2 Corinthians 4:5
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- is the explanatory use of the postpositive conjunctive particle GAR, meaning “For” and continues the thought at the end of verse two (“presenting ourselves to every man’s conscience in the sight of God.”) with an explanation.  With this we have the negative OU, meaning “not” and the first person plural present active indicative from the verb KĒRUSSW, which means “to publicly proclaim; preach, announce.”


The present tense is a gnomic present, which presents a commonly accepted fact or a widespread custom and practice.  This is also a durative present for what has begun in the past and continues in the present.  This can also be a perfective present which emphasizes the present reality of something that came into being in the past.  The idea here is that Paul and the members of his team and other apostles have not in the past and do not now publicly proclaim themselves.


The active voice indicates that Paul and the members of his team and other apostles have not produced this action of publicly proclaiming themselves.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural reflexive pronoun HEAUTOU, which means “ourselves” and refers to Paul, the members of his team, and the other apostles.  This is followed by the strong adversative conjunction ALLA, meaning “but” plus the accusative direct object from the masculine singular proper nouns IĒSOUS and CHRISTOS, meaning “Jesus Christ.”  Then we have the double accusative from the masculine singular noun KURIOS, meaning “Lord.”  Some verbs require two objects to complete their meaning and these objects are referred to as double accusatives.  There are two kinds of double accusatives: the personal and impersonal objects, and the primary and secondary objects.  Here we have personal and impersonal objects.  The personal object is “Jesus Christ.”  The impersonal object is “Lord.”  It can be translated “For we do not proclaim ourselves but Jesus Christ Lord” or “For we do not proclaim ourselves but Jesus Christ [as] Lord.”  The idea is that Paul and his team do not proclaim themselves as Lord, rather they proclaim Jesus Christ as the Lord.”

“For we have not and do not publicly proclaim ourselves but Jesus Christ [as] Lord”

 - is the continuative use of the conjunction DE, meaning “and” plus the double accusative of personal and impersonal objects from the masculine plural reflexive pronoun HEAUTOU, meaning “ourselves” and the masculine plural noun DOULOS, meaning “slaves” with the possessive genitive from the second person plural personal pronoun SU, meaning “your.”  Finally, we have the preposition DIA plus the accusative of cause or reason why something is done from the masculine singular noun IĒSOUS, meaning “because of Jesus” or “for the benefit of (or sake of) Jesus.”

“and ourselves [as] your slaves because of Jesus.”
2 Cor 4:5 corrected translation
“For we have not and do not publicly proclaim ourselves but Jesus Christ [as] Lord, and ourselves [as] your slaves because of Jesus.”

Explanation:
1.  “For we have not and do not publicly proclaim ourselves but Jesus Christ [as] Lord”

a.  Verses 3-4 were almost a parenthesis or could be looked upon as such.  Because Paul picks up his thought from the end of verse 2 and continues on with an explanation, “but by means of the open proclamation of the truth, presenting ourselves to every man’s conscience in the sight of God.  For we have not and do not publicly proclaim ourselves but Jesus Christ Lord.”


b.  Why the explanation?  So that no one will misunderstand or misinterpret what Paul meant by the phrase “presenting ourselves.”  He realized that his critics would focus in on that phrase and say something like, “See, I told you Paul is presenting himself as God’s gift to mankind just because he is an apostle.”  (Though it is quite true that Paul was God’s gift to mankind, because he brought the gospel to the unbelievers of the Roman Empire, he never considered himself God’s gift to anyone in the way his critics might have used this phrase against him.)


c.  Paul’s explanation is that there has never been a time in the past or present when he or any member of his team has presented him or themselves as a “lord.”



(1)  There is a play on words here, which is not evident in any translation, because it is not possible in any translation to show this.



(2)  There is a Greek adjective KURIOS (used by Pindar and others) which means: strong, authoritative, valid, ruling; then principal, essential (used by Aeschylus and others; it is found in 4 Macc 1:19; Josephus six times; and is used as a substantive, meaning “but what is more important.”



(3)  Paul did not use the adjective, but he certainly had the adjective in mind as a play on words against his critics.



