3 John 10



- is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “Because of this,” which is an idiom in the Greek, meaning “For this reason.”  Then we have the third class conditional particle EAN, meaning “if and it may or may not happen” with the first person singular aorist active subjunctive from the verb ERCHOMAI, which means “to come: I come.”


The aorist tense is a futuristic/constative aorist, which regards the possible future action in its entirety as a fact.


The active voice indicates that John may or may not be able to produce the action of coming to see Gaius and visit the local church himself.


The subjunctive mood is a potential subjunctive, indicating the possibility of the action taking place.

“For this reason, if I come,”

- is the first person singular future active indicative from the verb HUPOMIMNĒISKW, which means “to remember, recall, call to mind, bring up 2 Tim 2:14; I will bring up what he is doing 3 Jn 10.”


The future tense is a predictive future, which affirms what will definitely happen in the future.


The active voice indicates that John will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “his” plus the accusative direct object from the neuter plural article and noun ERGON, meaning “the deeds, works, actions, activities.”  This is followed by the appositional accusative from the neuter plural relative pronoun HOS, meaning “which actions.”  Then we have the third person singular present active indicative from the verb POIEW, which means “to do, perform, accomplish.”


The present tense is a durative or progressive present for what is continuing to take place now and will still be going on whenever John gets there.


The active voice indicates that Diotrephes is producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

“I will bring up his actions, which he continues to do,”

- is the instrumental of manner from the masculine plural noun LOGOS, meaning “words, statements” plus the adjective PONĒROS, meaning “wicked, evil, bad, base, worthless, vicious, degenerate, or malicious.”
  It means: “with malicious, evil statements.”  Then we have the appositional nominative masculine singular present active participle from the verb PHLUAREW, which means “to indulge in utterance that makes no sense, talk nonsense (about), disparage: disparaging us with outrageous statements or chattering maliciously about us (=bad-mouthing us) 3 Jn 10.”
  The Modern English street idiom today (2004) is to trash-talk someone, or talking trash about someone.  A good, all-encompassing verb would be “to vilify.”


The present tense is a durative present for what has begun in the past and still continues now, and is expected to not stop any time soon.


The active voice indicates that Diotrephes produces the action.


The participle is circumstantial.

This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to John, his representatives, and the rest of positive believers who do not agree with Diotrephes and his teaching.

“vilifying us with outrageously malicious statements.”

- is the continuative use of the conjunction KAI, meaning “In addition, Furthermore, Moreover.”  Then we have the negative MĒ, meaning “not” with the nominative masculine singular present passive participle from the verb ARKEW, which means “to be satisfied or content with something.”


The present tense is a static present for a state or condition that perpetually exists in the mind of a reversionistic believer.


The passive voice indicates that Diotrephes receives the action of not being satisfied with his vilification of John and others.


The participle is circumstantial, adding additional information about the situation described in the main clause of the sentence.

This is followed by the preposition EPI plus the dative, used as a “marker of the basis for a state of being, action, or result, [normally meaning over, but used idiomatically with the verb ARKEW] meaning with 3 Jn 10.”
  With the preposition we have the locative of sphere from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have the coordinating conjunction OUTE, meaning “neither.”  This is followed by the nominative subject from the third masculine singular intensive pronoun AUTOS, used as an intensive pronoun, meaning “he himself.”  With this we have the third person singular present deponent middle/passive indicative from the verb EPIDECHOMAI, which means “welcome, receive; accept.”  To receive John’s envoys was to accept their authority as his delegated representatives.  To not welcome them was tantamount to a rejection of John’s authority.


The present tense is an aoristic present which states the action as a fact without reference to its beginning, end, progress, or result.


The deponent middle/passive is active in meaning; Diotrephes producing the action.


The indicative mood indicates that it is a fact that Diotrephes did not welcome John’s envoys or representatives and therefore rejects the authority of John as an apostle.

Then we have the accusative direct object from the masculine singular article, used as a demonstrative pronoun, pointing to John’s specific representatives sent to Diotrephes, and noun ADELPHOS, meaning “those brethren.”

“Furthermore, not being satisfied with these things, neither does he himself accept those brethren;”

- is the emphatic use of the conjunction KAI, meaning “in fact” followed by the accusative direct object from the masculine plural article, used as a demonstrative/relative pronoun combination and the present deponent middle/passive participle from the verb BOULOMAI, which means “to will, wish, desire, want.”


