2 Thes 1:4


is the correlating conjunction HWSTE, which can be translated many ways, “that, so that, with the result that; in order that, for the purpose of; therefore, thus, so, accordingly.”  Here it introduces a dependent clause followed by the accusative and infinitive, and therefore, means “so that.”
is the accusative subject of the infinitive from the first person masculine plural intensive pronoun AUTOS, used as an intensive pronoun, meaning “ourselves.”
is the accusative subject of the infinitive from the first person plural personal pronoun EGW, which functions to describe the person or persons connected with the action and is not properly the “subject” of the infinitive even though it functions as the subject of the infinitive which follows.  It is translated “we.”
 is the preposition EN plus the dative of reference from the second person plural personal pronoun SU, meaning “about or in you.”  We boast about you and we take pride in you.
 is the present deponent middle-passive infinitive from the verb EGKAUCHAOMAI, which is only used once in the New Testament, and means “to boast, to take pride in, or to glory in.”

The present tense is a descriptive present to present a picture to the Thessalonian believer’s mind of what is now going on.


The middle-passive deponent is middle in form but active in meaning.  Team Paul produces the action of the verb.


The infinitive is an infinitive of result, which is the most common construction with HWSTE.  There are three points of view from which result may be expressed by the infinitive.  It may represent actual result; it may represent conceived result, or that which follows in the nature of the case, or is assumed as a consequence; or it may represent intended result, when the result is indicated as fulfilling a deliberate aim—this is a blending of purpose and result.  Here we have an actual result: as an actual result of their positive volition and virtue-love, Paul and members of his team are able to take pride in the Thessalonians and boast about them.

“so that we ourselves boast about [take pride in] you”
 is the preposition EN plus the locative of place from feminine plural article and noun EKKLĒSIA plus the possessive genitive from the masculine singular article and noun THEOS, meaning “among the churches of God.”  “God” here is a reference to the Lord Jesus Christ, who is the prince ruler of the Church and to whom the entire Church belongs.

 is the preposition HUPER plus the adverbial genitive of reference from the feminine singular article and the noun HUPOMONĒ plus the possessive genitive from the second person plural personal pronoun SU, meaning “about or concerning your patience, endurance, fortitude, steadfastness, perseverance.”
is the simple connective conjunction KAI, meaning “and” plus the adverbial genitive of reference from the noun PISTIS, used in the passive sense, meaning “what is believed” or “doctrine resident in their souls” or “confidence in doctrine.”

1.  Notice the absence of the article.  This is the Granville-Sharp rule.  The article before HUPOMONĒ governs both these nouns connected by KAI, so that both nouns are talking about two aspects of the same thing.


2.  Therefore, the meaning of HUPOMONĒ is steadfastness, perseverance, fortitude, endurance in learning doctrine, rather than patience as a virtue of the soul.


3.  So Paul is emphasizing two things for which he is proud of the Thessalonians and brags about them to the other churches: they are steadfast and persistent in learning doctrine and they have doctrine in their souls.

“concerning your perseverance and confidence in doctrine”
is the preposition EN plus the locative of sphere from the masculine plural adjective PAS, article, and noun DIWGMOS, which means “persecutions”; plus the possessive genitive from the second person plural personal pronoun SU, meaning “your.”  The phrase is translated “in all your persecutions.”
is the connective use of the conjunction KAI, meaning “and” plus the locative of sphere from the feminine plural article and noun THLIPSIS, meaning “pressures, oppressions, afflictions, tribulations.”  It is primarily used of distress brought about by outward circumstances; hence, we will translate it “afflictions.”
“in all your persecutions and afflictions,”
is the appositional dative feminine plural relative pronoun HOS, translated “which,” referring back to dative feminine plural noun THLIPSIS, “which afflictions.”  All relative pronouns agree which their antecedent (the noun in the preceding clause which is being explained) in gender (feminine) and number (plural), but not necessarily in case.  When the noun and the relative interact upon each other and have an interchange of case, this is called attraction.  Here we have direct attraction, in which the relative pronoun HOS is attracted to the dative case of THLIPSIS.  With the relative pronoun we have the second person plural present middle indicative from the verb ANECHW, which means, “to endure, bear with, or put up with.”

The present tense is a descriptive present for what is now going on.


