2 Corinthians 7:11




- is the explanatory use of the postpositive conjunction GAR, used to introduce an example.  It is translated, “For example.”  With this we have the demonstrative participle IDOU, which is used here “as a call to closer consideration and contemplation: remember, consider.”
  Then we have the predicate nominative from the neuter singular intensive pronoun AUTOS, used as a demonstrative pronoun with the nominative neuter singular from the demonstrative pronoun HOUTOS, meaning “that very; just this, the very same thing.”
  Then we have the nominative neuter singular articular aorist passive infinitive from the verb LUPEW, which means “to grieve, pain, vex, irritate, offend, insult.”


The aorist tense is a constative aorist, which gathers into a single whole the past grief, pain, and irritation of the Corinthian believers when they were out of fellowship.


The passive voice indicates that these believers received the action.


The infinitive sometimes functions as a noun in the instrumental case to define more closely the content of the action denoted by a previous verb.  The word “by” is used in the translation to indicate this use.

Then we have the preposition KATA plus the accusative of reference or relationship from the masculine singular noun THEOS, meaning “as God would have it.”  This is followed by the accusative direct object from the feminine singular correlative pronoun POSOS, which is used in direct and indirect questions, meaning: “how great, how long, how much.”
  With this we have the accusative direct object feminine singular from the noun SPOUDĒ, which means “eagerness, earnestness, diligence, zeal, attentiveness; good will toward, devotion for someone.”
  Then we have the third person singular aorist deponent middle indicative from the verb KATERGAZOMAI, which means “bring about, produce, or create.”


The aorist tense is a culminative aorist, which gathers into a single whole the action of the verb, but regards it from the standpoint of its results.


The deponent middle is middle in form but active in meaning; the Corinthian believers produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the locative of place and dative of advantage from the second person plural personal pronoun SU, meaning “in you for your benefit.”
“For example, consider this very thing by which you were grieved as God would have it—how much diligence [eagerness, attentiveness] it has produced in you for your benefit,”

- is the rhetorically ascensive use of the conjunction ALLA, meaning “but rather, even”
 (used this way six times).  The best translation here is “rather than.”  Then we have the accusative direct object from a series of nouns:

The feminine singular noun APOLOGIA means “defense of eagerness to defend oneself.”
  “Defensiveness” is a good translation here.

The feminine singular noun AGANAKTĒSIS means “indignation.”

The masculine singular noun PHOBOS means “fear, alarm, fright”
 in its passive sense.
The feminine singular noun EPIPOTHĒSIS means “longing; a vehement desire.”
The masculine singular noun ZĒLOS means “envy, jealousy” when used in a good sense.
The feminine singular noun EKDIKĒSIS means “vengeance, punishment.”

“rather than defensiveness, indignation, fear, vehement desire, jealousy, vengeance.”

 - is the preposition EN plus the locative of sphere from the neuter singular adjective PAS, meaning “In all things” or “In everything.”  This is followed by the second person plural aorist active indicative from the verb SUNISTĒMI, which means “to demonstrate, show, or bring out.”


The aorist tense is a constative aorist, which gathers up the action of the Corinthians into a single whole and regards the action as a fact without reference to its progress.


The active voice indicates that the Corinthian believers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural reflexive pronoun HEAUTOU, which means “yourselves” and is used as the direct object of the previous verb SUNISTĒMI and is used in the accusative-infinitive construction as the subject of the following present active infinitive from the verb EIMI, “to be.”  Then we have the predicate accusative from the masculine plural adjective AGNOS, which means “pure, holy, or innocent.”


The present tense is a static present for a condition that perpetually exists.


The active voice indicates that the Corinthian believers produced the action.


The infinitive is used with the accusative case of a substantive to form the accusative-infinitive construction, in which the infinitive functions as a finite verb.

Finally, we have the locative of sphere from the neuter singular article and noun PRAGMA, which means “that which is done, deed, thing, event, occurrence, matter, affair.”
  It is translated “in the matter.”
In everything you demonstrated yourselves to be pure [holy, innocent] in the matter.”
2 Cor 7:11 corrected translation
“For example, consider this very thing by which you were grieved as God would have it—how much diligence [eagerness, attentiveness] it has produced in you for your benefit, rather than defensiveness, indignation, fear, vehement desire, jealousy, vengeance.  In everything you demonstrated yourselves to be pure [holy, innocent] in the matter.”
Explanation:
1.  “For example, consider this very thing by which you were grieved as God would have it—how much diligence [eagerness, attentiveness] it has produced in you for your benefit,”

a.  Paul has just made the statement “grief of the cosmic system produces death.”  Now he wants to illustrate how life in the cosmic system produces carnal death for the believer.


