2 Corinthians 6:14
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- is the negative MĒ plus the second person plural present deponent middle imperative from the verb GINOMAI, which means “to become.”


The present tense with the negative MĒ means to stop an action already in progress.  Therefore, the present tense here is a descriptive present for what is now going on.


The deponent middle is middle in form but active in meaning.


The imperative mood is an imperative of prohibition, a command to stop doing something that is already in progress.

Then we have the predicate nominative second person masculine plural present active participle from the verb HETEROZUGEW, which was used for “animals that need different kinds of yokes, because they are of different species [i.e., an ox and a donkey]: Lev 19:19;  is found in a different sense meaning ‘not belonging together’ as early as 257 bc; it means to be unevenly yoked, be mismated with someone;”
 “to be wrongly or poorly matched in an association - ‘to be mismatched, to be wrongly matched.’”


The present tense is a descriptive present for what was going on then and is still going on today.


The active voice indicates that some believers are producing this action.


The participle is the ascriptive use of the participle, functioning as the predicate object of the verb GINOMAI.

Then we have the instrumental of association from the masculine plural adjective APISTOS, which means “unbelieving, unfaithful.”  When used as a substantive, it means “an unbeliever.”

“Stop becoming mismatched with unbelievers.”

- is the explanatory use of the conjunction GAR, meaning “For.”  This is followed by the predicate nominative from the feminine singular interrogative adjective TIS, meaning “who, which one, what; what (sort of)”
 with the nominative subject from the feminine singular noun METOCHĒ, which means “sharing, participation: ‘what have righteousness and lawlessness in common?’”
  Literally this says “what sort of sharing” or “what kind of participation.”  Then we have the instrumental of measure from the feminine singular noun DIKAIOSUNĒ, meaning “between righteousness” and the connective conjunction KAI, meaning “and” plus the instrumental of measure from the feminine singular noun ANOMIA, which means “lawlessness as a frame of mind.”
  The instrumental of measure can be used to express the degree of difference between two things.  It occurs in comparative phrases that indicate degree of difference.
“For what sort of sharing [occurs] between righteousness and lawlessness”

 - is the conjunction Ē, meaning “or” plus the predicate nominative from the feminine singular interrogative adjective TIS, meaning “what sort of” with the nominative subject from the feminine singular noun KOINWNIA, which means “association, communion, fellowship, close relationship.”
  Then we have the dative of possession from the neuter singular noun PHWS, meaning “belongs to the light.”  This is followed by the preposition PROS plus the accusative of relationship from the neuter singular noun SKOTOS, meaning “with darkness,” used figuratively for spiritual or moral darkness.  Literally this says, “or what sort of fellowship belongs to the light with the darkness,” which is somewhat idiomatic for:

“or what fellowship [does] the light [have] with darkness?”
2 Cor 6:14 corrected translation
“Stop becoming mismatched with unbelievers.  For what sort of sharing [occurs] between righteousness and lawlessness or what sort of fellowship [does] light [have] with darkness?”
Explanation:
1.  “Stop becoming mismatched with unbelievers.”

a.  This is a command and not an option in the spiritual life.


b.  It comes from the Old Testament principle of Dt 22:10, “You shall not plow with an ox and a donkey together.”


c.  This command is addressed to believers and applies to two areas of life:



(1)  It applies to marriage.




(a)  The person who is married to an unbeliever and then becomes a believer is addressed in 1 Cor 7:12-16, “Now to the others I say (I not the Lord) that if any fellow-believer has an unbelieving wife and she decides to live with him, he must not divorce her.  And if any wife has an unbelieving husband and he decides to live with her, she must not divorce her husband.  For the unbelieving husband is set apart [from evil] because of his wife, and the unbelieving wife is set apart [from evil] because of her believer-husband; for otherwise, you see, your children are unclean, but now they are dedicated to God.  But if the unbeliever divorces, and he will, let him be divorced.  The male believer or the female believer is not bound [by the marriage contract] under such circumstances.  But God has called you in the sphere of harmony.  For how do you know, oh wife, whether you will save your husband?  Or how do you know, oh husband, whether you will save your wife?”