The present tense is a descriptive present for what is now going on.


The deponent middle/passive voice is active in meaning.  Believers who are positive to John’s teaching are producing the action.


The participle is circumstantial.

Then we have the third person singular present active indicative from the verb KWLUW, which means “to keep something from happening, hinder, prevent, forbid Mk 9:38f; 10:14; Lk 9:49; 11:52; 18:16; Acts 11:17; 3 Jn 10.”


The present tense is a progressive present for what continues to go on.


The active voice indicates that Diotrephes produces the action of preventing those who desire from getting the true doctrine they want.  This is a classic example of a false-teacher.


The indicative mood is declarative for a dogmatic statement of fact.

“in fact he prevents those who do desire,”

- is the use of KAI to introduce a conclusion or consequence from what has previously been stated.  In such cases it can be translated “and so, and then, or and consequently.”  Then we have the preposition EK plus the ablative of separation from the feminine singular article and noun EKKLĒSIA, meaning “from the church” and referring to the local church.  Finally, we have the third person singular present active indicative from the verb EKBALLW, which means “to cast out, to throw out; force to leave, drive out, expel.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that Diotrephes produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

The object “[them],” referring to those who are positive is so strongly implied by the context of what is being said it is deliberately omitted as redundant or unnecessary to state.  In English translation we must include it for clarity.

“and consequently he expels [them] from the church.”
3 John 10 corrected translation
“For this reason, if I come, I will bring up his actions, which he continues to do, vilifying us with outrageously malicious statements.  Furthermore, not being satisfied with these things, neither does he himself accept those brethren; in fact he prevents those who do desire, and consequently he expels [them] from the church.”
Explanation:
1.  “For this reason, if I come,”

a.  Because Diotrephes did not welcome John’s representatives or envoys, which was also a direct rejection of the authority of John as an apostle, John intends to come to Gaius’ city, church, and home and straighten things out.


b.  However, John is not certain when he can come or if the Lord will permit him to live long enough to do what needs to be done, or whether the Roman authorities will put up with John much longer as the last remaining member of the inner circle of our Lord’s disciples.


c.  Therefore, John qualifies everything he wants and intends to do by stating it as a more probable future condition.  This leaves open the possibility that Diotrephes will read this letter, understand his degeneracy, and change his attitude and behavior.


d.  John is indirectly telling Diotrephes through this one little particle EAN, that it doesn’t have to be this way.  John is telling him, “I don’t have to come there and exercise my apostolic authority and have everyone in the congregation watch you drop dead before their eyes.”


e.  This is also a warning order to Gaius to have a place ready for John when he does come, because John will not be coming alone.  John will bring his representatives with him; that is, the ones whom Diotrephes refused to receive or welcome.  They will testify against Diotrephes before John passes sentence on him.  Therefore, John will need Gaius to be prepared to provide for them, which he will gladly do.

2.  “I will bring up his actions, which he continues to do,”

a.  Now John explains what he intends to do when he gets to Gaius’ church.  John is going to have a public trial.  He is going to call witnesses—his representatives—and have Diotrephes explain himself before the congregation.


b.  John is going to call forth people from the congregation to testify to what Diotrephes has been saying about John and those who support his doctrinal position.  Then he is going to call Diotrephes forward to answer the charges against him.


c.  John will do to Diotrephes’ face what Diotrephes could only do behind John’s back.


d.  John will publicly take Diotrephes to task for his verbal carnality and doctrinal heresy.


e.  Diotrephes’ actions are mentioned by John in the next statement—his vilification of John and those positive to doctrine.  This was done by Diotrephes both from the pulpit and in his conversations with others in the church.  Diotrephes’ actions also include all of his false-teaching and his excommunication of positive believers from the local church.


f.  Diotrephes has rejected John’s teaching in the past, continues to do so now, and will keep on doing so until John arrives and destroys Diotrephes’ authority and reestablishes his own.


g.  Diotrephes has continued to prevent believers who are positive to doctrine from hearing it taught.  He has even gone so far as to throw positive believers out of the church.


h.  Diotrephes has abused his authority to the maximum and God is no longer going to put up with him.  He is at that point in his life where he either shapes up as a believer or the Lord causes his physical death because of his perpetual state of sinfulness.

