2 Corinthians 3:6




 - is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to the previous masculine singular noun THEOS, “God” at the end of the last verse.  With this we have the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the third person singular aorist active indicative from the verb HIKANOW, which means “make sufficient, qualify (perhaps shading into the sense empower, authorize) with a double accusative someone for something as in Col 1:12.”


The aorist tense is a culminative aorist, which gathers the action of God the Holy Spirit into a single whole, but regards it from the standpoint of its results.


The active voice indicates that God the Holy Spirit produced the action of qualifying and empowering Paul and others to be communicators of the word of God.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to Paul and the other men on his team with communication gifts.  With this we have the double accusative from the masculine plural noun DIAKONOS, meaning “servants.”  Some verbs require two objects to complete their meaning and these objects are referred to as double accusatives.  Here we have the double accusative of primary and secondary objects.  The primary object is “us” and the secondary object is “servants.”  The secondary object is in apposition with the primary object and it would be possible to supply the verb “to be” in order to connect the two objects—”who has qualified and empowered us to be servants” or “who has qualified and empowered us as servants.”

Then we have the descriptive genitive from the feminine singular adjective KAINOS, meaning “new in the sense that what is old has become obsolete, and should be replaced by what is new.  In such a case the new is, as a rule, superior in kind to the old the new covenant or declaration; Lk 22:20; 1 Cor 11:25; 2 Cor 3:6; Heb 8:8, 13; 9:15”
 and the noun DIATHĒKĒ, meaning “covenant.”  “As a translation of BERITH in the LXX DIATHĒKĒ loses the sense of ‘will, testament’ insofar as a DIATHĒKĒ decreed by God cannot require the death of the testator to make it operative.  Nevertheless, another essential characteristic of a testament is retained, namely that it is the declaration of one person’s will, not the result of an agreement between two parties, like a compact or a contract. This is without doubt one of the main reasons why the LXX rendered BERITH by DIATHĒKĒ.  In the ‘covenants’ of God, it was God alone who set the conditions; hence covenant can be used to translate DIATHĒKĒ only when this is kept in mind.  So DIATHĒKĒ acquires a meaning in the LXX which cannot be paralleled with certainty in extra-Biblical sources, namely ‘decree’, ‘declaration of purpose’, ‘set of regulations’, etc.  Our literature, which is very strongly influenced by the LXX in this area, seems as a rule to have understood the word in these senses.  God has issued a declaration of his will Rom 11:27.”

“who [God the Holy Spirit] also has qualified and empowered us as servants of the new covenant,”
- is the negative OU, meaning “not” with the ablative of source from the neuter singular noun GRAMMA, meaning “a document, piece of writing, letter, epistle, a promissory note, writing, or book.”
  Then we have the strong adversative conjunction ALLA, meaning “but” plus the ablative of source from the neuter singular noun PNEUMA, meaning “of the Spirit” and referring to God the Holy Spirit.

“not from the source of a written document but from the source of the Spirit.”
 - is the explanatory use of the conjunction GAR, meaning “For” plus the nominative subject from the neuter singular article and noun GRAMMA, meaning “a document, piece of writing, letter, epistle, note, writing, or book.”  Then we have the third person singular present active indicative from the verb APOKTEINW, meaning “to kill.”

The present tense is a descriptive present for what was now going on.  This could also be a retroactive progressive present for what began in the past and continues in the present.  This can also be a gnomic present for a commonly accepted fact or widespread practice or custom.


The active voice indicates that the Jewish writings that were added to the Mosaic Law were producing the action.


The indicative mood is declarative for a simple statement of fact and the reality of what was happening.

The object is not stated because it was so obvious—the spiritual life was being killed by the inordinate adherence of the legalists to all the traditions of men, which were added to the Mosaic Law.

“For the written document kills [the spiritual life]”
 - is the adversative use of the postpositive conjunction particle DE, meaning “but” plus the nominative subject from the neuter singular article and noun PNEUMA, meaning “the Spirit” and referring to God the Holy Spirit.  Finally, we have the third person singular present active indicative from the verb ZWIOPOIEW, which means “to make alive.”

The present tense is an aoristic present for a present fact without reference to its progress.  The action is simply presented as a fact.  This is also a gnomic present for a universal truth.


The active voice indicates that God the Holy Spirit produces the action.


The indicative mood is declarative for a simple statement of fact.