(b)  The person who is not married is addressed in 1 Cor 7:39, “The wife is bound for as long as her husband lives.  But if her husband should die, she is free to be married to whom she wishes only in the sphere of the Lord.”



(2)  It applies to business partnerships.


d.  This principle is also taught in Eph 5:6-7, “Let no one deceive you with empty words; for because of these things [sins of degeneracy], the wrath of God is coming on the sons of disbelief [unbelievers].  Therefore, stop being joint-participants with them.”


e.  The believer and unbeliever are not striving for the same goals in life.



(1)  The unbeliever lives to please self, family, or someone else.



(2)  The believer lives to please God.



(3)  The unbeliever is controlled by the sin nature.



(4)  The believer is controlled by the Spirit.



(5)  The unbeliever is motivated by the lust pattern of the sin nature.



(6)  The believer is motivated by personal love for God.


f.  The believer and unbeliever cannot succeed together in any association in life, where that association requires daily function based upon the principles of love, virtue, integrity, and values.


g.  The values of the believer and unbeliever may start out very similarly, but Satan will gradually change the values of the unbeliever and then use him or her to change the values and standards of the believer.


h.  In the end, the believer will give up their spiritual values and adopt the values and standards of the cosmic system within which the unbeliever functions.

2.  “For what sort of sharing [occurs] between righteousness and lawlessness”


a.  Then Paul gives two illustrations to make his point.  This is a highly effective form of teaching—give the principle and then illustrate it.


b.  Both illustrations and also rhetorical questions.  They do not require an answer, because the answer is obvious.


c.  The first illustrative question is: “What kind of partnership or sharing or things in common does the law-abiding citizen have with the criminal?”  The obvious answer is none.



(1)  The spiritual has nothing to do with the carnal.



(2)  The person filled with the Spirit has nothing in common with the carnal person.



(3)  The person with genuine humility has nothing in common with the arrogant person.



(4)  The person who is obedient to God has nothing in common with the person who couldn’t care less about God.



(5)  The doctrinal believer has only one thing in common with the reversionist—they are both saved and will live with God forever.



(6)  The righteous person and the lawless person have completely different value systems.  The one lives to do what the word of God says, while the other lives to do whatever they feel like doing.



(7)  The righteous person is occupied with Christ, while the lawless person is preoccupied with self.



(8)  The righteous person cannot share their doctrinal thoughts with the lawless person, because the lawless person does not understand what they are talking about.

3.  “or what sort of fellowship [does] light [have] with darkness?”

a.  The second illustrative question is: “What kind of fellowship can someone living the spiritual life have with someone living in the cosmic system?”  They obvious answer is none.


b.  The person who loves God is resented by the person who does not, because the person who does not love God is jealous and resents the relationship the spiritual person has with God.


c.  The believer living the spiritual life is in fellowship with God.  The unbeliever living in the cosmic system has no fellowship with God.


d.  The believer living in the light is a constant reminder to the unbeliever living in darkness of their darkness.  They resent and hate the believer because of this.  When the two are married, this becomes a disaster.


e.   We cannot walk in the light and in the darkness at the same time, 1 Jn 1:5-7, “And this is the message which we have heard from Him and have communicated it to you, that God is light and in Him darkness does not exist.  If we contend that we have fellowship with Him and keep on walking in darkness [cosmic system] we keep lying and do not live [practice] the Truth.  But if we keep walking in the light [function in the spiritual life] as He is in the light, we keep on having fellowship with each other and the blood of Jesus His Son purifies us from all sin.”


f.  This principle is also taught in 1 Jn 2:8-11, “On the other hand, I have written a new mandate to you, which is true doctrine in Him and in you [residence of royal family in spiritual life], because the darkness [cosmic system] is passing away, and the true light [Bible doctrine] is already shining [in your soul].  When anyone contends that he is in the light [spiritual life], and hates his fellow believer, he is in darkness [cosmic system] until now.  He who loves his fellow believer resides in the [spiritual life] light and there is no cause for ruin in it.  But when anyone hates his fellow believer, he is in darkness [cosmic system] and he walks in darkness [residence and function in cosmic system], and he does not know where he is going because the darkness has blinded his eyes.”
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