The middle voice is an indirect middle in which Paul wishes to lay stress on the Thessalonians as the ones producing the action of learning and applying doctrine in the midst of all their afflictions.


The indicative mood is declarative for a dogmatic statement of fact.

“which [afflictions] you are enduring,”
2 Thes 1:4 corrected translation
“so that we ourselves boast about [take pride in] you concerning your perseverance and confidence in doctrine in all your persecutions and afflictions, which you are enduring,”
Explanation:
1.  The Thessalonian believers were under persecutions and afflictions from the Judaizers who stirred up the town’s people against this new Jewish sect called Christians.  The persecutions and afflictions included emotional categories, such as, hatred, slander, maligning, judging, criticizing, malice (the desire to want to hurt someone), and physical categories, such as, dragging them into court and economic ostracism—not conducting business with them.

2.  These persecutions and afflictions were all a part of providential preventative suffering and momentum testing.  We will look at these in more detail below.

3.  The Thessalonians were able to endure these persecutions and afflictions through the their perseverance and doctrine.  They used the spiritual problem solving devices and used them consistently.  This is the only way any believer can deal with persecution and affliction.

4.  Providential Preventative Suffering.

1.  Introduction.



a.  Preventative suffering is a single category having two subcategories:  punitive preventative suffering and providential preventative suffering.



b.  Punitive preventative suffering is related to the believer’s spiritual childhood, while providential preventative suffering is related to the believer in spiritual adulthood.  But actually they both do something similar.  Punitive preventative suffering does one thing for the believer out of fellowship, while providential preventative suffering does something else for the believer in fellowship as a spiritual adult.



c.  Punitive preventative suffering punishes a guilty believer and motivates his rebound, and at the same time it restrains a tempted believer.  Therefore punitive preventative suffering is synonymous with warning and intensive discipline, while providential preventative suffering is the first category of suffering for blessing related to spiritual adulthood.



d.  Punitive preventative suffering is designed by God as part of warning and intensive discipline to accomplish three things: to punish sin, to motivate recovery from carnality, and to restrain when tempted.



e.  Punitive preventative suffering also effects the future restraint of the believer being punished.  Therefore, it restrains future repetition of any sin or failure.



f.  Punitive preventative suffering then is analogous to children being disciplined by their parents.  Parental discipline teaches the child self-restraint, respect for authority, and how to live in a society under the laws of divine establishment as a civilized person.



g.  Hence, punitive preventative suffering restrains and motivates function in two categories:  warning and intensive discipline.  Punitive preventative suffering punishes the guilty and motivates his rebound.  It restrains the tempted believer, and motivates his self-restraint in the face of temptation.



h.  Therefore, punitive preventative suffering, as part of warning and intensive discipline, limits and restrains the believer’s excursions into the cosmic system.



i.  The results of punitive preventative suffering are found in Ps 119:67-72.  Punitive preventative suffering motivates positive volition to doctrine.



j.  There are three stages of spiritual adulthood and three categories of suffering for blessing, and each stage of spiritual adulthood has a comparable category of suffering for blessing.


Spiritual Adulthood


Suffering for Blessing

Spiritual Self Confidence

Providential Preventative Suffering


Spiritual Autonomy
  

Momentum Testing


Spiritual Maturity

 
Evidence Testing



k.  Spiritual self-confidence plus providential preventative suffering equals spiritual autonomy plus momentum testing equals spiritual maturity plus evidence testing equals glorification of God.  Spiritual self-confidence is the prerequisite to handling providential preventative suffering, just as spiritual autonomy is the prerequisite to handling momentum testing.  God will never give us more than we can bear.



l.  2 Cor 12:9, “Then He assured me, ‘My grace has been and still is sufficient for you.  For the power [spiritual adulthood] is achieved with weakness.  When I am weak, then I am strong.’”


m.  Phil 4:11-13, “Not that I speak with reference to want, for I have learned to be content in whatever circumstances I am.  In fact I have come to know how to be humble, and I have come to know how to live in prosperity.  And in every circumstance I have been initiated in both how to be filled and how to be hungry, both how to be prosperous and how to suffer need.  I have the power to attain all things through Him who makes me strong.”

2.  What is providential preventative suffering?



a.  Providential preventative suffering is the first category of suffering for blessing.  From the context of 2 Cor 12:7-8, it can be called thorn testing.



b.  Providential preventative suffering performs numerous functions.




