2 Timothy 1:9



- is the appositional genitive masculine singular articular aorist active participle from the verb SWIZW, which means “to save.”

The article is used as a relative pronoun, translated “the One who” and referring back to the previous word in this sentence (THEOS) in the genitive at the end of the last verse.

The aorist tense is a culminative aorist, which lays emphasis on the results of a past action.  The past action is regarded in its entirety, but emphasis is placed on the end state or results of that past, entire action, and translated by the use of the auxiliary verb “have.”

The active voice indicates that God the Father produced the action as a part of His eternal plan for the human race.


The participle is circumstantial, adding another fact or circumstance to the action of the main verb.

Then we have the accusative direct object from the first person plural personal pronoun EGW, which means “us” and refers to every member of the royal family of God, that is, all believers in the Church Age.  This is followed by the connective conjunction KAI, meaning “and” plus the appositional genitive masculine singular aorist active participle from the verb KALEW.  “From the meanings to ‘summon’ and ‘invite’ there develops the extended sense to call in the sense to choose for receipt of a special benefit or experience:

having been called by God Heb 5:4.

In the usage of the NT, as well as that of the LXX, it is used of the choice of persons for salvation: God (much more rarely Christ) calls into His own kingdom and glory 1 Thes 2:12;

into His eternal glory 1 Pet 5:10;

into eternal life 1 Tim 6:12;

into fellowship with his son 1 Cor 1:9;

from darkness to his light 1 Pet 2:9;

through His grace Gal 1:15;

for this God called you through our proclamation, namely to obtain the glory 2 Thes 2:14; 1 Thes 2:12.

Without further modification Rom 8:30; 9:24; 1 Cor 7:17f, 20–22, 24;

call with a holy calling 2 Tim 1:9;

worthily of the calling by which you were called Eph 4:1.

Of God: the One who calls Gal 5:8; 1 Thes 5:24; Rom 9:12; Gal 1:6; 1 Pet 1:15; 2 Pet 1:3.

you were called into the sphere of freedom Gal 5:13;

not for impurity, but in consecration 1 Thes 4:7;

in peace 1 Cor 7:15;

you were called in the one hope that you share in your call Eph 4:4;


for which prosperity you were called into one body Col 3:15;

but on the other hand bless, because for this purpose you have been called, 1 Pet 3:9;

you were called for this reason (to endure suffering while doing good) 1 Pet 2:21.”
 


The aorist tense is a culminative aorist, which lays emphasis on the results of a past action.  The past action is regarded in its entirety, but emphasis is placed on the end state or results of that past, entire action.  It is translated by the auxiliary verb “having.”

The active voice indicates that God the Father produced the action as a part of His eternal plan for the human race.


The participle is circumstantial, adding another fact or circumstance to the action of the main verb.
Note that the Granville-Sharp rule applies here with a single article governing both participles connected by KAI.  Thus “saving” and “calling” are two aspects of the same thing.  Therefore, the calling referred to here is not the divine invitation to believe in Christ, but something that happens after or with salvation, which is the election of the royal family to privilege, which is a result of being placed into union with Christ by the ministry of God the Holy Spirit, called the baptism of the Spirit.  Then we have the locative of sphere from the feminine singular noun KLĒSIS, which means “(1) calling, invitation; (2) position that one holds, position, condition: everyone is to remain in the (same) condition/position in which the person was when called (to salvation) 1 Cor 7:20.”
  With this we have the dative feminine singular adjective HAGIOS, which means “dedicated to God, holy, sacred, or sanctified.”
“the One having saved us and having called into the holy position,”
- is the strong negative OU, meaning “not” with the preposition KATA plus the adverbial accusative of reference or respect from the neuter plural article and noun ERGON with the possessive genitive of the first person plural personal pronoun EGW, meaning “according to our works.”  Then we have the strong adversative conjunction ALLA, meaning “but” with the preposition KATA plus the adverbial accusative of reference from the feminine singular adjective IDIOS, meaning “one’s own” and the noun PROTHESIS, meaning “that which is planned in advance, plan, purpose, resolve, will: of humans 2 Tim 3:10; those who are called in accordance with (God’s) purpose Rom 8:28; God’s purpose which operates by selection 9:11; according to design Eph 1:11; cf. 2 Tim 1:9; according to the eternal purpose Eph 3:11.”
  With this we have the connective use of the conjunction KAI, meaning “and” with the accusative of reference from the feminine singular noun CHARIS, meaning “grace.”
“not according to our works but according to His own predetermined plan and grace,”
- is the appositional accusative feminine singular from the articular aorist passive participle from the verb DIDWMI, which means “to give.”

The article is used as a relative pronoun and is translated “which,” referring back to the feminine singular noun “grace” just mentioned.


The aorist tense is a culminative aorist, which emphasizes the results or end state of a past completed action.