“but the Spirit makes alive.”
2 Cor 3:6 corrected translation
“who [God the Holy Spirit] also has qualified and empowered us as servants of the new covenant, not from the source of a written document but from the source of the Spirit.  For the written document kills [the spiritual life] but the Spirit makes alive.”
Explanation:

1.  “who [God the Holy Spirit] also has qualified and empowered us as servants of the new covenant,”

a.  The entire sentence reads, “Not that we are competent, qualified, able or worthy from the source of ourselves to consider anything as though [coming] from the source of ourselves, but our competency, qualification, ability or worthiness [is] from the source of God, who [God the Holy Spirit] also has qualified and empowered us as servants of the new covenant, not from the source of a written document but from the source of the Spirit.  For the written document kills [the spiritual life] but the Spirit makes alive.”

b.  God the Holy Spirit qualified Paul to be an apostle by giving him that spiritual gift at the moment of salvation.


c.  In the same manner each of the men working on Paul’s team were qualified by God the Holy Spirit at salvation, when He gave them the spiritual gift of evangelism, pastor-teacher, prophecy, knowledge, or helps.


d.  God the Holy Spirit empowers each communicator of doctrine the same way He empowers any Church Age believer—by filling their soul and helping them learn and remember Bible doctrine.


e.  The qualification and empowerment as communicators of the word of God was not for the purpose of Paul and his team lording it over the Corinthians and throwing their weight around.  Instead, they were qualified and empowered to be servants of the rest of the royal family by teaching and writing the new doctrines of the Church Age.


f.  The “new covenant” is a reference to the new covenant to the Church, which is the new decree of God or the new declaration of God’s will.

2.  “not from the source of a written document but from the source of the Spirit.”

a.  Paul and his team did not receive their qualification and empowerment from the source of a written document such as the Mosaic Law, which authorized and empowered the Levitical Priesthood of Israel.


b.  Instead, their qualification and empowerment came from the source of God the Holy Spirit Himself.


c.  This qualification came at the point of salvation.  Their empowerment occurred as they grew spiritually and taught doctrine while filled with the Spirit.


d.  The authority of the Church Age pastor is not based on the authority of the Old Testament.  The Mosaic Law authorizes nothing for the Church.


e.  The authority of a pastor comes from being filled with the Spirit and the accurate use of his spiritual gift by the proper preparation and correct teaching of the word of God.  A man establishes his authority as a pastor by teaching the truth honesty, objectively, and consistently.  His true congregation will recognize his authority by recognizing his accuracy, objectivity, and faithfulness in teaching.  His false congregation (those with negative volition will never recognize his authority) will always find something wrong, just as the false congregation and critics in Corinth did with Paul.


f.  There are direct commands in the New Testament that demand the recognition of the pastor’s authority and acceptance of his teaching, but these commands do not qualify the man to be a pastor nor empower him as a pastor.  God the Holy Spirit does this at three points:



(1)  At salvation by giving him his spiritual gift.



(2)  Every time he is in fellowship with God by filling his soul.



(3)  By causing his spiritual gift to function correctly through accurate and consistent preparation and delivery of God’s message.

3.  “For the written document kills [the spiritual life]”

a.  Paul digresses slightly with an explanation.


b.  The written document is not a reference to the Mosaic Law; for Rom 7:12 states, “So then, the Law is holy, and the commandment is holy and righteous and good.”

c.  However, there were other written documents by the Jewish scribes, which completely killed the spiritual life of the Mosaic Law.  These were called the Talmud and Midrash.

I. Talmud
The Talmud is composed of the Mishnah, the oral law which was in existence by the end of the 2nd century ad, and was collected by Rabbi Judah the Prince; and the Gemara, the comments of the Rabbis from ad 200 to 500 on the Mishnah.  The Talmud contains Halakhah, legal enactments and precepts with the elaborate discussions whereby decisions were reached; and Haggadah, non-legal interpretations.  The Talmud is the source from which Jewish law is derived. It is binding for faith and life on orthodox Jews.  Liberal Jews do not consider it authoritative, though interesting and venerable.  It is important for our knowledge of how the Jews interpreted the OT. It also throws light on portions of the NT.

The position is taken that the law of Moses had to be adapted to changing conditions in Israel.  The claim is made that the ‘Great Synagogue’ (120 men) had such authority, but there is no proof to support the assertion. Rabbi Akiba (c. ad 110-35) or an earlier scholar made a comprehensive collection of traditional laws.  Rabbi Judah the Prince utilized this material along with other portions in his edition of the Mishnah.  The earliest collection of Mishnah may be assigned to the time of the noted schools of Hillel and Shammai, who flourished at the time of the second Temple.

The Mishnah is divided on three principles: (1) subject-matter; (2) biblical order; and (3) artificial devices, such as numbers.  The Mishnah is found in six orders or main divisions (called SEDARIM), which contain the material of sixty treatises.  The main categories are subdivided into tractates, chapters and paragraphs.  The first order (Seeds) treats of agricultural laws and religious duties relating to cultivation of the land, including commandments concerning the tribute of agricultural products to be given to the priest, the Levite, and the poor.  The second division (Feasts) sets forth the various festivals of the religious calendar, including the observance of the sabbath, with the ceremonies and sacrifices to be brought on those days.  The third order (Women) deals with the laws of marriage, divorce, the levirate marriage, adultery and regulations for the Nazirite.