(1)  It insulates against the arrogance complex.  This means we begin to eliminate jealous, self-pity, bitterness, vindictiveness, hatred, inordinate ambition, inordinate competition, and all the other mental attitude sins in the arrogance complex.




(2)  It is preliminary testing or warm-up testing.  2 Cor 12:10 lists four tests, which match the four momentum tests.  There is a warm-up for people testing, for system testing, for thought testing, and for disaster testing.


c.  So providential preventative suffering not only insulates us against arrogance, but it prepares us for momentum testing.  For momentum testing is the major hurdle in reaching spiritual maturity.



d.  Providential preventative suffering is the provision of the sovereignty of God in compatibility with His grace policy to provide the power for spiritual self-confidence to advance to spiritual maturity; i.e., the power to advance through the valley of momentum testing.



e.  For when spiritual self-confidence combines with providential preventative suffering, it forms spiritual autonomy, which is spiritual self-confidence with muscle minus arrogance.  Spiritual self-confidence cannot function apart from humility.  Therefore, providential preventative suffering provides both muscle and humility.



f.  Spiritual self-confidence can only function on humility and orientation to authority.  To the extent that we reject any authority in life, to that extent your spiritual self-confidence is parlayed into a system of arrogance.



g.  Spiritual self-confidence is vulnerable to arrogance without providential preventative suffering which God graciously provides.  The most vulnerable point in the believer’s advance is when he reaches spiritual self-confidence.  Here he is extremely vulnerable to the temptations related to the arrogance complex.



h.  Providential preventative suffering prevents, restrains, intercepts, and insulates against sin and evil in the life while challenging our spiritual self-confidence to suffer for blessing and profit.



i.  Illustration: a woman falls in love with a man who walks out on her just before the marriage.  She is miserable temporarily, but this is better than a lifetime of misery with the wrong man.



j.  Therefore, when spiritual self-confidence combines with providential preventative suffering, it forms spiritual autonomy.  There are five results or signs of spiritual autonomy.




(1)  Impersonal love for all mankind is the first sign of spiritual autonomy.




(2)  Authority orientation or enforced humility.




(3)  Genuine humility insulates against arrogance during momentum testing.




(4)  Self-discipline.




(5)  Obedience to the word of God.



k.  Prov 19:8, “He who gets wisdom loves his own soul [spiritual self-confidence]; he who cherishes understanding prospers [spiritual autonomy].”

3.  Preventative suffering develops problem-solving devices.



a.  Providential preventative suffering is a vehicle for the advance to spiritual maturity because it is a system of problem solving.



b.  1 Pet 1:6-8, “In this [inheritance] you greatly rejoice, even though now for a little while, if necessary, you have distresses from various testings [providential preventative suffering]; that the proof of your doctrine [use of Bible doctrine from spiritual self-confidence], being more precious than gold which is losable, even though tested by fire [providential preventative suffering], may be found to result in praise, glory, and honor at the revelation of Jesus Christ.”



(1)  “Tested by fire” is used because when we put gold in fire, the gold melts.  Fire changes the nature of the gold.  So also, providential preventative suffering changes the nature of the believer.  So the little bit of providential preventative suffering we have today may result in the praise, honor and glory at the Judgment Seat of Christ.




(2)  Verse 8, “And though you have not seen Him, you love Him; and though you do not see Him now but believe in Him, you greatly rejoice with inexpressible happiness and full of glory [spiritual maturity].”


c.  Phil 1:29, “For to you it has been given on behalf of Christ, not only to believe in Him, but also to suffer for His sake.”  This is important.  We don’t suffer for His sake when we make our own problems, reaping what we have sowed from our own bad decisions and bad judgment.  Suffering for His sake is when we finally reach spiritual self-confidence.



d.  Providential preventative suffering is described as various testings producing steadfastness or spiritual autonomy.  Jam 1:2-4, “Consider it all happiness, my brethren [royal family], when you encounter various testings [of many kinds in providential preventative suffering], knowing that the testing of your doctrine [spiritual self-confidence applies metabolized doctrine to providential preventative suffering to attain spiritual autonomy] produces steadfastness [spiritual autonomy].  And let steadfastness [spiritual autonomy] have its perfect result [spiritual autonomy plus momentum testing equals spiritual maturity], that you may be mature [spiritual maturity] and complete [spiritual maturity plus evidence testing equals glorification of God to the maximum in the angelic conflict], lacking nothing [no escrow blessing lost from evidence testing].”   This passage describes providential preventative suffering as the category that prevents sin and challenges spiritual self-confidence to suffer for blessing in the midst of trials.



e.  Metabolized doctrine results in virtue love as a problem-solving device which includes spiritual self-confidence.  Spiritual self-confidence meets the challenge of providential preventative suffering resulting in giving number one priority to Bible doctrine.



f.  Hence, providential preventative suffering is the means of establishing right priorities in the spiritual life of the believer.