3.  “vilifying us with outrageously malicious statements;”

a.  Diotrephes committed the sin of creating a public lie about John and his representatives.  He maligned, criticized, judged, and trashed talked John and his supporters.


b.  Diotrephes didn’t just disagree with John, his teaching, and his beliefs, but made up outrageously malicious statements designed to destroy the person and character of John and others.  He used his public statements about John as a weapon to attempt to destroy John and ruin his reputation.


c.  As with all false-teachers, if you cannot win the argument with the truth, you create a public lie about the other person in order to destroy their character.  Diotrephes was guilty of character assassination against John.  His statements against John were not just lies, but deliberate attempts to hurt and destroy John in every possible way.


d.  John does not take any of this personally.  John is not going after Diotrephes because Diotrephes tried to hurt him, but because of the false teaching, which must be stopped.

4.  “Furthermore, not being satisfied with these things, neither does he himself accept [recognize the authority of] those brethren;”

a.  John continues with an even more important fact that is of much greater danger to the church as a whole rather than simply the vilification of John.  John doesn’t care about the fact someone is talking bad about him.  People have been doing that all his life.  First it was the Pharisees, then the Jewish unbelievers, then the Romans, and now even fellow believers.  John is used to being talked about, lied about, and slandered by others.


b.  The problem is not Diotrephes’ slandering of John as much as it is his evil attempt to destroy positive volition to correct doctrinal teaching in the church.  Diotrephes was not satisfied with the character assassination of John.  He wanted more.  He rejected the authority of John and John’s representatives.  He wanted others to follow him in rejecting the authority of one of the Lord’s disciples and apostles, and not just any apostle, but one of the three closest friends Jesus ever had.


c.  Diotrephes’ rejection of John was more than personal; it was doctrinal.  By rejecting John, Diotrephes was rejecting the very authority of the spoken and written word of God.  By rejecting John, Diotrephes was also rejecting everything John said in his gospel.  By rejecting John, Diotrephes was also rejecting all the pertinent doctrine about the person of Jesus Christ in both His true humanity and eternal deity in John’s first epistle.


d.  By rejecting John’s representatives who brought John’s epistle(s) to the church, Diotrephes is rejecting the word and message of God.

5.  “in fact he prevents those who do desire [have positive volition],”

a.  Not being satisfied with rejection of John and rejection of John’s representatives, who carried God’s message to this church, Diotrephes went even further by preventing those who were positive to the teaching of God’s word from getting it.


b.  The rejection of John’s representatives prevented the message John had sent to the church from being read and taught in that church.  Thus Diotrephes prevents positive believers from hearing the message of John’s gospel and First John.


c.  Diotrephes has attempted to accomplish exactly what Satan wanted accomplished at that time in the Church Age—to prevent the presentation of Jesus Christ in hypostatic union as true humanity and eternal deity combined in one person forever.  At this time historically, there was a major fight in the Christian community over the nature and person of Jesus Christ.  Satan did not want the truth to come out.  John wrote both his gospel and first epistle to state the truth.  Diotrephes was being used as Satan’s agent to prevent the spread of this truth.  This was far more serious as far as John was concerned than someone talking trash about him.

6.  “and consequently he expels [them] from the church.”

a.  Then, when all else fails, and Diotrephes cannot stop the positive volition of those who love the word of God, in his frustration and abuse of authority, he expels positive believers from the local church.  Many churches and denominations have turned excommunication into an art form with all their rules, regulations, and decrees.


b.  People don’t have to be thrown out of a church unless they cannot and will not mind their own business when asked to do so.  Negative volition will leave of its own accord.  Positive believers should never be asked to leave.  They should be taught.  If positive, they will do what God wants.


c.  The pastor has every right to ask people to leave the church, but only as a function of protecting the privacy of other people in the church.  However, the pastor has no right to ask people who want to learn the word of God to leave.  That is an absolute abuse of authority.


d.  The pastor has the responsibility of protecting the privacy of those in his congregation.  When someone just cannot stop sticking their nose into the business of others, or maligns and criticizes others publicly, then he must ask that person to stop or leave the church.  If they stop, then let them stay.  If they cannot or will not stop, then he must ask them to leave.  They may come back only if they do not continue to malign, criticize, judge, slander, or vilify others.


e.  Diotrephes should have excommunicated himself.  He was the one doing what was wrong by slandering John.  Those positive to doctrine had done nothing except continue to believe what John was teaching.  Gaius was one of those positive believers, and he along with others had probably been thrown out of the church.  This would give us another good explanation for why John writes this letter to Gaius.
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