2 Corinthians 6:15




- is the continuative use of the conjunction DE, meaning “And” plus the predicate nominative from the feminine singular interrogative adjective TIS, meaning “what.”  Then we have the nominative subject from the feminine singular noun SUMPHWNĒSIS, which means “the agreement of someone with someone else.”  Then nominative subject and predicate nominative without a verb suggest the ellipsis of the verb EIMI = “[is]”.  With this we have the possessive genitive from the masculine singular noun CHRISTOS, meaning “of Christ” or “Christ’s.”  Then we have the preposition PROS plus the accusative of relationship from the masculine singular proper noun BELIAR, which is a name for Satan.  Beliar (also = which means ‘worthlessness’) is a name for the devil. The Antichrist, too, is given this name.

“And what [is] the agreement of Christ with Beliar,”

 - is the disjunctive particle Ē, meaning “or” plus the predicate nominative from the feminine singular interrogative adjective TIS, meaning “what.”  Then we have the nominative subject from the feminine singular noun MERIS, which means “part, share, portion.”  Again we have the ellipsis of the verb EIMI, meaning “[is]”.  This is followed by the dative of possession from the masculine singular adjective PISTOS, which means “for the one trusting, believing, full of faith, faithful.  Of one who confesses the Christian faith believing or a believer in the Lord.  The abstract use of PISTOS also means believing (in Christ), a (Christian) believer.”
  Then we have the preposition META plus the ablative of association from the masculine singular adjective APISTOS, which means “with the unbeliever.”

“or what [is] the portion for the believer with the unbeliever?”
2 Cor 6:15 corrected translation
“And what [is] the agreement of Christ with Beliar, or what [is] the portion for the believer with the unbeliever?”
Explanation:
1.  “And what [is] the agreement of Christ with Beliar?”

a.  Paul gives another couple of examples or illustrations.


b.  The first is the relationship between Christ and Satan.  There isn’t one.


c.  Jesus Christ and Satan have nothing in common.


d.  Satan wants to be like the Most High God, Jesus Christ, but he has failed in every possible way.


e.  There is not one area in life in which Satan and the Lord Jesus Christ are similar, alike, or have anything in common.


f.  Jesus Christ has never agreed with Satan on anything.  Satan has never agreed with Jesus Christ on anything.


g.  The name “Beliar” in the Hebrew means “worthlessness.”  Everything about Satan, his plan, his schemes, his designs, his wants and wishes is worthless.  There is nothing of him or his ideas worth saving or having in the eternal state with God.


h.  The only time Satan and our Lord agreed about anything was prior to Satan’s fall.  But since his fall, there is not and never will be any agreement on anything between them.


i.  Therefore, every human being who ever lives takes sides with one or the other, whether we like it or not.


j.  So Paul’s principle is stop becoming mismatched with unbelievers.  His illustration is: since there is no relationship between the Lord Jesus Christ and Satan, there can be no relationship between the believer and unbeliever.  This is why marriage to an unbeliever ends up as a disaster.  The disaster is not necessarily their life together on earth, but their eternal separation.

2.  “or what [is] the portion for the believer with the unbeliever?”

a.  Paul’s second illustration in this verse deals with the fact that the believer shares nothing with the unbeliever.


b.  The only thing the believer can share with the unbeliever is the gospel, but that is not the meaning of the word “share” here.


c.  The word share here means to split up between two people, to distribute between two people.  It is used in the sense of to share something in common.


d.  The principle again is that the believer shares nothing in common with the unbeliever.


e.  The thoughts of the believer are different than the thoughts of the unbeliever, unless the believer is out of fellowship and under the control of the sin nature.  Then he or she thinks and acts just like an unbeliever.


f.  The share or portion of the believer in time is always greater than the share of portion of the unbeliever because of the grace of God.  This does not refer to material things, but to the divine wealth of happiness, confidence, eternal security, etc., that is, the things money cannot buy.


g.  The believer has a confidence about life both now and in eternity that the unbeliever can never have.


h.  The believer has a contentment and happiness in life that the unbeliever can never have.


i.  The believer has complete security in time and about eternity, which the unbeliever can never have.


j.  The believer has complete logistical grace support, which the unbeliever cannot have.


k.  The believer has blessing for time and eternity that the unbeliever can never have.


l.  There is nothing that the unbeliever has to offer the believer.  God has everything to offer the unbeliever through the believer, but the unbeliever has nothing he can share with God.


m.  God has tremendous portions of His love and blessings for believers for both time and eternity.  He has nothing for the unbeliever, who chooses of his own free will not to accept God’s love or blessings.


n.  So God and the believer have everything to offer the unbeliever.  The unbeliever has nothing to offer God or the believer.


o.  Therefore, there is nothing in common between the believer and the unbeliever.
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