2 Corinthians 9:5



 - is the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  Then we have the accusative direct object from the neuter singular adjective ANAGKAIOS, which means “necessary.”  This is followed by the first person singular aorist deponent middle indicative from the verb HĒGEOMAI, which means “think, consider, regard.”


The aorist tense is a constative aorist, which regards Paul’s thinking on this subject in its entirety and views it as a fact without reference to its progress.


The deponent middle is middle in form but active in meaning with Paul producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the aorist active infinitive from the verb PARAKALEW, which means “to urge, request, encourage.”


The aorist tense is a constative aorist, which gathers Paul’s conversations with Titus and the other believers into a whole and regards it as a fact without reference to its progress.


The active voice indicates that Paul produced the action.


The infinitive is used as a modifier of the main verb, and is used to explain the verb and is often said to be an infinitive of indirect object.

This is followed by the accusative direct object from the masculine plural article and noun ADELPHOS, which means “the brethren.”

“Therefore I thought [it] necessary to urge the brethren,”

 - is the conjunction HINA, which is used in non-final sense in object-clauses.  It is simply the equivalent of HOTI, to indicate the content of what Paul thought.  It is translated “that.”  Then we have the third person plural aorist active subjunctive from the verb PROERCHOMAI, which means “to come or go before someone, go on before or ahead.”


The aorist tense is a constative aorist, which gathers into a single whole the travel of Paul’s three delegates ahead of him to the Corinthians, and regards it as a fact without reference to its progress.


The active voice indicates that Titus and the other two believers produce the action.


The subjunctive mood is potential to indicate Paul’s proposed plan.

Then we have the preposition EIS plus the accusative of place from the second person plural personal pronoun SU, meaning “to you.”  This is followed by the simple connective use of the conjunction KAI, meaning “and” plus the third person plural aorist active subjunctive from the verb PROKATARTIZW, which means “get ready or arrange for in advance something.”


The aorist tense is a constative aorist, which gathers into a single whole all the actions required of the delegates when they arrive at Corinth, and regards it as a fact without reference to its progress.


The active voice indicates that Titus and the other two believers produce the action.


The subjunctive mood is potential to indicate Paul’s proposed plan.

This is followed by the accusative feminine singular articular perfect passive participle from the verb PROEPAGGELLW, meaning “promise before (hand), previously: which was (previously) promised.”
  The participle is ascriptive, being used as an adjective, modifying the following feminine singular noun EULOGIA, which means “blessing,” but “since the concept of blessing carries with it the idea of bounty, EULOGIA gains the meaning generous gift, bounty.”
  With this we have the possessive genitive from the second person plural personal pronoun SU, meaning “your.”

“that they might go on ahead to you and arrange in advance for your previously-promised generous gift,”

 - is the Attic Greek accusative-infinitive construction, in which the noun in the accusative case functions as the subject of a verb in the infinitive, which functions as a finite verb.  The subject is expressed in the accusative feminine singular from the demonstrative pronoun HOUTOS, meaning “this” and the noun HETOIMOS, meaning “readiness, preparation.”  The verb is expressed in the present active infinitive of the verb EIMI, “to be.”


The present tense is a tendential present to express an action proposed at the present time, but not yet happening.


The active voice indicates that the preparation in Corinth produces the action.


The infinitive functions as a finite verb.

Then we have the adverb of manner HOUTWS, meaning “in this manner” and referring to what follows in the context.

“that this preparation might be in the following manner:”

 - is the relative pronoun HOS, used as an adverb HWS, but functioning as a comparative conjunction, which “introduces the characteristic quality of a person, thing, or action, etc., referred to in the context, and translated as.”
  It is used this way both times in this clause.  With this we have the accusative feminine singular from the nouns EULOGIA, meaning “a generous gift” (as previously) and PLEONEXIA, meaning “greediness, insatiableness, avarice, covetousness, literally ‘a desire to have more.’  In 2 Cor 9:5 the context calls for the pregnant meaning: a gift that is grudgingly granted by avarice; extortion.”
  Between these nouns we have the connective KAI, meaning “and” with the negative MĒ, meaning “not.”

