Acts 1:6



 is the nominative subject from the masculine plural articular aorist active participle from the verb SUNERCHOMAI, which means “to come together; assemble, or gather.”


The article is used as a demonstrative pronoun, meaning “these” and referring to the disciple-apostles.


The aorist tense is a culminative aorist, which emphasizes the completion of an entire action.


The active voice indicates that the disciple-apostles produced the action of assembling or gathering together.


The participle is a temporal participle, which indicates an action prior to the action of the main verb and is translated “when these had come together.”

With this we have the correlative particle MEN, which is used in correlation with the conjunction DE, which comes at the beginning of the next verse, and means “on the one hand.”  We also have the conjunction OUN, which is “frequently used with other particles in continuation of discourse or narrative, meaning: so, now, or then Acts 1:6, 18; 2:41; 5:41; 8:25 and many other places.”
  This particle pushes the narrative forward from Galilee to the gathering together of the disciples with the Lord on the day of His ascension, which is mentioned in verse 9 immediately after our Lord’s answer to this question.

“So on the one hand when these had come together,”

 is the third person plural imperfect active indicative from the verb ERWTAW, which means “to ask” (BDAG, p. 395).


The imperfect tense is a descriptive imperfect, which indicates linear action in past time that continues without any indication of completion.  It is translated “they kept on asking.”  “The imperfect is used for a question because the action of questioning is incomplete until an answer is given.”


The active voice indicates that the disciple-apostles produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to our Lord.  This is followed by the nominative masculine plural present active participle from the verb LEGW, meaning “to say: saying.”


The present tense is a descriptive present, which describes what was happening right then.


The active voice indicates that the disciple-apostles produced the action.


The participle is circumstantial.
“they kept on asking Him, saying,”

 is the vocative from the masculine singular noun KURIOS, meaning “Lord” and recognizing the deity of the resurrected Christ.  Then we have the interrogative use of the particle EI, which “introduces direct and indirect questions Mt 12:10; 19:3; Mk 8:23; 10:2; Acts 21:37; 22:25; Lk 13:23; 22:49; Acts 1:6; 7:1; 19:2a.”
  Then we have the preposition EN plus the locative of time from the masculine singular article and noun CHRONOS (‘time’) and the demonstrative pronoun HOUTOS (‘this’), used as an adjective, meaning “at this time.”  Then we have the second person singular present active indicative from the verb APOKATHISTANW, which means “to change to an earlier good state or condition, restore, reestablish Mt 17:11; Mk 9:12; Acts 1:6.”


The present tense is a tendential present for an action that is proposed but not yet taking place.


The active voice indicates that the Lord is the One potentially producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered with factual information.

This is followed by the accusative direct object from the feminine singular article and noun BASILEIA, which means ‘kingdom’, when dealing with a physical land territory; but here it means “the act of ruling; generally: kingship, royal power, royal rule Lk 19:12, 15; Rev 1:6; 5:10; 17:12, 17-18; royal rule Lk 1:33; 22:29; Acts 1:6; Heb 1:8; 1 Cor 15:24; Heb 11:33; especially of God’s rule the royal reign of God.”
  With this we have the dative of indirect object from the masculine singular article and noun ISRAEL, meaning “to Israel.”

“‘Lord, are You restoring the royal rule to Israel at this time?’”

Acts 1:6 corrected translation
“So on the one hand when these had come together, they kept on asking Him, saying, ‘Lord, are You restoring the royal rule to Israel at this time?’”
Explanation:
1.  “So on the one hand when these had come together,”

a.  Luke continues his narrative by describing what takes place after the Lord has regathered the disciples together in Jerusalem.  The promise of the coming Spirit reminds the disciples of the statement in Joel 2:28 that God would pour out His Spirit on all men at the second advent of Christ.  This then prompts the question in this verse.


b.  This regathering of the disciples in Jerusalem is an illustration of the regathering of Israel into the millennial Jerusalem.


c.  The disciples may have concluded by our Lord’s mention of the baptism of the Spirit and this regathering of them in Jerusalem that this was the beginning of the regathering of all Israel for the millennial kingdom of the Messiah, and thus it prompted their question at the end of this verse.

