Acts 1:26



 is the continuative use of the conjunction KAI, meaning “And then” followed by the third person plural aorist active indicative from the verb DIDWMI, which means “to give.”  BDAG says that the verb means drawing or casting lots in this verse.
  However, this would be the only known use of the verb in this sense in all of Greek literature.  A better meaning of the verb is the figurative use “to appoint or assign,”
 which is how Luke uses it in Acts 13:20, where people are ‘appointed’ as judges.  The idea here is not that a ‘lot’ was given to each of the two men, but that one ‘lot’ was assigned to one man and the other ‘lot’ was assigned to the other man.  For example, you would get two pebbles, a white one and a black one, and assign the white one to one man and the black one to the other man.  Shake the two stones in a cup and then pour them out.  Whichever stone came out first determined who was selected.  The particular ‘lot’ was assigned or appointed to each man, not literally given to him.


The aorist tense is a constative/historical aorist, which views the entire action as a past fact.


The active voice indicates that the assembled group, being led by the apostles produced the action of assigning a ‘lot’ (something that identified each man) and then picking one of the two ‘lots’ at random.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural noun KLĒROS, which means “a specially marked object, such as a pebble, a piece of pottery, or a stick, used to decide something; a lot  used with the verb BALLW = to cast lots (for something) Mt 27:35; Mk 15:24; Lk 23:34; Jn 19:24; Acts 1:26.”
  This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“And they assigned lots to them;”

 is the continuative use of the conjunction KAI, meaning “and” followed by the third person singular aorist active indicative from the verb PIPTW, which means “to fall” (BDAG, p. 815).


The aorist tense is a constative/historical aorist, which views the entire action as a past fact.


The active voice indicates that the lot produced the action of falling.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun KLĒROS, meaning “the lot.”  This is followed by the preposition EPI plus the accusative of place from the masculine singular proper noun MATHTHIAS, meaning “on Matthias.”  This is a figure of speech, an idiom, because the lot did not literally fall on Matthias like an apple falling out of tree on his head.  It means that when the lot (stone) fell out of its container (e.g. a cup), the lot that was assigned to Maththias is the lot that came out.

“and the lot fell on Matthias;”

 is the continuative use of the conjunction KAI, meaning “and” followed by the third person singular aorist passive indicative from the verb SUGKATAPSEPHIZOMAI, which is only found one other time in secular Greek literature (meaning ‘to join in a vote of condemnation’) and means “to be chosen (by a vote) together with or be added to the eleven apostles Acts 1:26.”
  The root verb  means to add up digits and calculate a total: to count (up), calculate, reckon (literally ‘with pebbles’) and is used by Luke in Lk 14:28.”
  Thus the verb here means “to be counted together with” or “to be reckoned together with.”


The aorist tense is a constative/historical aorist, which views the entire action as a past fact.


The passive voice indicates that Matthias received the action of being added to the Eleven.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition META plus the genitive of association from the masculine plural article and cardinal adjective HENDEKA, meaning “eleven” and the noun APOSTOLOS, meaning “apostles.”
“and he was counted together with the eleven apostles.”

Acts 1:26 corrected translation
“And they assigned lots to them; and the lot fell on Matthias; and he was counted together with the eleven apostles.”
Explanation:
1.  “And they assigned lots to them;”

a.  The next thing the disciples did was assign, appoint, or designate a particular lot to each man (Joseph and Matthias).  Usually colored stones or pebbles were used, a different color being assigned to each person.


b.  This would be like writing their names on a piece of paper and pulling a name out of a hat or some other such method of random selection.


c.  We must remember that the disciples did not consider this random selection.  They considered it the will of God as we have seen previously in verse 24, “Lord reveal which one of these two You have chosen.”  They certainly had in mind the proverb of Prov 16:33, “The lot is cast into the lap, but its every decision is from the Lord.”


d.  The Old Testament precedent for this procedure is found in the selection of the goat of offering and the scapegoat, Lev 16:8, “Aaron shall cast lots for the two goats, one lot for the Lord and the other lot for the scapegoat;” and “1 Sam 14:42, “Saul said, ‘Cast lots between me and Jonathan my son.’ And Jonathan was taken.”

