2 Corinthians 4:4




- is the preposition EN plus the locative of sphere from the masculine plural relative pronoun HOS, meaning “in whom” and referring to unbelievers.  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “the god” and referring to Satan, as explained by the qualifying phrase, which follows.  Then we have the descriptive genitive from the masculine singular article and noun AIWN, which is sometimes used for a segment of time in human history, meaning “age.”  With this we have the descriptive genitive from the masculine singular demonstrative pronoun HOUTOS, meaning “of this.”  The entire subject is “the god of this age.”  “The expression ‘the god of this world’ may be understood in two senses: (1) the god who rules over this world or (2) the god whom the people of this world trust or worship. Though many persons have traditionally interpreted ‘the god of this world’ as the one who rules over this world, it is the second meaning which probably fits more accurately in the context of 2 Cor 4:4.”
  This is followed by the third person singular aorist active indicative from the verb TUPHLOW, which is only used figuratively in the New Testament and means to blind to deprive of sight; “to cause someone not to be able to understand - ‘to make someone not understand, to remove someone’s understanding.’ ‘He made unbelievers unable to understand’ or ‘he made unbelievers’ minds unable to comprehend’”


The aorist tense is a culminative aorist, which gathers the action into a single whole and emphasizes its results.


The active voice indicates that Satan, the god of this age, produces the action.


The indicative mood is declarative for a simple statement of fact and the reality of what Satan does.

Then we have the accusative direct object from the neuter plural article and noun NOĒMA, which means “thought, mind (2 Cor 3:14).”
  This is followed by the subjective genitive from the masculine plural article and adjective APISTOS, used as a substantive and meaning “of the unbelieving ones.”  The entire object is “the minds of the unbelieving ones.”  If the word in the genitive (APISTOS=unbelieving ones) produces the action (thinking) implied by the noun of action (NOĒMA=minds), it functions as the “subject” of the verbal idea contained in the noun of action and is therefore a subjective genitive.  “2 Cor 4:4 can best be translated in their case, the god of this age has blinded their unbelieving minds.”

“in whom, the god of this age has blinded their unbelieving minds,”
 - is the preposition EIS plus the accusative neuter singular articular aorist active infinitive from the verb AUGAZW with the negative MĒ, meaning “in order that or with the result that they might not ‘view in the clearest light, see distinctly, discern’.”
  This verb does not just mean to see something, but to really see something because direct sunlight has shone upon it.  In this case Satan keeps that sunlight from shining upon the object of the gospel message—the Lord Jesus Christ.


The construction EIS plus the article with the infinitive is used in Greek to introduce both purpose clauses (which are generally translated “in order that”) and result clauses (which are generally translated “so that” or “with the result that”).  Here we have a blending of both purpose and result, and so will simply translate it “that.”

The aorist tense is a constative aorist, which gathers into a single whole the unbeliever’s ability to clearly and distinctly see and understand the gospel.


The active voice indicates that the unbeliever produces the action.


The infinitive is used with the EIS TO construction to form a purpose/result clause.

Then we have the accusative direct object from the masculine singular article and noun PHWTISMOS, which means “the illumination, enlightenment, light.”
  This word is used figuratively for “that which has been revealed as true - ‘truth, revealed truth.’”
  With this we have the descriptive genitive from the neuter singular article and noun EUAGGELION, which means “of the gospel.”  With this we have the descriptive genitive from the feminine singular article and noun DOXA, which means “of the glory.”  Then we have the possessive genitive from the masculine singular article and noun CHRISTOS, meaning “of Christ.”
“that they might not see distinctly and discern the truth [illumination] of the gospel of the glory of Christ,”
 - is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to Christ.  Then we have the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is a static present for a condition that perpetually exists.


The active voice indicates that our Lord produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the predicate nominative from the feminine singular noun EIKWN, which means “the image, likeness” plus the descriptive genitive from the masculine singular article and noun THEOS, which means “of God.”
“who is the image of God.”
2 Cor 4:4 corrected translation
“in whom, the god of this age has blinded their unbelieving minds, that they might not see distinctly and discern the truth [illumination] of the gospel of the glory of Christ, who is the image of God.”
Explanation:
1.  “in whom, the god of this age has blinded their unbelieving minds,”

a.  Paul continues his sentence with an explanation of what happens in the thinking of the unbeliever.


b.  The god of this age is a title for Satan.  He is the ruler of this world, but he is also the person in whom the unbeliever has put his trust and believes.


c.  Satan is the one who puts the veil over the mind or thinking of the unbeliever.


d.  He does this by causing people to believe in his system of thinking.  His system of thinking is that creatures do not need God.  This is the great lie by which the mind of the unbeliever is blinded.


e.  The unbeliever is what he or she is because he or she does not believe God, but rather believes the god of this age.

