2 Corinthians 8:14
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- is the preposition EN plus the locative of time (which indicates a point in time as opposed to the instrumental of time, which describes the time period between two points, which we indicate in English by the word “during”) from the masculine singular article and noun KAIROS, which means “At the time.”  With this we have the adverb of time NUN, meaning “now, present.”  Then we have the nominative subject from the neuter singular article and noun PERISSEUMA, which means “abundance, fullness.”
  With this we have the possessive genitive from the second person plural personal pronoun SU, meaning “your.”  This is followed by the preposition EIS plus the accusative of purpose from the neuter singular article and the possessive genitive from the masculine plural remote demonstrative pronoun HEKEINOS, meaning “for the purpose of that person or thing” and noun HUSTERĒMA, which means “need, want, deficiency in contrast to abundance; lack, shortcoming.”
  The nominative subject without a main verb suggests the ellipsis of the present active indicative of the verb EIMI, “[is].”

“At the present time your abundance [is] for the purpose of that need,”

- is the conjunction HINA, which is used to introduce a purpose clause and means “in order that.”  This is followed by the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the neuter singular article and noun PERISSEUMA, meaning “abundance” with the possessive genitive from the masculine plural remote demonstrative pronoun EKEINOS, meaning “that.”  Then we have the third person singular aorist deponent middle subjunctive from the verb GINOMAI, which means “might be.”


The aorist tense is a constative aorist, which gathers into a single whole all that the Jerusalem Christians have by way of spiritual abundance, and regards their offering of that spiritual gift to the Corinthians in its entirety without reference to its progress.


The deponent middle is middle in form but active in meaning—the spiritual abundance of the Jewish Christians in Jerusalem producing the action.


The subjunctive mood is used with HINA to form the purpose clause and to indicate what is supposed to happen, what God has intended to happen.

Then we have the preposition EIS plus the accusative of purpose from the neuter singular article and noun HUSTERĒMA, which means “for the purpose of need, deficiency” with the possessive genitive from the plural personal pronoun SU, meaning “your.”

“in order that that abundance might also be for the purpose of your need,”

 - is the conjunction HOPWS, which is used alternatively with HINA to indicate purpose and usually found with the aorist subjunctive as here.  It is translated “in order that.”
  This is followed by the third person singular aorist deponent subjunctive of the verb GINOMAI, meaning “there might be.”


The aorist tense is a constative aorist, which gathers into a single whole God’s plan and purpose at that point in human history for the Church, and states God’s purpose without reference to its progress.


The deponent middle is middle in form but active in meaning—both the Corinthians and the Jerusalem believers producing the action of becoming equal.


The subjunctive mood is used with HINA to form the purpose clause and to indicate what is supposed to happen, what God has intended to happen.

Finally, we have the predicate nominative from the feminine singular noun ISOTĒS, which means “equality.”

“in order that there might be equality,”
2 Cor 8:14 corrected translation
“At the present time your abundance [is] for the purpose of that need, in order that that abundance might also be for the purpose of your need, in order that there might be equality,”
Explanation:
1.  “At the present time your abundance [is] for the purpose of that need,”

a.  At the time Paul was writing, God had revealed to him one of the historical trends of the Church Age—that some believers would have great spiritual wealth, while other believers would have great material wealth.


b.  God gives different wealth to different believers, but He makes all of us fantastically wealthy in one way or another.


c.  Those who are wealthy spiritually should never be jealous of those with great material wealth.  Nor should those with great material wealth ever be jealous of those with great spiritual wealth.  For God has designed a plan of equality for both in the Church Age.


d.  Paul makes a direct statement here that the material wealth or abundance that the Corinthian church had was designed by God for the purpose of helping take care of other believers with great spiritual wealth who were in financial need.  The phrase “your abundance” refers to the financial wealth of the Corinthian church.  The phrase “that need” refers to the financial need of those believers in Judea.


e.  At the present time in human history the great financial wealth of believers in the United States is for the purpose of the financial need of believers elsewhere in the world.


f.  In the same respect the financial wealth of many individual believers in a local church has been designed by God for the purpose of helping other believers in that local church who are in financial need.


g.  However, there are some very important principles that apply here.



(1)  No believer with material wealth should ever be coerced to help someone else in need.



(2)  Helping another believer is a voluntary decision of your free will and a matter of the privacy of your priesthood.



(3)  Helping other believers in need is also a test of your spiritual growth.  This is a private test before the Lord.



(4)  No one else has a right to know your financial business, certainly not the local church.



(5)  There are two ways to give privately and help others in a local church:




(a)  You can put money in the offering and let the deacons of the church handle the distribution for you, so that no one knows how much you gave or who it was intended for.