b.  So Paul picks an illustration the Corinthians can easily understand and relate to quickly.  Paul uses the Corinthians’ status of carnality as his illustration.


c.  Paul is not upset, angry, getting back at, or sarcastically berating the Corinthians.  He is teaching them by pointing out to them exactly what they were like in carnality.  There is probably a bit of sanctified sarcasm in his words, but it is not designed to hurt.  Paul’s sarcasm here is designed to teach.


d.  So first Paul wants them to stop and think for a moment.  He wants them to remember and consider just exactly how they behaved, what they thought, what they were like in the past few weeks and months.


e.  The first thing to remember and consider was what it was like to be grieved, be in pain, be irritated, be insulted, be offended as God would have it.  They were under self-induced misery as a part of the law of volitional responsibility and this was a part of God’s perfect design for keeping believers in fellowship in the spiritual life.  For when a believer is grieved, in pain, irritated, insulted, offended, they are generally out of fellowship with God and preoccupied with self.  So these things act as warning signals that we are out of fellowship with God and need to get back into fellowship with Him.


f.  Then Paul introduces the positive benefit of being grieved in the spiritual life as God would have it.  It resulted in a great diligence, eagerness, and attentiveness on the part of the Corinthians to live the spiritual life.



(1)  The vast amount of pain and grief produced by their own self-induced misery caused the Corinthians to rebound and become more diligent in their understanding and execution of the spiritual life.



(2)  The Corinthians became eager to learn and apply doctrine, to use the spiritual skills, and apply the problem-solving devices to life.  They were eager to continue their spiritual advance and keep moving.



(3)  Their self-induced misery and grief in the cosmic system produced a much greater attentiveness to the details of living the spiritual life in a manner worthy of their station in life as members of the royal family of God after they recovered from their reversionism.

g.  The result was that they recovered from their reversionism and began their spiritual advance again.  This was for their benefit and to their advantage.  Thus their misery as God would have it resulted in their continued spiritual advance for their benefit.

2.  “rather than defensiveness, indignation, fear, vehement desire, jealousy, vengeance.”

a.  Then Paul turns the coin over and shows them the opposite side.  The contrast is made up of all the things they were doing wrong that produced their self-induced misery as God would have it.


b.  The first characteristic of their carnality was self-defense.  They were defending themselves, defending their actions, defending the fact they were causing others to stumble, defending the fact they were going back to the pagan temples, defending the fact there were divisions in the church, defending the fact they had rejected Paul’s authority, defending their emotionalism regarding spiritual gifts, defending their drunken parties during the communion service.


c.  The second characteristic of their carnality was indignation.  Indignation is the attitude of thinking you are right in the face of facts to the contrary.  Paul had clearly pointed out to them that they were wrong in various aspects of the spiritual life.  They became arrogant and defensive regarding their own beliefs.  This resulted in indignation and rejection of Paul for pointing it out.  Indignation includes resentment of others and annoyance with others.  In this case they resented Paul for pointing out their faults and they were annoyed with him for doing it publicly in writing in a permanent part of Scripture.


d.  The third characteristic of their carnality was their fear.  Fear is a mental attitude sin and there is no place for fear in the spiritual life.  The perfect love of the spiritual life casts out fear.  Fear in any form was a clear indication that the Corinthians were out of fellowship with God.


e.  The fourth characteristic of their carnality was their vehement desire.  This was the inordinate function of the lust pattern of their sin natures working overtime to control their thoughts and actions.  The Corinthians were operating on their emotions.  Their emotions were being fed by the lust pattern of their soul.  Their desires were more important to them than what the word of God said or demanded of them.


f.  The fifth characteristic of their carnality was another two-sided coin.  On the one hand their emotions controlled their soul making them zealots.  They were all action motivated by emotion without understanding what they were doing or why they were doing it.  Today we call this Christian activism.  The other side of the coin was envy and jealousy of Paul and the other men who came to teach them the word of God.


g.  The sixth characteristic of their carnality was their vengeance or revenge motivation.  They were mad and looking for someone to blame for their self-induced misery.  Paul and other communicators of doctrine were a convenient target.

3.  “In everything you demonstrated yourselves to be pure [holy, innocent] in the matter.”

a.  This is definitely sanctified sarcasm by Paul.  The Corinthians were anything but pure, holy, and innocent in their rejection of Paul’s authority and violations of the will of God.


b.  So this statement is a backhanded way of saying to the Corinthians that since they did not demonstrate themselves to be pure, holy, and innocent in their conduct and behavior (self-defense, indignation, fear, vehement desire, zeal (envy, jealousy), and vengeance are not pure, holy and innocent), they were grieved, insulted, offended, angry, irritated as God would have it for their benefit.
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