2 Corinthians 3:7
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- is the explanatory use of the postpositive conjunction DE, meaning “Now” plus the first class conditional particle EI, meaning “if and it’s true.”  Then we have the nominative subject from the feminine singular article and noun DIAKONIA, meaning “the ministry.”  With this we have the descriptive genitive from the masculine singular article and noun THANATOS, meaning “of death.”

“Now if the ministry of death,”

- is the preposition EN plus the instrumental of manner from the neuter plural noun GRAMMA, meaning “in letters of the alphabet.”
  Then we have the nominative feminine singular perfect passive participle from the verb ENTUPOW, which means “to carve, impress.”


The nominative feminine singular refers back to the nominative feminine singular subject “the ministry.”


The perfect tense is a consummative perfect, in which the emphasis is on the past, completed action.  This use approaches the meaning of the aorist tense.  This use of the perfect is usually translated with the auxiliary “have/has” plus the past tense of the verb involved.


The passive voice indicates that the ministry of death received the action of being carved or impressed in stone.


The participle is circumstantial.

This is followed by the locative of place from the masculine plural noun LITHOS, meaning “on stones.”  

Then we have the third person singular aorist deponent passive indicative from the verb GINOMAI, which means “to become; to be; to be made, created; fulfilled, performed, established; to happen, come; to originate, come about.”


The aorist tense is a constative aorist, which presents the action as a fact without reference to its progress.


The deponent passive is passive in form but active in meaning.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the preposition EN plus the instrumental of association from the feminine singular noun DOXA, meaning “with glory” or “in association with glory.”

“having been carved on stones in letters, originated with glory,”

 - is the conjunction HWSTE, which, when used to introduce independent clauses, is translated “therefore, so,” but when used to introduce dependent clauses of actual result, is translated “so that” or “with the result that.”  This is followed by the negative MĒ, meaning “not” plus the present deponent middle/passive infinitive from the verb DUNAMAI, which means “to be able.”


The present tense is a historical present.  For the sake of vividness or dramatic effect a writer sometimes imagines that he and/or his readers are present and are witnessing a past event.  He narrates the past event as though it were actually taking place.  The present tense is used for this purpose.  It is ordinarily translated into English by the simple past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning.


The infinitive is used with the accusative of general reference from the masculine plural article and noun HUIOS to form the Attic Greek accusative-infinitive construction, in which the noun in the accusative case functions as the subject of the infinitive, which functions as a verb.  With HIOUS with have the possessive genitive masculine singular from the proper noun ISRAĒL, meaning “the sons of Israel.”

With this we also have the aorist active infinitive from the verb ATENIZW, which means “to look intently at something or someone.”


The aorist tense is a constative aorist, which gathers into a single whole the forty years that the Jews spent wandering in the desert and not being able to look at the face of Moses after he had spoken with the Lord because of the glory of the Lord reflected on his face.


The active voice indicates that the sons of Israel produced the action.


The infinitive is a complementary infinitive, which completes the action of the main verb “to be able.”

Then we have the preposition EIS plus the accusative of place from the neuter singular article and noun PROSWPON, which means “into the face.”  This is followed by the possessive genitive from the masculine singular proper noun MWUSĒS, transliterated as “of Moses.”

“so that the sons of Israel were not able to look intently into the face of Moses”

 - is the preposition DIA plus the accusative of cause from the feminine singular article and noun DOXA, meaning “because of the glory.”  Then we have the descriptive genitive from the neuter singular article and noun PROSWPON, which means “of the face.”  This is followed by the possessive genitive from the masculine singular intensive pronoun AUTOS, used as a third person personal pronoun, meaning “his” and referring to Moses.  Then we have the accusative feminine singular articular present passive participle from the verb KATARGEW, which means “abolish, wipe out, set aside something (set aside childish ways 1 Cor 13:11); God will do away with both stomach and food 6:13; bring to an end; 2 Thes 2:8, put an end to the time of the lawless one; break the power of death 2 Tim 1:10; destroy the one who has power over death Heb 2:14; in order that the sinful body may be done away with Rom 6:6.  In the passive it means to cease, pass away:  1 Cor 13:8; the cross has ceased to be an obstacle Gal 5:11; to be brought to an end.”


The article is used as a relative pronoun, translated “which,” and referring back to the feminine singular noun DOXA, “glory.”


The present tense is a historical present.


The passive voice indicates the reflected glory of Moses’ face receive the action of passing away or fading out.


The participle is a circumstantial participle.

“because of the glory of his face, which was passing away,”
2 Cor 3:7 corrected translation
“Now if the ministry of death, having been carved on stones in letters, originated with glory, so that the sons of Israel were not able to look intently into the face of Moses because of the glory of his face, which was passing away,”

Explanation:
1.  “Now if the ministry of death”

a.  Paul continues with an explanation of his previous statement “the Holy Spirit makes it [the spiritual life] alive.”


b.  Paul will prove his point by a comparative illustration to the life of Moses and then show that the spiritual life of the Church Age believer is far greater than anything that happened to Moses.


c.  This entire verse is the protasis of a first class conditional clause, which means the entire verse is a true premise.


d.  The ministry of death refers to the purpose of the Mosaic Law to make mankind aware of their spiritual death.  This is explained by a comparison of the following passages.



(1)  Rom 4:15, “For the Law brings about wrath [from the justice of God], but where the Law does not exist, also no distortion of the Law exists.”  The Mosaic Law laid down what the righteousness of God demanded of the Jew in order to have a relationship with God.  The fact that the Jews constantly and completely rejected the Law brought about wrath from the justice of God.



