of our Lord’s ascension was not the right time or best time for this to happen.  The Father’s plan would be revealed, but not until the right time.
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