2.  “they kept on asking Him, saying,”

a.  The regathering of the disciples by the Lord and His statement about the Spirit initiated an eager anticipation on the part of the disciples of the fulfillment of God’s promises to Israel: the Palestinian covenant, the Davidic covenant, etc.


b.  The disciples were not thinking in terms of the Father’s promise of sending a Helper to them as much as they were thinking in terms of the restoration of the political rule of Israel.  Therefore, they don’t ask once, but keep on asking like little kids asking for candy, if the Lord is going to do what they hope He is going to do—make them the rulers of Israel.


c.  The Lord is going to establish His kingdom right now, but not the kingdom they expect.

3.  “‘Lord, are You restoring the royal rule to Israel at this time?’”

a.  Luke now states the direct question that was burning in the hearts of the disciples.  Luke certainly had ample contact with Peter, James, and John to learn about their state of mind at this time to know exactly what their question was to the Lord.


b.  In the disciples’ minds restoring the royal rule to Israel is a reference to the political restoration of Israel as an independent kingdom free of Roman control.


c.  It is clear from the statement in Lk 24:21 that the disciples expected Jesus Christ to become the political leader of Israel and free it from the authority of Roman rulership.  “But we were hoping that it was He who was going to redeem Israel.  Indeed, besides all this, it is the third day since these things happened.”  Also they were told by Jesus at the Last Supper Lk 22:29-30, “and just as My Father has granted Me a kingdom, I grant you that you may eat and drink at My table in My kingdom, and you will sit on thrones judging the twelve tribes of Israel.”


d.  “The disciples had expected Jesus to restore the kingdom to Israel (Lk 24:24; Acts 1:6). Peter rebuked Jesus when He suggested that He would go up to Jerusalem to be killed (Mt 16:21–23).  James and John had asked for official positions when Jesus became king (Mt 20:20–24; Mk 10:35–40).  The disciples had quarreled about their respective ranks and positions before the Last Supper (Lk 22:24–26).  Jesus had promised that those who left all to follow Him would be repaid amply in terms of material goods in this life (Mt 19:28f; Mk 10:28–30; see also Mt 6:33).  Evidently the disciples had expected Jesus to contest the authority of the Romans when He went up to the feast at Jerusalem, just as many aspiring messianic kings had done before Him.  Had He led a military revolution, there were those, like Peter, who would have been willing to die with Him in battle (Mt 26:33; Mk 14:29–31; Lk 22:33f).  It was only after it became clear that Jesus was not going to lead an insurrection that Peter denied Jesus (Mt 26:69–75; Mk 14:66–72; Lk 22:54–62) and Judas betrayed Jesus to the chief priests.”
 


e.  “In Acts 1:6 the disciples, still thinking in limited national, ethnic, and material terms, asked Jesus if the immediate post resurrection period would witness the restoration of the Kingdom to Israel.  Jesus did not deny that such a time would come for God’s people, but He set before them a task of worldwide witness that would greatly enlarge their vision of the Kingdom’s nature and participants.”


f.  What the disciples had yet to understand was our Lord’s statement before Pilate in Jn 18:36, “Jesus answered, ‘My kingdom is not of this world.  If My kingdom were of this world, then My servants would be fighting so that I would not be handed over to the Jews; but as it is, My kingdom is not of this realm.’”


g.  Our Lord is going to establish His kingdom—the millennial kingdom always promised to Israel, but first He must establish the spiritual kingdom of the Church.  Something that was totally unexpected by Satan and something totally hidden from eternity past as a mystery to be revealed at the right time in human history.  Gradually the disciples will come to see that our Lord’s kingdom is first a spiritual kingdom incorporating Jews and Gentiles, men and women, slaves and free, rich and poor, great and small.  This spiritual kingdom is typified by the Church, which has the royal rule with Christ in His millennial kingdom (for we shall rule with Christ).


h.  Israel will be restored as a literal, physical, millennial kingdom of Christ on earth, but not until the spiritual kingdom of Christ on earth has been established and run its course in human history, that is, until the Church Age is completed, which is not for the disciples to know (which is the subject of our Lord’s next statement).
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