4.  Providential preventative suffering is the preliminary warm-up for momentum testing, 2 Cor 12:7-10.



a.  Verse 7, “And for this reason [Paul in spiritual self-confidence], lest I should become arrogant because of the extraordinary quality of revelation [mystery doctrine], I was given for my blessing and benefit a thorn in the flesh [providential preventative suffering], an angel from Satan [thorn demon], that he might torment me lest I should become arrogant [providential preventative suffering insulates against arrogance].”


b.  No one can attain spiritual self-confidence apart from personal love for God.  Until the believer has personal love for God from metabolized doctrine, he cannot have personal love for self as a legitimate, spiritual function in the first stage of spiritual adulthood.  Without providential preventative suffering, spiritual self-confidence can easily slip into a state of arrogance.



c.  Verse 8, “Concerning this [thorn in the flesh], I appealed to the Lord three times [three wrong, intensive prayers], that it [thorn demon] might depart from me.”


d.  Providential preventative suffering, like all suffering for blessing, is not designed to be removed by prayer.  It is administered by God, and what God does not remove He intends for us to bear.  We do not pray for the removal of any suffering, whether for blessing or punitive.  Such a prayer is blasphemous, for without suffering the believer cannot fulfill the protocol plan of God.



e.  Prayer is antithetical to the purpose for suffering for blessing.




(1)  We must understand the role and significance of spiritual self-confidence in order to appreciate Paul’s false application of doctrine in praying for the removal of the thorn in the flesh.




(2)  We do not pray for the removal of the very means of advancing us to spiritual maturity.




(3)  We do not pray for the removal of suffering for blessing by which the plan of God is fulfilled.  What God does not remove by way of suffering He intends for us to bear.




(4)  We do not pray for the removal of the mechanics of power by which spiritual self-confidence is parlayed into spiritual autonomy.




(5)  Prayer is not a problem solving device in our life.  We can pray for others under suffering, and we should.  We don’t judge why they’re suffering, but we pray for those who suffer.  This is a privilege of the royal priesthood.  Prayer is a weapon of power in the hands of the royal priest.




(6)  But we never pray for the removal of suffering from ourselves or from others.  All suffering is a decision from the sovereignty of God.




(7)  The Christian does not pray for strength in time of suffering, because strength in suffering comes in other ways mechanically.  Ignorant and negative believers use prayer for everything, having no doctrine, no application of doctrine, and no spiritual growth.




(8)  God never puts on us more than we can bear; only we do that under the law of volitional responsibility.  And before God gives suffering for blessing, He always provides the means of handling it.  So strength in suffering comes from the application of metabolized doctrine in one of the three stages of spiritual adulthood.





(a)  Spiritual self-confidence combined with providential preventative suffering produces spiritual autonomy.





(b)  Spiritual autonomy combined with momentum testing produces spiritual maturity.





(c)  Spiritual maturity combined with evidence testing produces maximum glorification of God.



f.  Verse 9, “Then He assured me [counsel from God], `My grace [divine capitalization of every Church Age believer] has been and still is sufficient for you, for the power [three stages of spiritual adulthood] is achieved with weakness [inability to use human assets in three categories of suffering for blessing].  Therefore, I will boast [esprit de corps, grace orientation to the provision of suffering for blessing] all the more gladly about my weaknesses, in order that the power of Christ [Lord’s attainment of spiritual maturity] may reside in me [mechanics of the spiritual life].”


g.  Everything necessary to fulfill the protocol plan of God was provided in eternity past by way of assets in the portfolio of invisible assets.  Then God provides doctrine and suffering in time.  What a marvelous combination!