(4)  In other words Paul was saying we have not and do not publicly proclaim ourselves as strong, authoritative, the ones ruling over you, or as more important.  Instead we proclaim Christ as the One who is strong, the authority ruling over you, and as the One who is more important.



(5)  All of these concepts are caught up into the noun KURIOS, which Paul did use.



(6)  Paul’s critics, especially in Corinth, accused him of lording his authority and power as an apostle over the church there.  He was accused of being too strong, too authoritative, running around as if he were in charge of everything, and acting as if he was more important than anyone else.  All of this was a lie and an attack on his person because his critics could not attack the truth of what he taught.  Principle: when people cannot attack the truth they attack the person.

d.  The only person who has ever been presented by Paul as “lord” has been the person of Jesus Christ.  Paul’s focus was always on Christ.  His message was all about Christ, not himself or the others with him.  Paul was occupied with Christ, not himself.


e.  Compare 1 Thes 2:5-7, “For we never came with the appearance of flattery, just as you know, nor with a pretext for avarice; God is witness.  Nor were we seeking glory from men, nor from you all, nor from others, though we are able to insist on our authority as apostles of Christ.  But we became child-like ones among you as when a nurse takes care of her own children.”
2.  “and ourselves [as] your slaves because of Jesus.”

a.  The complete thought here is “we publicly proclaim ourselves [as] your slaves because of Jesus.”


b.  Compare Paul’s statement in 2 Cor 1:12 “Now our pride (reason for boasting) is this, the testimony of our conscience, that we have conducted ourselves in the world in holiness and the pure motive of God, not in earthly wisdom but in the grace of God, and especially in relationship to you.”



(1)  2 Cor 3:4-6a, “Now we have such confidence toward God because of Christ.  Not that we are competent, qualified, able or worthy from the source of ourselves to consider anything as though [coming] from the source of ourselves, but our competency, qualification, ability or worthiness [is] from the source of God, who [God the Holy Spirit] also has qualified and empowered us as servants of the new covenant,”



(2)  2 Cor 5:12, “We are not again commending ourselves to you but are giving you an occasion to be proud of us, so that you will have an answer for those who take pride in appearance and not in heart.”



(3)  2 Cor 6:4, “but in everything commending ourselves as servants of God, in much endurance, in afflictions, in hardships, in distresses,”



(4)  2 Cor 10:12, “For we are not bold to class or compare ourselves with some of those who commend themselves; but when they measure themselves by themselves and compare themselves with themselves, they are without understanding.”


(5)  2 Cor 12:19, “All this time you have been thinking that we are defending ourselves to you.  Actually, it is in the sight of God that we have been speaking in Christ; and all for your upbuilding, beloved.”


c.  The concept of the communicator of the word of God as a slave or servant of others has already been taught by Paul to the Corinthians.



(1)  1 Cor 3:5, “Therefore, what is Apollos?  Furthermore, what is Paul?  Servants, through whom you had believed, really as the Lord has given to each one for his benefit.”



(2)  1 Cor 4:1, “A person must consider us in this manner, as servants of Christ and administrators of the mysteries of God.”



(3)  2 Cor 3:6, “who [God the Holy Spirit] also has qualified and empowered us as servants of the new covenant, not from the source of a written document but from the source of the Spirit.  For the written document kills [the spiritual life] but the Spirit makes alive”



(4)  And Paul will again mention it in 2 Cor 6:4, “but in everything commending ourselves as servants of God, in much endurance, in afflictions, in hardships, in distresses.”


d.  Paul did not publicly flaunt his authority as an apostle.  It wasn’t necessary.  His power and authority were in the message he proclaimed, not in his person.


e.  In fact the exact opposite was true.  Paul clearly states here that he publicly proclaimed himself as the slave of the Corinthian church for the sake of the presentation of the person and work of Christ.


f.  The public proclamation was all about Christ, not all about Paul.


g.  It was because of Christ that Paul came to Corinth in the first place.  He had no other reason to go there.  It was for the benefit of Christ that Paul remained in Corinth and taught there, not for his own benefit or advantage.


h.  Because of Paul’s love of Jesus Christ, he was motivated to go to Corinth proclaim the gospel, teach doctrine, and establish a church.  He did not do all of this so he could be in charge and exercise his authority to control others, but so Christ could be presented and glorified.
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