Acts 1:25
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 is the aorist active infinitive from the verb LAMBANW, which means “to take.”


The aorist tense is a constative aorist, which regards the action in its entirety as a fact.


The active voice indicates that one of the two men will produce the action of taking the place of Judas.


The infinitive is an infinitive of purpose or result.

Then we have the accusative direct object from the masculine singular article and noun TOPOS, meaning “the place or position” (BDAG, p. 1011).  With this we have the descriptive genitive from the feminine singular article and noun DIAKONIA plus the possessive genitive from the feminine singular demonstrative pronoun HOUTOS, used as an adjective, meaning “of this service or office or ministry.”  With this we also have the connective conjunction KAI, meaning “and” plus the genitive feminine singular noun APOSTOLĒ, meaning “apostleship or office of an apostle” (BDAG, p. 121).

“to take the place of this service and apostleship”

 is the preposition APO plus the ablative of separation from the feminine singular relative pronoun HOS, meaning “from which” and referring to the feminine singular nouns DIAKONIA and APOSTOLĒ.  Then we have the third person singular aorist active indicative from the verb PARABAINW, which means in its intransitive use (without a direct object) “to go aside; deviate from; or turn aside from Acts 1:25.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Judas produced the action of going or turning aside from his service and office of being an apostle for Christ.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular proper noun IOUDAS, meaning “Judas” and referring to Judas Iscariot.  Then we have the aorist deponent passive infinitive from the verb POREUOMAI, which means “to go, travel, or proceed” (BDAG, p. 853).


The aorist tense is a historical aorist, which views the entire past action as a fact.


The deponent passive is passive in form but active in meaning, Judas having produced the action.


The infinitive is an infinitive of result.  Judas turned aside from his service for the Lord with the result that he went to his own place.

Then we have the preposition EIS plus the accusative of direction/place from the masculine singular article and noun TOPOS, meaning “to a place” plus the accusative masculine singular article and adjective IDIOS, meaning “his own.”

“from which Judas turned aside to go to his own place.’”

Acts 1:25 corrected translation
“to take the place of this service and apostleship from which Judas turned aside to go to his own place.’”
Explanation:
1.  “to take the place of this service and apostleship”

a.  The entire sentence reads: “And then praying they said, ‘You, Lord, the One who knows the hearts of all, reveal which one of these two You have chosen to take the place of this service and apostleship from which Judas turned aside to go to his own place.’”


b.  Peter asks on behalf of the group of believers that God choose someone to take the place of Judas in the service and ministry of being an apostle for Christ.


c.  Judas definitely needed to be replaced and Peter recognized the need to replace him.


d.  Peter also recognized that as an apostle of Christ his ministry for the Lord was one of service to others.  Note that being an apostle was a service, a ministry, a public trust in which the person was responsible for helping others.


e.  Service for God is service for others.  That is the first principle of any ministry for Christ.  This principle was clearly illustrated by our Lord washing the feet of the disciples.


f.  Being an apostle is a commission from God for public service to others.  This service was twofold:



(1)  The service or ministry toward unbelievers was to proclaim the message of the gospel.



(2)  The service or ministry toward believers was to teach the word of God so that believers would grow in grace and the knowledge of the Lord.


g.  Peter asks for the right thing—someone to take the place of Judas in service for Christ as an apostle.  And that person would be the apostle Paul, whose service and ministry would be to the Gentiles.

2.  “from which Judas turned aside to go to his own place.’”

a.  Peter recognized that Judas turned aside from his position as an disciple/apostle of Christ.  Judas used his own free will to reject the service and ministry that the Lord had provided for him.


b.  This statement is one of the clearest statements in Scripture that proves that man has a free will to reject God and turn aside from God’s will, plan, and purpose for his life.


c.  Any person who rejects the person and work of Christ for eternal salvation has turned aside from what God has appointed them to do—believe in Christ and serve the Lord only.


d.  “Going to his own place” is a figure of speech, a metaphor for both physical death and entrance into Hades.  “Judas forfeited his place among the apostles to go to ‘his own place’ (a euphemism for hell).”


e.  Judas made his own decision to die.  God did not take his life.  Judas could have continued to live, could have believed in Christ, would have been forgiven, and would have continued as an apostle of the Lord Jesus Christ.  He would have been forgiven and continued as an apostle just as someone else who said, “I do not know the man.”


f.  God does not make the decision to send any unbeliever to Hell.  They make that decision for themselves from their own free will.

“This reference invites the question of the true character of Judas. If ‘his own place’ is the place he chose for himself, what motives led him to his awful destiny and fate?  How can we reconcile this statement with those scriptures which give the impression that he was predetermined to fulfill the role of traitor, that Jesus chose him, knowing that he would betray him, that he had stamped on him from the beginning the inexorable character of ‘the son of perdition’ (Jn 17:12)? Psychological studies are indecisive and not very profitable.  Love of money; jealousy of the other disciples; fear of the inevitable outcome of the Master’s ministry which made him turn state’s evidence in order to save his own skin; an enthusiastic intention to force Christ’s hand and make him declare himself as Messiah; a bitter, revengeful spirit which arose when his worldly hopes were crushed and this disappointment turned to spite and spite became hate—all these motives have been suggested.  Three guiding principles ought perhaps to be stated as a preliminary to all such considerations.  1. We ought not to doubt the sincerity of the Lord’s call.  Jesus, at the beginning, viewed him as a potential follower and disciple.  No other presupposition does justice to the Lord’s character, and his repeated appeals to Judas.  2. The Lord’s foreknowledge of him does not imply foreordination that Judas must inexorably become the traitor.  3. Judas was never really Christ’s man.  He fell from apostleship, but never (so far as we can tell) had a genuine relationship to the Lord Jesus.  So he remained ‘the son of perdition’ who was lost because he was never ‘saved’.  His highest title for Christ was ‘Rabbi’ (Mt 26:25), never ‘Lord’.  He lives on the stage of Scripture as an awful warning to the uncommitted follower of Jesus who is in his company but does not share his spirit; he leaves the Gospel story ‘a doomed and damned man’ because he chose it so, and God confirmed him in that dreadful choice.”
 


g.  Judas elected to go to his own place in spite of all the efforts on the part of Jesus to stop him.
  The principle is: you just cannot save some people.  They just don’t want to be saved.
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