h.  Suffering does not bear its meaning in itself, but becomes a spotlight focusing on God’s power and our concurrent weakness, weakness brought about by suffering for blessing.  Suffering for blessing focuses on God’s grace, and turns boasting away from self-glorification into worship, love, and appreciation for God.



i.  Paul is boasting because this is not punitive preventative suffering, but suffering for blessing through which God is glorified.  Hence, this is boasting in a good sense, which looks away from Paul and toward the grace provision of God.  It is not boasting to glorify self, but the dynamic mental attitude of spiritual self-confidence facing providential preventative suffering.



j.  Verse 10, “For this reason I find contentment in weaknesses [providential preventative suffering], in slanders [preliminary people testing], in pressures [preliminary thought testing], in persecutions [preliminary system testing], in stresses [preliminary disaster testing] on behalf of Christ; for when I am weak, then I am strong.”


k.  These four preliminary tests are the warm-ups for what may be expected in momentum testing.  Spiritual self-confidence develops muscle from passing these four warm-up tests, and so attains spiritual autonomy.



l.  Whenever we face suffering for blessing, human solutions cannot solve or help; only divine solutions can.  Therefore, suffering for blessing causes the believer to be weak so that he has to depend on the divine provision for problem solving.  Consequently, each stage of spiritual adulthood is a problem-solving device designed to face and pass a suffering for blessing test.



m.  The weakness produced from providential preventative suffering, when combined with spiritual self-confidence, produces spiritual autonomy.  The weakness produced by momentum testing gives spiritual autonomy a chance to get stronger to reach spiritual maturity.  In spiritual maturity, the ultimate in spiritual strength comes from passing evidence testing.



n.  “On behalf of Christ” parallels Phil 1:29.  “For to you it has been given on behalf of Christ, not only to believe in Him, but also to suffer for His sake.”

5.  The Two Schools of Learning.



a.  Only in the university of Bible doctrine (as opposed to the school of hard knocks) does the believer’s suffering have significance in the fulfillment of the protocol plan of God.



b.  In the school of hard knocks, the believer learns only from punitive preventative suffering, which is obviously not to his advantage.  But in the university of Bible doctrine, he learns through suffering for blessing.



c.  In the school of hard knocks, bad decisions from a position of weakness include such things as reaction, resistance, and rejection of Bible doctrine.  Only when punitive preventative suffering is intense does the believer rebound and finally come back to doctrine, usually only for a short time.  For as soon as he stops hurting, he usually falls back into the same old pattern of negative volition.



d.  In the school of hard knocks, the learning efficiency level is anywhere from 0% to 30%.  That is not even enough to get us half-way out of spiritual childhood.  With a pattern like  this, the believer in the school of hard knocks cannot reach spiritual adulthood.



e.  Therefore in the school of hard knocks, all suffering is punitive; it is self-induced from law of volitional responsibility and the three categories of divine discipline (punitive preventative suffering).



f.  The only suffering for blessing is what is left over from rebound.  That is simply a backlash designed to encourage.



g.  The believer in the school of hard knocks is a loser and always will be unless he goes to the university of Bible doctrine.



h.  The university of Bible doctrine is the school of perception, metabolization, and application of doctrine in the spiritual life.  To accomplish this, the believer is consistent in his residence, function, and momentum inside his palace, the operational spiritual life.



i.  In the university of Bible doctrine, number one priority is always assigned to the word of God or to doctrine.  In this school, the believer not only advances to spiritual maturity, but he fulfills the plan of God.



j.  As a freshman, he continues his momentum from salvation through spiritual adolescence.  As a sophomore, he has attained spiritual self-confidence.  As a junior he attains spiritual autonomy.  After passing the momentum testings and reaching spiritual maturity, he becomes a senior.  Taking evidence testing is graduate school.



k.  In the university of Bible doctrine, the perceptive pattern is anywhere from 0% to 100%.  Consistent residence in the spiritual life, under the enabling power of the Spirit and momentum from metabolized doctrine results in the attainment of spiritual self-confidence.



l.  Only in the university of Bible doctrine can the believer experience the three categories of suffering for blessing necessary for the fulfillment of the protocol plan of God.



m.  The believer in the school of hard knocks piles on himself more suffering than he can bear, and remains in spiritual childhood all his spiritual life.  Being a loser does not imply loss of salvation, but the loss of greater blessings deposited in escrow for both time and eternity.
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