The passive voice indicates that grace and God’s predetermined plan received the action of being given.


The participle is circumstantial and precedes the action of the previous participles, having saved us and having called us.
This is followed by the dative of indirect object and advantage from the first person plural personal pronoun EGW, meaning “to us for our benefit.”  Then we have the preposition EN plus the locative of place from the masculine singular proper names CHRISTOS and IĒSOUS, meaning “in Christ Jesus.”  Finally, we have the preposition PRO plus the adverbial genitive of measure of extent of time from the noun CHRONOS, which means “time” and in the plural “periods of time.”  With this we have the genitive masculine plural adjective AIWNIOS, which “pertains to a long period of time, long ago: long ages ago Rom 16:25; before time began 2 Tim 1:9; Tit 1:2.”

“which has been given to us in Christ Jesus before time began,”
2 Tim 1:9 corrected translation
“the One [God the Father] having saved us and having called into the holy position, not according to our works but according to His own predetermined plan and grace, which has been given to us in Christ Jesus before time began,”
Explanation:
1.  “the One [God the Father] having saved us and having called into the holy position,”

a.  The entire sentence reads: “Therefore, do not be ashamed of the testimony with reference to our Lord, nor me His prisoner, but join with me in suffering evil with reference to the gospel according to the power of God, the One [God the Father] having saved us and having called into the holy position, not according to our works but according to His own predetermined plan and grace, which has been given to us in Christ Jesus before time began.”

b.  God the Father is the one responsible for the plan that creates us to resolve the angelic conflict and the so-great salvation required to execute that plan.

c.  The Lord Jesus Christ provides eternal salvation through His work on the Cross, but God the Father planned our salvation in eternity past.


d.  God the Holy Spirit effects our salvation through the imputation of eternal life to the human spirit, created by Him at the moment we believe in Christ.


e.  Therefore, all three members of the Trinity play a part in our eternal salvation, but here Paul emphasizes the work of God the Father in planning that salvation.


f.  Not only did God the Father plan for our salvation, but He elected us to the privilege of being in a unique spiritual position.



(1)  We are called or chosen or elected to the privilege of being in union with Christ.


(2)  God the Father made a plan that called for the selection of certain members of the human race to have a special position in relationship to Him forever.  That special position in relationship to God the Father is being “in Christ Jesus.”  Being “in Christ Jesus” is called in theology positional sanctification or union with Christ.



(3)  Union with Christ is available only to the Church Age believer.  Believers in this dispensation of human history (the Church Age) are unique.  Part of our uniqueness is our unique relationship with the Lord Jesus Christ.  We are in union with Christ, which means that we share everything Christ has.  We share His: sonship, heirship, kingship, election, eternal life, glorification, resurrection, sanctification, etc.



(4)  This unique position is called spiritual “royalty” by Peter in 1 Pet 2:9, “You are the elect people, the royal priesthood, the holy nation, the people for the purpose of possession, in order that you might proclaim the virtues of Him who called you from darkness into His wonderful light.”


(5)  We have been given a calling or position, which is above every calling or position; we have been chosen by God the Father as Church Age believers to be in union with Christ.  There is no greater position in or outside of the universe.

g.  This position in Christ is a position of dedication to God.  It is a position of being set apart unto God for something special in human history.  That something special is the unique testimony of the royal family of God, which is our personal love for Jesus Christ, our creator and savior.  No other group of human beings in human history loves Jesus Christ like the royal family of the Church Age.  This is why we are the bride of Christ.  We love Him more than any other people.

h.  Therefore, because of our foreseen special personal love for God, God the Father planned and appointed us to a special position in union with Christ, which sets us apart as different, unique, and special from all other believers.  Paul taught this principle in detail in Rom 8:28-30, “In fact we know that to those who love God, He causes all things to work together for the purpose of good, to those who are the called ones according to the plan.  [We know] that whom He foreknew, He also foreordained [predestinated] conformed ones to the image of His Son, that He might be the first-born among many brethren.  And whom He foreordained [predestinated], these He also called [elected].  And whom He called these He also justified.  And whom He justified, these He also glorified.”