2.  “that they might not see distinctly and discern the truth [illumination] of the gospel of the glory of Christ,”

a.  Satan’s purpose in life is to keep people from believing God’s message.


b.  The result of the blinding of the thinking of the unbeliever is that they do not see clearly or distinctly the message of the gospel.


c.  Satan’s objective is to confuse the issue of the gospel.


d.  The message of the gospel is the glory of Christ.


e.  The glory of Christ is that God loves us so much He gave His Son as a sacrifice for our sins, that anyone who believes in Him might have eternal life.


f.  The glory of Christ is His love for mankind.  Satan does not want the unbeliever to discern the truth that God loves us.


g.  The glory of Christ is that the integrity and love of God took action to solve the problem of spiritual death in mankind, that we might have eternal life through faith in Christ.


h.  Satan does everything he can to keep this truth hidden and veiled from the understanding of the unbeliever.


i.  The result of all Satan’s efforts is that the unbeliever is unable to really see the truth or illumination of God’s message of love.


j.  The love of God is all around the unbeliever, yet he never clearly sees it.  Satan attempts desperately to prevent God’s light from shining upon this truth.


k.  God the Holy Spirit through His ministry of common grace lifts the veil and shines the most brilliant light upon this truth, so that it is unmistakable.


l.  Faced with the reality and truth of the message of God’s love, the unbeliever must make a decision to believe or not believe.  Satan attempts to prevent this illumination from happening in the first place.  Then when it does happen he attempts to confuse the issue as much as possible with false systems of belief.

3.  “who is the image of God.”

a.  Jesus Christ is the subject for this clause.  He is the exact image and likeness of God, because He is God.


b.  The object of this clause is God the Father.


c.  Our Lord taught that He is the image of God the Father in Jn 14:7-11, “‘If you had known Me, you would have known My Father also; from now on you know Him, and have seen Him.’  Philip said to Him, ‘Lord, show us the Father, and it is enough for us.’  Jesus said to him, ‘Have I been so long with you, and yet you have not come to know Me, Philip?  He who has seen Me has seen the Father; how can you say, “Show us the Father?”  Do you not believe that I am in the Father, and the Father is in Me?  The words that I say to you I do not speak on My own initiative, but the Father abiding in Me does His works.  Believe Me that I am in the Father and the Father is in Me; otherwise believe because of the works themselves.’”

d.  Two other New Testament passages also teach this concept.



(1)  Col 1:15, “who [Jesus Christ] is the image of the invisible God, the first-born with reference to every creature.”



(a)  The word EIKON is used in the following passages:





i.  Mt 22:20; Mk 12:16; Lk 20:24, “And he said to them, ‘Whose EIKON [likeness, image] and inscription is this?’”
 



ii.  Rom 1:23, “and exchanged the glory of the incorruptible God for an EIKON [image] in the form of corruptible man...”




iii.  Rom 8:29, “For whom He has foreknown, He has also predestined to be conformed ones to the EIKON [image] of His Son, that He might be the first-born [PROTOTOKON] among many brethren.”




iv.  1 Cor 11:7, “For a man ought not to have his head covered [grow long hair], since he is the EIKON [image] and glory of God; but the woman is the glory of the man.”




v.  1 Cor 15:49, “And just as we have borne the EIKON [image] of that which is made of dust [our human bodies], we shall also bear the EIKON [image] of the heavenly.”




vi.  2 Cor 3:18, “But we all, with an unveiled face looking  into a mirror to produce a reflection, namely, the glory of the Lord, are being transformed into that same EIKON [image] from glory to glory, just as from the Lord, the Spirit.”




vii.  Col 3:10, “and put on the new man, who is being renewed for the purpose of full knowledge according to the EIKON [image] of the One who created him,”




viii.  Heb 10:1, “For the Law, since it has only a shadow of the good things to come and not the very EIKON [image] of things, can never by the same sacrifices year by year, which they offer continually, make perfect those who draw near.”



(b)  Therefore, EIKON clearly means one thing that represents another thing.




(c)  Jesus Christ is the perfect, exact, eternal, infinite representation of God the Father.  This is the emphasis of our verse.




(d)  According to Rom 8:29, Church Age believers were destined in eternity past to be conformed to the image God's Son, our Lord Jesus Christ.




(e)  The believer is created as a new spiritual species by the regeneration of God the Holy Spirit at salvation.  As members of this new spiritual species we are the image of God who created us, Col 3:10.




(f)  The believer positive to doctrine is being transformed into the image of the glory of the Lord right now during his spiritual life on earth, 2 Cor 3:18.




(g)  Therefore:





i.  We were predestined to represent Christ, who represents the Father.





ii.  We were created at the new birth as representatives of Christ, who represents the Father.





iii.  We are being transformed into representatives of the glory of God now, just as our Lord represented and glorified God the Father during the First Advent.



(2)  Heb 1:3a, “And He is the radiance of His glory and the exact representation of His nature, and upholds all things by the word of His power.”
�  Louw, Johannes P. and Nida, Eugene A., Greek-English Lexicon of the New Testament based on Semantic Domains, (New York: United Bible Societies) 1988, 1989.


�  Louw, Johannes P. and Nida, Eugene A., Greek-English Lexicon of the New Testament based on Semantic Domains, (New York: United Bible Societies) 1988, 1989.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Liddell, H. G., and Scott, Abridged Greek-English Lexicon, (Oxford: Oxford University Press) 1992.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Louw, Johannes P. and Nida, Eugene A., Greek-English Lexicon of the New Testament based on Semantic Domains, (New York: United Bible Societies) 1988, 1989.





PAGE  
3

