2 Corinthians 5:4
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 - is the emphatic or intensive use of the conjunction KAI, meaning “indeed, really, in fact, certainly” plus the postpositive explanatory use of the conjunction GAR, meaning “For.”  This same construction is found in 2 Cor 5:2, 1 Thes 3:4; 4:10 and Phil 2:27.  Together they are translated, “For in fact” or “For indeed.”  Then we have the nominative first person masculine plural articular present active participle from the verb EIMI, meaning “to be.”


The article is used as a relative pronoun, meaning “the ones who” and referring to Church Age believers.


The present tense is a descriptive present for what is now going on.  This is also a customary present for that which is reasonably expected to occur.


The active voice indicates that believers produce the action.


The participle is a temporal participle, indicating the time relative to the action of the main verb when this takes place.  It is translated, “while we are.”

Then we have the preposition EN plus the locative of place from the neuter singular article used as a demonstrative pronoun, translated “this” and the noun SKĒNOS, meaning “tent.”  This is followed by the first person plural present active indicative from the verb STĒNAZW, which means “to sigh, groan.”


The present tense is an iterative present for that which occurs at various intervals in life.


The active voice indicates that the believer produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative first person masculine plural present passive participle from the verb BAREW, which means “to weigh down, burden, to be oppressed.”


The present tense is a descriptive present for what is now going on and continues throughout every generation of the Church Age.


The passive voice indicates that the believer receives the action.


The participle is circumstantial.

“For indeed, while we are in this tent, we groan, being oppressed”

- is the preposition EPI plus the instrumental of cause neuter singular from the relative pronoun HOS, in which the construction  is equivalent to , meaning “for this reason that, because.”
  Then we have the negative OU, meaning “not” plus the first person plural present active indicative from the verb THELW, which means “to will, wish, desire, want.”


The present tense is a descriptive present for what is now going on, and a customary present for what should be reasonably expected by the believer.


The active voice indicates that believers produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist middle infinitive from the verb EKDUW, which means “to undress.”


The aorist tense is a constative aorist, which regards the action from the standpoint of its entirety without reference to its progress.


The middle voice is a causative middle voice, in which the subject permits or causes (here permits) the action to take place upon itself.  The subject indirectly does something for itself by means of someone else.  Sometimes a passive translation is used.


The infinitive is a complementary infinitive, which is used to complete the action of the main verb.

This is followed by the strong adversative conjunction ALLA, which means “but” plus the aorist middle infinitive from the verb EPENDUW, which means “to put on in addition; to put on over something else; to be fully dressed.”


The aorist tense is a constative aorist, which regards the action from the standpoint of its entirety without reference to its progress.


The middle voice is a causative middle voice, in which the subject permits or causes (here permits) the action to take place upon itself.  The subject indirectly does something for itself by means of someone else.  Sometimes a passive translation is used.


The infinitive is a complementary infinitive, which is used to complete the action of the main verb.

“because we do not want to be undressed but to be fully dressed,”

 - is the conjunction HINA, which introduces a purpose clause and is translated “in order that.”  With this we have the third person singular aorist passive subjunctive from the verb KATAPINW, which means “to drink down, to swallow, but is used figuratively as in 1 Cor 15:54, ‘death has been swallowed up in victory’.”


The aorist tense is a constative aorist, which regards the action from the standpoint of its entirety without reference to its progress.


The passive voice indicates that the moral receives the action.


The subjunctive mood is used with HINA to form the purpose clause.

Then we have the nominative subject from the neuter singular article and adjective THNĒTOS, which means “mortal.”  When an article is used with an adjective, it makes the adjective a substantive.  “The mortal” refers to mortal human beings.  Finally, we have the preposition HUPO plus the ablative of agency from the feminine singular article and noun ZWĒ, which means “by life.”  This is a reference to eternal life.  The word in the ablative indicates the personal agent who performs the action expressed by a verb in the passive voice.

“in order that the mortal might be swallowed up by [eternal] life.”
2 Cor 5:4 corrected translation
“For indeed, while we are in this tent, we groan, being oppressed, because we do not want to be undressed but to be fully dressed, in order that the mortal might be swallowed up by [eternal] life.”

Explanation:
1.  “For indeed, while we are in this tent, we groan, being oppressed”

a.  Paul goes back and picks up his thought from verse one and continues again with his explanation.


b.  The “tent” is a reference to our temporary human body.


c.  Again his premise is that we suffer, while living in our human body, because we are oppressed by the satanic forces of darkness in the cosmic system.


d.  Paul takes for granted as a fact that Christians suffer.  Here his focus is on the undeserved suffering that all believers have the privilege of experiencing.


e.  This suffering does weigh upon us at times, which causes us to groan.  We may bend under the heavy load, but we do not break because of the problem-solving devices.


f.  Satan oppresses us with mental and physical suffering, but God uses it as momentum and evidence testing.



