Acts 1:4



 is the continuative use of the conjunction KAI, meaning “And then” followed by the nominative masculine singular present deponent middle/passive participle from the verb SUNALIZOMAI, which means “to bring together in assembly, bring together, assemble.”
  “This verb, spelled with a long a, is common in classical and Hellenistic Greek and means collect or assemble.  The same verb, spelled with a short a, means eat with (literally, eat salt with another).  This meaning is extremely rare in Greek literature; it does not appear before the end of the second century after Christ, and no example has turned up in the papyri.  Many of the early versions took the word in this sense; it is found in the Old Latin, the Vulgate, the Coptic (both Sahidic and Bohairic), the Peshitta and the Harclean Syriac, the Armenian, and the Ethiopic.”
  In spite of the fact the meaning “to eat salt with another” does not occur until 150 years after Luke wrote this, the NIV and most commentators accept this meaning in favor of the meaning the word had at the time Luke wrote and for centuries before this.


The present tense is a historical present, which presents a past action as though it were happening right now for the sake of vividness and dramatic emphasis.


The deponent middle/passive voice indicates that the Lord (masculine singular) produced the action of assembling the disciple-apostles.


The participle is either circumstantial or temporal participle, being translated either “assembling [them] together” or “after assembling [them] together.”  The word “them” is implied from the use of AUTOS coming up.

Then we have the third person singular aorist active indicative from the verb PARAGGELLW, which means “to make an announcement about something that must be done: give orders, command, instruct, or direct.”


The aorist tense is a constative/historical aorist, which views the entire action as a past fact.


The active voice indicates that our Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the eleven disciple-apostles.

“And then after assembling [them], He commanded them”

 is the preposition APO plus the ablative of separation from the neuter plural proper noun IEROSOLUMA, meaning “from Jerusalem.”  Then we have the negative MĒ, meaning “not” plus the present passive infinitive from the verb CHWRIZW, which means “to separate by departing from someone, separate, leave, the passive voice frequently in the active sense: to take one’s departure, go away Acts 1:4; 18:2.”


The present tense is a tendential present for an action that is proposed, but not yet taking place.


The deponent passive voice indicates that the disciple-apostles are to not produce the action of leaving Jerusalem.


The infinitive is an infinitive of indirect discourse, which normally occurs after verbs of perception or communication (see Wallace, p. 603f).

“not to leave from Jerusalem,”

 is the strong adversative conjunction ALLA, meaning “but” plus the present active infinitive from the verb PERIMENW, which means “to wait for someone Acts 1:4.”


The present tense is a customary present for a current action that is reasonably expected to occur.


The active voice indicates that the disciple-apostles are to produce the action.


The infinitive is an infinitive of indirect object.

Then we have the accusative direct object from the feminine singular article and noun EPAGGELIA, which means “the promise.”  With this we have the possessive genitive from the masculine singular article and noun PATĒR, meaning “of the Father” or “the Father’s promise” and referring to God the Father.

“but to wait for the Father’s promise,”

 is the appositional accusative from the feminine singular relative pronoun HOS, meaning “Which” and referring to the feminine singular noun EPAGGELIA = promise just mentioned.  Then we have the second person plural aorist active indicative from the verb AKOUW, meaning “to hear: you heard.”


The aorist tense is a constative/historical aorist, which regards the past action as a fact.


The active voice indicates that the disciple-apostles produced the action of hearing.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the ablative of source from the first person singular personal pronoun EGW, meaning “from Me” and referring to our Lord.
“‘Which you heard from Me;”

Acts 1:4 corrected translation
“And then after assembling [them], He commanded them not to leave from Jerusalem, but to wait for the Father’s promise, ‘Which you heard from Me;”
Explanation:
1.  “And then after assembling [them], He commanded them not to leave from Jerusalem,”

a.  The Lord had to assemble the disciples from the various places to which they had gone during the forty days after His resurrection.


b.  They had all initially gone to Galilee per the instructions of the Lord Mt 28:7, 16.


c.  We also see some of them (Simon Peter, and Thomas called Didymus, and Nathanael of Cana in Galilee, and the sons of Zebedee [James and John], and two others of His disciples—one was probably Peter’s brother Andrew) fishing on the Sea of Tiberias (which is also called in the Bible ‘Lake Gennesaret’ Lk 5:1; ‘Lake Tiberias’ Jn 6:1; ‘the Sea of Galilee’ Mt 15:29), Jn 21:1ff.


d.  It is not known where all the disciples had gone after the initial meeting on the mountain in Galilee, but this verse tells us that the Lord had to regather the disciples in Jerusalem about two weeks before the feast of Pentecost.


e.  Once our Lord regathered the disciples in Jerusalem, He commands them to not leave again until they had received the promised Helper from God the Father.

2.  “but to wait for the Father’s promise,”

a.  Instead of going their separate ways, the disciples were to stay together in Jerusalem and wait for the promise of the Helper, who was being sent from God the Father.


b.  The disciples only had to wait for ten days after the ascension of Christ for the fulfillment of this promise.


c.  The disciples were required to wait in order to fulfill the period of fifty days between the feast of firstfruits and Pentecost.


d.  This promise is the promise of receiving a Helper, that is, God the Holy Spirit.  This promise is mentioned in:



(1)  Lk 24:49, “And behold, I am sending forth the promise of My Father upon you; but you are to stay in the city until you are clothed with power from on high.”



(2)  Jn 14:16, “I will ask the Father, and He will give you another Helper, that He may be with you forever.”



(3)  Jn 14:26, “But the Helper, the Holy Spirit, whom the Father will send in My name, He will teach you all things, and bring to your remembrance all that I said to you.”



(4)  Jn 15:26, “When the Helper comes, whom I will send to you from the Father, that is the Spirit of truth who proceeds from the Father, He will testify about Me.”



(5)  Acts 2:33, “Therefore having been exalted to the right hand of God, and having received from the Father the promise of the Holy Spirit, He has poured forth this which you both see and hear.”

3.  “‘Which you heard from Me;”

a.  We now have direct discourse, that is, a direct quote from the Lord of what He said to the disciples prior to His ascension.  “But the most striking instance of oratio variata [Latin for “variation in oratory”] is that between direct and indirect discourse.  It is either from the indirect to the direct or from the direct to the indirect.  The NT writers, like all popular narrators, deal very little in indirect discourse.  This reversion to one form of discourse from another is not unknown to the ancient Greek.  But it is peculiarly in harmony with the NT vernacular and essentially vivid narrative style.  In Lk 5:14 we have a typical instance of the change from indirect to direct discourse. Exactly parallel with this is Acts 1:4.”
 


b.  The disciples heard directly from the Lord Jesus Christ before His death that the Father would send another Helper to them.


c.  Jesus Christ made this promise to them both before His death (Jn 14, 15) and after His resurrection (Lk 24:49).


d.  The promise of the Father was proclaimed by Christ to the disciples as mentioned above in Jn 14:16, 26 and 15:26.
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