2.  “and the lot fell on Matthias;”

a.  When the lots were cast, the lot that fell out was the one designated for Matthias.  “Casting lots probably involved writing the name of each man on a stone and putting the stones into a vessel.  The vessel was then shaken until one stone came out; the man whose name was on that stone was chosen.”


b.  Regardless of how the random selection was done, the point being made is that Matthias won the lottery.


c.  The question that has to be asked is, “Does God select an apostle by random lottery?”



(1)  The Lord did not do so in the case of the other eleven apostles or in the case of Paul, or for that matter James, the Lord’s half-brother.



(2)  The methodology used here has precedent in the Old Testament, but that does not necessarily justify its use in the selection and appointment of an apostle.



(3)  The fact that nothing is ever heard of Matthias again is not an argument one way or the other in the matter, because nothing is heard of most of the other apostles hereafter either.



(4)  Why is this method no longer used by the Church after Pentecost?  This method is no longer used because we had the spiritual gift of prophecy in the pre-Canon period of the Church Age and the completed Canon of Scripture and the teaching ministry of the Holy Spirit in the post-Canon period of the Church Age.  We no longer need any indirect means of communication from God.



(5)  Why did the disciples use this method?  They used this method because it was a commonly used method in the selection of a person for service to God, as seen in the selection of John the Baptist’s father by lot to burn incense in the temple, Lk 1:5ff.



(6)  The question that does not seem to have an answer is: ‘Why didn’t the apostles just wait for the Lord to determine the twelfth apostle, which He could and would certainly do, if and when He wanted to do it?’  The Lord clearly permitted the apostles to conduct this election of Matthias, just as the Lord permits all believers to do right and wrong as a part of free will.  However, permitting free will to function does not sanction an action as right.  Just because the Lord permitted the apostles to cast lots for a replacement does not mean that He agreed with what they were doing.

3.  “and he was counted together with the eleven apostles.”

a.  The end result was that Matthias was counted as the twelfth apostle by the group.  We are not told whether or not this continued to hold true in the future, especially after Pentecost (though it is implied by Luke’s statement in Acts 2:14, “But Peter, taking his stand with the eleven,”) and especially after the recognition of Paul as an apostle and what God the Holy Spirit directs him to say about himself in his epistles (especially Rom 1:1, “Paul, …commissioned an apostle;” or 1 Cor 1:1, “Paul, the commissioned apostle from Christ Jesus by the will of God” or 2 Cor 1:1, “Paul!  The apostle of Christ Jesus through the will of God”).  These statements by Paul may be Paul’s indirect commentary on the election of Matthias as an apostle by the other apostles rather than his direct commission by the Lord Jesus Christ. 


b.  What Luke says and does not say here speaks volumes.  Luke does not say that the Lord counted Matthias with the other apostles.  Luke does not say that Matthias became an apostle.  That would have required the verb GINOMAI = to become.  Luke simply says that Matthias was added or counted like a number with the eleven in order to make twelve.  From the context it appears that all the members of the Christian community counted Matthias with the Eleven, but that does not mean that the Lord did.  We have no direct evidence that God ever considered Matthias an apostle.


c.  Luke does not pass judgment on what Peter has talked the group into doing, but the fact that Matthias is only counted with the other eleven apostles in no way appoints or commissions him as an apostle.  When Luke describes the commissioning or appointment of the other disciples as apostles by the Lord (Lk 6:13) he uses the verb ONOMAZW = to name, call, or designate.  Luke does not recognize Matthias as being named or designated as an apostle, but merely counted together with them.


d.  We really don’t have enough information in Scripture to tell us definitively whether or not Matthias was legitimately the twelfth apostle to Israel or whether the real replacement of the twelfth apostle to Israel was James, the Lord’s half brother, who clearly was a witness to the Jews of Jerusalem of the life, death, and resurrection of his half-brother Jesus.


e.  One thing is certain, however.  Paul was an apostle in every sense of the word, and was the apostle to the Gentiles, not the Jews of Israel.  Paul may not be the twelfth apostle or an apostle to Israel, but he is without a doubt the apostle who did what none of the other apostles did—take the gospel to the Roman Empire.
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