(b)  Or you can do something privately with the other person directly without anyone else in the local church knowing anything about it.



(6)  The last thing you want to do is make a big show out of how you have helped others in need.  This is an embarrassment to them and arrogance on your part.


h.  Never think that you have nothing to give to help another.  You have more than enough to give through your prayer petitions on their behalf regardless of your financial status.  For example: would you rather have a hundred people praying that God prosper you or have a hundred people give you $10 each?  If you thought the money would be better, then you do not understand the grace and power of God as yet.  It is far better to have one invisible hero ask God to bless you, than to have 10,000 baby believers give you money.


i.  But at this point in time Corinth had all the baby believers with a lot of financial wealth, and God expected them to share that financial wealth with other believers in need of financial support, who had great spiritual wealth to give back in return.

2.  “in order that that abundance might also be for the purpose of your need,”

a.  The phrase “that abundance” again refers to the financial wealth of the Corinthian church.


b.  The phrase “your need” refers to the spiritual need of the Corinthian church.


c.  So what Paul is saying here is that God’s purpose in making the young church at Corinth (that has just come out of reversionism) wealthy materially is so that their financial abundance might also provide for their own spiritual needs.


d.  Those spiritual needs were being provided by the spiritual wealth of believers from other parts of the Roman Empire:



(1)  Paul was from Tarsus and Jerusalem.



(2)  Timothy was from Lystra.



(3)  Apollos was from Alexandria Egypt.



(4)  Titus was a Greek, but we do not know where he was from.


e.  By financially supporting the teachers of doctrine, the evangelists, the missionaries, and the itinerant pastors (such as Timothy, Titus, and Apollos), the Corinthians were supplying their own need of Bible doctrine or spiritual food.


f.  God would support the Corinthians with the spiritual food they needed, but He expected them to provide the financial support for His communicators.  This principle has always existed in Scripture:



(1)  Dt 25:4, which says, “You shall not muzzle the ox while he is threshing.”



(2)  1 Cor 9:9 “For it stands written in the Law of Moses, ‘You will not muzzle the ox, while he is threshing.’  God is not concerned with oxen, is He?”



(3)  1 Tim 5:17-18, “The elders who rule well are to be considered worthy of double honor, especially those who work hard at preaching and teaching.  For the Scripture says, ‘You shall not muzzle the ox while he is threshing,’ and ‘The laborer is worthy of his wages.’”




(a)  The ox has a right to eat while he is working, just as a man has a right to be paid for his labor.




(b)  The missionary, evangelist, and pastor-teacher have a right to financial support.




(c)  There is nothing wrong, sinful, or evil with being compensated or making a living by teaching the word of God.




(d)  There is everything wrong with a missionary, evangelist, or pastor that constantly has their hand out for money.




(e)  No man is worthy of the title “pastor-teacher,” who teaches for financial gain.




(f)  A church has the obligation of financially supporting a pastor, who faithfully studies and teaches the word of God.  But only if that particular pastor needs their support.




(g)  Not all pastors need financial support from their congregations.  In some cases, God provides for them through other means such as, independent wealth, their own family, or they earn their living by some other means so as not to be a burden on the local church.




(h)  This is exactly what Paul was doing in the case of the Corinthian church.  He was financially secure through his own wealth and supported himself by his tent-making trade.




(i)  However, there were plenty of others working with and for Paul who could no longer support themselves and also needed financial support.  But our passage is dealing with those in Jerusalem in need of financial support and not the members of Paul’s team.

3.  “in order that there might be equality,”

a.  This final purpose clause gives us the ultimate reason why God has designed His plan to be mutual support of each other in the royal family—that there might be equality.


b.  There is equality of prosperity from God given to believers.  Some receive financial prosperity; others receive spiritual prosperity.  Each is to share with the other.


c.  It would be just as wrong for the man with spiritual wealth to withhold the teaching of the word of God from believers without communication spiritual gifts as it would be for a financially wealthy man to withhold his financial support from the communicator of God’s word.


d.  They are to mutually support each other.  Those around both of them are blessed by association.  Each party is a blessing by association with the other party.


e.  In God’s system those who have do not share with those who have not.  That is Satan’s system.  In God’s system those who have share with those who have.  Every believer (except the reversionist) is a “have” believer in God’s plan.  As long as you have direct access to the throne of grace through prayer, then you are a “have” believer.


f.  Since all believers in the Church Age have something to give (whether it is the word of God, financial help to others, or prayer support of others), then we are all expected to mutually support each other as a function of reciprocal love for God and reciprocal love for each other.
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