i.  Paul taught this principle in detail in his Ephesian letter, Eph 1:4-12, “since He Himself [God the Father] has elected us in Him [Christ] before the foundation of the world that we should be holy [experiential sanctification] and blameless before Him [ultimate sanctification]; by means of virtue love He [God the Father] has predestined us for the purpose of adoption to Himself through Jesus Christ according to the grace purpose of His will, resulting in the praise [true point of praise in spiritual maturity] of the glory of His grace, by which grace He [God the Father] has graced us out [through the portfolio of invisible assets] in the Beloved [Jesus Christ]; by Whom [God the Father] we have redemption through His blood, the forgiveness of sins, on the basis of the riches of His grace, from which riches of grace He [God the Father] has made us super-rich by means of all wisdom and application [prudence], when He revealed to us the mystery of His plan according to His gracious intention which He planned in Him with reference to the dispensation of the fullness of times, to gather under one head the entire royal family in Christ, those who are in heaven [who die in Church Age] and those who are on earth [alive at Rapture] in Him, in Whom [Christ] also we have received an allotment, having been predestined with reference to a predetermined plan from Him [God the Father], who works all things in conformity with the purpose of His will, in order that we [royal family of God], who first trusted in Christ, should be for the praise of His glory.”
2.  “not according to our works but according to His own predetermined plan and grace,”

a.  Paul continues his statement with an important qualification.  We are special and unique from all other believers, but it is not because of anything we have done.  It is not according to our works that God has placed us in a special position to serve and honor Him.  We didn’t do anything that made God want to elect us to privilege.  It was predetermined as a part of His plan in eternity past.


b.  Our unique and special position in Christ as a royal family dedicated to God for a special testimony against Satan in his appeal trial was a decision and implementation of the grace of God.  We never did anything to earn or deserve our election, our status as spiritual royalty, our special position of dedication to God.  This was all given to us as a free gift from the grace of God as a part of His eternal plan, will, and purpose for us as Church Age believers.


c.  Our love for the Lord Jesus Christ is not a meritorious work that demands blessing from God.  Rather it is a genuine response to the love of God, which first came to us.  1 Jn 4:19, “We love, because He first loved us.”  We respond to the love of God for us in a unique and special way that Satan says no creature would ever do.  This testimony against Satan is a unique and special privilege and honor for the Church Age believer.


d.  Therefore, because God foreknew this in eternity past, He designed a plan before human history that would give us the opportunity to demonstrate this unique love.


e.  Our unique position in Christ is a product of God’s grace, and produces a unique love for God, which is also a product of God’s grace; and this love results in a unique dedication to God, which is a grace motivation given to us by God.

3.  “which has been given to us in Christ Jesus before time began,”

a.  The predetermined grace plan of God has been given to the royal family of God to execute through the spiritual life of the Church Age.  We never did anything in eternity past to earn or deserve this grace plan.  It was a gift of God, not of works, lest any man should boast.

b.  This grace plan is for the Church Age believer only.  It is only for those who are “in union with Christ Jesus.”

c.  Being in a unique relationship with Christ means we are given unique privileges and opportunities.  All these unique privileges and opportunities were planned by God the Father before time began.  This means that we could have nothing to do with the planning.


d.  God’s grace was given to us before time began.  This is called antecedent grace.


(1)  Antecedent grace emphasizes the fact that God’s grace precedes and has preceded human life on earth.  All human decisions of history and works and endeavor of mankind are preceded by the grace of God.



(2)  Motivated by divine love, God’s antecedent grace takes the initiative in eternity past based on His divine omniscience.  God knew all the knowable in eternity past and made provision for every situation in life.



(3)  Grace does not start with mankind.  Grace started with God.  Therefore, grace is not earned, merited, or deserved by human beings.  It is freely given to us, totally apart from any human resources, any merit, or any ability.  Grace is the initiative of God.
Antecedent Grace

1.  Definition.



a.  In the English language, the word antecedent means the action of going before, preceding, existing before, and has the connotation of precedence.  This is called prevenient grace in theology.  Prevenient means “going before, existing before.”


b.  Dr. Philip E. Huges’ definition on page 480f in The Evangelical Dictionary of Theology is very good.  “Prevenient grace is grace that comes first.  It precedes all human decisions and endeavors.  Grace always means that it is God who takes the initiative and implies the priority of God’s action on behalf of needy sinners.  This is the whole point of grace: it does not start with us; it starts with God.  Grace is not earned or merited by us.  It is freely and lovingly given to us with no resources or deservings of our own.  ...God took action.  Moreover, when we were helpless, without any ability to help ourselves or to make any contribution to salvation.  The sinner’s state is one of spiritual death, that is to say, total inability.  That is why the apostle reminds the Ephesian believers that salvation came to them when they were dead in sins.  From which there follows only one conclusion, namely, it is by grace they were saved.  Both now and for all eternity, the Christian will be indebted to the immeasurable riches of God’s grace, displayed in His kindness toward us in Christ Jesus.  But for the prevenience or priority of divine grace all would have been lost.”


c.  For our study of grace, it means that which precedes and exists both in eternity past, in time, and in the future.  This concept applies to post-salvation grace just as much as pre-salvation and salvation grace.


2.  Antecedent grace is the divine initiative in the exercise of God’s grace policy to establish a relationship with mankind totally apart from human merit, human works, or human resources.  Antecedent grace is the divine initiative in providing grace blessing from God to mankind, dating back to eternity past as illustrated by the believer’s blessings for time and eternity.  Antecedent grace excludes any human merit before salvation, at salvation, or after salvation.  We have nothing to brag about.  We could not do a thing.  So God took the initiative.  This is also true about the Christian way of life.