“as a generous gift and not as a gift that is grudgingly granted by extortion.”
2 Cor 9:5 corrected translation
“Therefore I thought [it] necessary to urge the brethren, that they might go on ahead to you and arrange in advance for your previously-promised generous gift, that this preparation might be in the following manner: as a generous gift and not as a gift that is grudgingly granted by extortion.”
Explanation:
1.  “Therefore I thought [it] necessary to urge the brethren,”

a.  In this sentence Paul continues to explain his thought process behind his plan for the collection in Corinth.


b.  As a result of not wanting to have himself or the Corinthians humiliated by not being ready when he comes to Corinth, Paul developed a plan that involved sending three men on ahead of him to prepare everything.


c.  Paul thought through his plan before he took any actions.



(1)  Good and right actions require prior thinking.



(2)  Don’t act first and think later.  It’s too late.



(3)  Think before you act.  This should be true in the spiritual life, in normal life, and in everything we do.


d.  Paul didn’t order these men to go ahead of him.  He asked them.  But he asked them in such a way that they could hardly refuse.  They wanted to go.  Paul didn’t have to convince them to go.  Apparently they wanted to wait and go with Paul, but Paul had some important things to teach in Philippi before he left there, and also wanted to make sure the offering for Jerusalem was completed in Philippi before leaving that city.


e.  So knowing that the timing was critical, Paul needed to get his representatives back to Corinth as quickly as possible before wolves could descend again on the congregation and scatter the flock.


f.  The brethren here are again a reference to Titus and the other two believers, probably Luke and Trophimus.

2.  “that they might go on ahead to you and arrange in advance for your previously-promised generous gift,”

a.  This clause gives us the content of what Paul urged these three believers to do.


b.  They were to go ahead of Paul and arrange in advance for the collection of the money that the Corinthians had already begun to set aside as a gift for the Jerusalem church.


c.  Paul adds a significant addition here to what he has already mentioned in the previous context (2 Cor 8:1ff).  Paul states that this generous gift, this blessing to the Jerusalem church was previously promised by the Corinthian church.


d.  This promise was made a year before by the Corinthians, when the subject was first discussed in the church.


e.  The Corinthian church was asked if they would like to participate in this work and they promised that they would.  They had committed themselves to keep their word.  This had become a matter of honor and integrity.


f.  Therefore, the Corinthians had arranged in advance in their minds to give this gift.  Now Paul asks his associates to arrange in advance to go and prepare the collection before his arrival.


g.  The promise the Corinthian church made was considered a very generous gift, a real blessing to the Jerusalem church.  The amount is not mentioned because the amount given is never the issue.  The mental attitude with which it is given is what determines the generosity of the gift.


h.  There is a false application that comes out of this verse called tithing.



(1)  Some churches distort this verse as an example to get Christians to pledge or promise that they will give a certain amount of money each week, month, or year.



(2)  Then when the person is unable to fulfill their promise, the church notifies them that they have not fulfilled their promise, have not kept their word, attempting to make the person feel guilty for not giving what they had promised.



(3)  Then the church uses this psychological pressure to extort the money out of the believer by playing upon their guilt.



(4)  The church creates the sin of guilt through extortion and then perpetuates the sin of guilt until they get what they want from the believer.



(5)  This is pure evil.



(6)  No church should ever ask for money.  God knows what money a church needs, and believers with half a brain also know that it takes money to operate a church.



(7)  Believers don’t need to make promises about how much or when to give.



(8)  They should give when they are motivated to give by God the Holy Spirit.



(9)  They should never give when they are motivated by guilt or any other psychological pressure.

3.  “that this preparation might be in the following manner: as a generous gift and not as a gift that is grudgingly granted by extortion.”

a.  Then Paul describes exactly how this preparation (that is how the collecting of the money in a church) should be done.


b.  Money is given to a church as a gift.  God gives it to us as a gift.  We return it to Him for His work as a gift.


c.  God doesn’t need our money.  Therefore, churches don’t need our money.  We don’t give money to a church, we give a gift to the Lord.  Think of your money as a gift to Jesus Christ, not as a sum of money going to a local church.


d.  God doesn’t care how much you give.  He cares that you want to give.  He doesn’t need your money.  He needs your right mental attitude in giving.  He needs your love to be behind the gift regardless of the amount.


e.  The last thing God wants is for you to give with the attitude that the gift has been extorted from you by creating guilt in your soul.


f.  God does not expect anyone to get money out of you grudgingly or by extortion.  This includes any local church and especially any pastor.  Churches and pastors that extort money from believers through psychological gimmicks or in any manner that makes the believer feel obligated to give a certain amount, such as a percentage of their income, do not represent Christ.
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