(2)  Rom 5:20, “Now the Law came in as a side issue in order that the transgression of Adam might be augmented, but where personal sin increased, grace increased in super abundance.”  The real issue in spiritual death is the sin of Adam, which is imputed by God to all of us at the moment of physical birth.  Man’s rejection of and disobedience of the Mosaic Law was just icing on the cake to prove God’s point that man is sinful and needs a savior.  God permits the fall of man in order to prove to Satan that creatures are sinful and require salvation.  Satan has always rejected the idea that he has done anything wrong and needs a savior.  So the fall of man in the Garden proves God’s point.  But the rejection of the Mosaic Law by Israel further proves God’s point.



(3)  The ministry of death is explained completely in Rom 7:5-11, “For while we were in the flesh, the sinful trends [or impulses], which through the law were effective in our members resulting in the production of fruit associated with spiritual death.  But now we have been released from the Law as a marriage counselor, through having died to that by which we were bound [first marriage], that we might serve in a new marriage by the Spirit and not in the old marriage by the letter.  Therefore to what conclusion are we forced?  Is the Law sin?  Definitely not!  On the contrary, I was not cognizant of the sin nature except through the Law; for instance, I did not understand the lust pattern, except the Law kept on saying, ‘You will not lust’.  But the sin nature having seized the opportunity through the commandment, produced in me every category of lust.  For apart from the law the sin nature is unknown [or dead to me.]  Now at one time I lived apart from the Law, but when the tenth commandment came, the sin nature was activated and invigorated and I realized I was spiritually dead, and that commandment, which points to life [Codex Two of eternal life], the same was discovered by me pointing to death [spiritual death of Codex One]; for the sin nature having seized the opportunity through the commandment, deceived me, and through the same [tenth commandment] killed me [the ministry of death].”  The ministry of death is the function of the Mosaic Law making a person aware of their spiritual death and need of salvation.  The Mosaic Law activates the sin nature and gives motivation to the lust pattern of the sin nature to reject the will of God.



(4)  The ministry of death is also called the ministry of condemnation in 2 Cor 3:9, “For if the ministry of condemnation has glory, much more does the ministry of righteousness abound in glory.”  The ministry of the Mosaic Law was the condemnation of the Jewish believers for their rejection of the will of God.



(5)  The ministry of death is also described as a person being under a curse for failure to obey the Mosaic Law in Gal 3:10, “For you see, as many as are [trying to be saved] by the works of the Law, they are under a curse.  For it stands written, `Cursed is everyone who does not abide by everything which has been written in the book of the Law to do them.”

2.  “having been carved on stones in letters, originated with glory,”

a.  The Mosaic Law was not written by Moses.  It was written by the Lord Jesus Christ.  This is stated three times in Exodus.



(1)  Ex 24:12, “Now the Lord said to Moses, ‘Come up to Me on the mountain and remain there, and I will give you the stone tablets with the law and the commandment which I have written for their instruction.’”



(2)  Ex 31:18, “When He had finished speaking with him upon Mount Sinai, He gave Moses the two tablets of the testimony, tablets of stone, written by the finger of God.”



(3)  Ex 32:15-16, “Then Moses turned and went down from the mountain with the two tablets of the testimony in his hand, tablets which were written on both sides; they were written on one side and the other.  The tablets were God's work, and the writing was God's writing engraved on the tablets.”


b.  Jesus Christ wrote the Mosaic Law.  He personally carved the letters in stone with His own fingers.


c.  The Mosaic Law originated with glory.  The Shekinah Glory, Jesus Christ, presented the information to Moses.  Moses then reflected the glory of the Lord Jesus Christ in his face.


d.  Paul’s point here is that the ministry of the Mosaic Law was to condemn the Jewish believers for their failure to obey God’s will.  Yet this ministry or service of the Mosaic Law was still associated with the glory of God and the Lord Jesus Christ’s love for these carnal believers.  The same is true with regard to Paul’s letters of condemnation of the current practices of the Corinthian Church.  They are letters of condemnation; yet, reflect the glory of the Lord Jesus Christ as epistles of the New Testament.

3.  “so that the sons of Israel were not able to look intently into the face of Moses because of the glory of his face, which was passing away”

a.  The glory of Jesus Christ reflected on the face of Moses was so great that the Jews could not stare at his face.


b.  The reflection of the Shekinah Glory in the face of Moses is mentioned in Ex 34:29-35, “It came about when Moses was coming down from Mount Sinai (and the two tablets of the testimony were in Moses’ hand as he was coming down from the mountain), that Moses did not know that the skin of his face shone because of his speaking with Him.  So when Aaron and all the sons of Israel saw Moses, behold, the skin of his face shone, and they were afraid to come near him.  Then Moses called to them, and Aaron and all the rulers in the congregation returned to him; and Moses spoke to them.  Afterward all the sons of Israel came near, and he commanded them to do everything that the Lord had spoken to him on Mount Sinai.  When Moses had finished speaking with them, he put a veil over his face.  But whenever Moses went in before the Lord to speak with Him, he would take off the veil until he came out; and whenever he came out and spoke to the sons of Israel what he had been commanded, the sons of Israel would see the face of Moses, that the skin of Moses' face shone.  So Moses would replace the veil over his face until he went in to speak with Him.”


c.  This glory was a temporary glory on Moses’ face.  The longer he was away from the Lord, the more the reflection of God’s glory ceased, passed away, was set aside.  The point that Paul will make in the next verse (the apodosis of his sentence) is that the glory on the face of Moses was temporary, but the glory of God the Holy Spirit produced in the spiritual life of the Church Age believer is permanent.
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