3.  There are two categories of antecedent grace: the divine initiative of eternity past, and the divine initiative in time.  Man responds to divine initiative.  God always takes the initiative.  He did so in eternity past and continues to do so in time.



a.  Antecedent grace includes the divine initiative in eternity past.  This is God’s grace provision for the post-salvation operation of the Church Age believer.  This includes our invisible spiritual assets, that is, everything we need to live our spiritual life.  Billions of years ago, God provided a grace portfolio with our name on it.  It includes our very own spiritual life, the spiritual skills, the uniqueness of the Church Age, the equality we have in the execution of the plan of God, and many other things.



b.  In the divine decrees, the omniscience of God knew simultaneously all the knowable about human history and made special provision for every Church Age believer to have equal privilege and equal opportunity to execute the plan of God for the Church Age.  This is the major issue in resolving Satan’s appeal trial of eternity past.  Eph 3:2, “since you have heard about the dispensation of the grace of God which was given to me for your benefit.”


c.  Antecedent grace is dramatized by the fact that every Church Age believer has equal privilege and equal opportunity to execute the plan of God.  Antecedent grace includes election and predestination.




(1)  Election is the expression of the sovereignty of God in eternity past as a part of antecedent grace, in which every believer has been made a royal priest and been given logistical grace.




(2)  Predestination is the provision of the sovereignty of God in eternity past as a part of antecedent grace.  It is the provision of the sovereignty of God for every Church Age believer under equal privilege of the baptism of the Holy Spirit and subsequent positional sanctification, in which we are placed into union with Christ and created a new spiritual species, and given the equal opportunity of being entered into your very own spiritual life with a portfolio of invisible spiritual assets.



d.   Antecedent grace includes the divine initiative in time.  Grace orientation can only respond to the divine initiative of antecedent grace in a totally non-meritorious manner.  Whatever the response is to post-salvation grace, it must be the same non-meritorious response as occurred with pre-salvation and salvation grace.


4.  The Scope of Antecedent Grace.



a.  Pre-salvation grace includes the creation of soul life and its imputation to biological life, the imputation of Adam’s original sin to the genetically formed sin nature, God-consciousness, and common grace.  Efficacious grace at the moment of salvation is antecedent grace with reference to post-salvation grace.  We respond to common grace by listening to what is said.  We respond to efficacious grace by believing in Christ for salvation.  Both hearing and believing are non-meritorious.



b.  Post-salvation grace includes the doctrine of precedence for the Christian life.  The grace policy of the hypostatic union, God’s grace to Israel, the salvation work of Christ on the cross, and the precedence for the spiritual life of the Church Age are all antecedent grace to us in the Church Age.



c.  The response to common grace is non-meritorious.  The response to efficacious grace is non-meritorious.  The response to post-salvation grace is non-meritorious—learning and applying the mystery doctrines of the Church Age.  All the unique characteristics of the Church Age are a part of antecedent grace.



d.  Post-salvation grace includes all that God has done for the believer apart from human merit.  This means that the Church Age believer is saved by grace and that he is mandated to live by grace.  Grace is the manifestation of the holiness of God, divine virtue, including the power, the mercy, the compassion, the patience of God.



e.  Post-salvation grace is motivated by divine personal love based on the fact that the believer receives and possesses forever the imputation of divine righteousness from God at the moment of salvation.  Because of the baptism of the Spirit and subsequent positional sanctification, the believer in Christ shares the righteousness of our Lord Jesus Christ.  This gives us capacity for righteousness in two categories, so that we have capacity for blessing from God.


5.  The Human Response to the Divine Initiative of Antecedent Grace.



a.  There are two categories of antecedent grace: divine initiative in eternity past and divine initiative in human history.



b.  Human response to antecedent grace must always be non-meritorious, excluding human works and all energy of the flesh human resources.



c.  Human response to the divine initiative of antecedent grace begins with the decision to hear the gospel message, therefore, positive volition toward common grace.



d.  Human response to the divine initiative of antecedent grace continues with faith alone in Christ alone, therefore, positive volition at the point of efficacious grace.



e.  Human response to the divine initiative of antecedent grace concludes with consistent function of the spiritual skills, resulting in the execution of the plan of God for the Church, therefore, positive volition toward post-salvation grace.



f.  Therefore, human response to the divine initiative of antecedent grace begins with hearing the gospel in common grace, faith alone in Christ alone in efficacious grace, and both learning and using the spiritual skills in post-salvation grace.
� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 503). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 549). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 869). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 33). Chicago: University of Chicago Press.





PAGE  
8