(1)  We are oppressed by temptations from our sin nature that won’t leave us alone to live the spiritual life as we desire, Rom 7:23-24, “but I see a different principle in the members of my body, campaigning against the principle of my mind, and so making me a prisoner to the principle of the sin nature, the same [sin nature] being located in the members of my body.  I am a miserable person!  Who will rescue me from the body of this death?”



(2)  We are oppressed by physical, mental, emotional, and social abuse from others.



(3)  We are oppressed by Satan as a part of momentum and evidence testing, Job 3:24, “For my groaning comes at the sight of my food, And my cries pour out like water.”



(4)  We are oppressed because of the bad decisions of the majority of believers that lead to the destruction of the nation, Ezek 21:6-7, “As for you, son of man, groan with breaking heart and bitter grief, groan in their sight.  And when they say to you, ‘Why do you groan?’ you shall say, ‘Because of the news that is coming; and every heart will melt, all hands will be feeble, every spirit will faint and all knees will be weak as water.  Behold, it comes and it will happen,’ declares the Lord God.”



(5)  We are oppressed by the physical deterioration of our human body, Rom 8:23, “And not only nature, but ourselves also, though possessing the first fruits from the Spirit, even we ourselves groan within ourselves, eagerly anticipating the adoption, that is, the redemption of our body.”



(6)  The reversionistic believer groans from their own complaining and mental attitude sins, and finally the sin unto death, Prov 5:11, “And you groan at your final end, when your flesh and your body are consumed.”

2.  “because we do not want to be undressed but to be fully dressed,”

a.  Paul gives another reason for why believers groan—because we want to be fully dressed in a resurrection body.


b.  The analogy here is a person being clothed with many layers of clothes, each layer representing greater and greater rewards and decorations for the resurrection body.


c.  Some believers will spend eternity without any clothes on, some only in their underwear, while others will have an undershirt, shirt, tie, coat, and overcoat.



(1)  The reversionistic believer is naked in eternity, with no rewards or decorations.



(2)  The  baby believer, who rebounds sporadically and listens to Bible doctrine off and on will have underwear.



(3)  The adolescent believer, who rebounds occasionally and listens to Bible doctrine on a semi regular basis, will have slacks and a shirt.



(4)  The advancing believer will have a suit of clothes.



(5)  The mature believer will be fully outfitted with the finest garments ever made.


d.  This concept is mentioned in Rev 3:4-5, “But you have a few persons in Sardis who have not soiled their clothes [been evangelized by Cosmic System], in fact, they will walk with Me in whites [uniform of glory] because they are worthy.  Thus, the winner shall be clothed in white garments [uniform of glory], and I will never blot his name [new knighthood] out of the Book of Life [registry of all believers plus the titles of all mature believers], in fact, I will acknowledge his [name] new knighthood in the presence of My Father, and before His angels.”

3.  “in order that the mortal might be swallowed up by [eternal] life.”

a.  The purpose of God in His plan is that no creature that He has ever created will have a temporary life, but a permanent, eternal life.


b.  God has always wanted all of His creatures to have the same kind of life that He has—eternal life.


c.  His plan and purpose in human history was to give mortal man the opportunity of having that eternal life, but only if the person really wanted it.


d.  God wants mortality to come to a complete end.  He wants death to cease to exist or function among creatures.  1 Cor 15:53-57, “For this perishable must put on incorruptibility and this mortal must put on immortality.  But whenever this perishable puts on incorruptibility and this moral puts on immortality, then the statement which stands written will come about, ‘Death has been swallowed up because of victory.’  Death, where [is] your victory?  Death, where [is] your sting?  Now the sting of death [is] the sin [nature], and the power of the sin [nature] [is] the Law.  But gratitude belongs to God, who gives the victory to us through our Lord Jesus Christ.”


e.  Eternal life is God’s victory over death.


f.  Death was created by the sin of the first man.


g.  Victory over death was attained by the Last Adam, our Lord Jesus Christ, when He successfully bore our sins in His own body, and then was raised from the dead and accepted in heaven as a man, as God’s proof of His impeccability while bearing our sins.


h.  This victory has been given to us by our faith in Christ.  We share His eternal life and victory over death.  We will live forever with Him as a part of that victory and eternal life.


i.  Our spiritual death, our sinfulness, our total depravity, and our separation from God will be swallowed up by our eternal life with God the Father, God the Son, and God the Holy Spirit.  
j.  Mortality will cease to exist in God’s creation.  This has always been God’s plan, will, and purpose in human history.


k.  This purpose will glorify God forever.
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