The fourth division of the Mishnah (Fines) handles civil legislation, commercial transactions of different kinds, legal procedures and a collection of the ethical maxims of the Rabbis.  Sacred Things, the fifth order of the Mishnah, presents legislation concerning sacrifices, the first-born, clean and unclean animals, together with a description of Herod’s Temple.  The sixth part of the Mishnah (Purifications) lays down the laws touching Levitical cleanness and uncleanness, clean and unclean persons and objects, and purifications.  In all these portions it was the aim of Rabbi Judah to differentiate between current and obsolete law, and between civil and religious practices.

The Mishnah is marked by brevity, clarity and comprehensiveness, and was employed as a textbook in rabbinical academies.  After the editing of the Mishnah, it soon became the official standard of the Academies of Palestine (Tiberias, Caesarea, Sepphoris and Lydda) and Babylonia (Sura, Pumbedita and Nehardea), resulting in the Palestinian Talmud and the Babylonian Talmud respectively.  Discussion in these seats of learning became the nucleus for the study of the law, which became known as the Talmud.

The greater part of the discussions in the Talmud is in dialogue form.  The dialogue introduces questions and seeks after causes and origins.  There are numerous lengthy digressions into the Haggadah.  This is actually a literary device to relieve the complexity and monotony of legal discussions.  The extant Talmud is a commentary on only two-thirds of the Mishnah.  It contains rejected as well as accepted decisions of the law.  The observation of A. Darmesteter is amply justified: ‘The Talmud, exclusive of the vast Rabbinic literature attached to it, represents the uninterrupted work of Judaism from Ezra to the sixth century of the common era, the resultant of all the living forces and of the whole religious activity of a nation.  If we consider that it is the faithful mirror of the manners, the institutions, the knowledge of the Jews, in a word of the whole of their civilization in Judaea and Babylonia during the prolific centuries preceding and following the advent of Christianity, we shall understand the importance of a work, unique of its kind, in which a whole people has deposited its feelings, its beliefs, its soul’ (The Talmud, p. 7).

II. Midrash
The term midrash derives from the Hebrew root DARASH, ‘to search out, investigate’, that is, to discover a thought not seen on the surface. It has reference, then, to a didactic or homiletic exposition.  It occurs twice in the OT, in 2 Chr 13:22, where the ‘story’ (av, rsv) or ‘commentary’ (rv) of the prophet Iddo is spoken of, and in 2 Chr 24:27, where the ‘story’ (rv; rsv ‘Commentary’) of the book of the Kings is referred to.  ‘They were probably didactic developments of the historical narratives we possess, making use of these narratives to emphasize some religious truth; but nothing is known of them beyond their titles’.

Our term has received its widest usage in extra-biblical context.  Midrash is sometimes used in contrast to Mishnah, in which case it denotes that branch of rabbinic learning, which has especially to do with the rules of traditional law.  It is impossible at this stage of our knowledge to state, which is the older method of study, Midrash or Mishnah.  Suffice it to say, after the return of the Jews from Babylon with the activity of Ezra and his school on behalf of the law, exposition and commentary for the congregation became a necessity.

The oral form of these commentaries was later crystallized into writing.  Since the greater portion of the important works is no longer extant in the original composition, the date of compilation is almost impossible to ascertain.  Midrashic activity came to an end soon after the completion of the Babylonian Talmud.  In time the Midrash was displaced by the disciplines of history, grammar and theology.


Midrashim are divided into expositional and homiletical.  The former comment on the text of Scripture according to their present order, or join to them tales, parables and the like.  The latter deal with individual texts, mostly from the beginnings of Scriptural lections.  Midrashim exist on the Pentateuch, the Five Rolls, Lamentations, the Psalms, Proverbs and other books.”

4.  “but the Spirit makes alive.”

a.  In contrast to the extra-biblical material written by man and added as legalistic requirements to the Mosaic Law, God the Holy Spirit makes the spiritual life come alive.


b.  We could translate this “but the Spirit makes it [the spiritual life] alive.”

c.  The Holy Spirit makes the spiritual life alive by filling our soul and circulating Bible doctrine in our stream of consciousness.  This is the mentorship of God the Holy Spirit.


d.  Paul’s point is that the Holy Spirit fills him with power to execute the spiritual life and causes him to understand, remember, and be able to accurately teach the word of God.


e.  The Holy Spirit makes Paul execute the spiritual life by His various ministries as our Helper.


f.  So Paul and the other men with communication gifts with him are qualified by the Spirit, empowered by the Spirit, and live the spiritual life of the Church Age because of the Spirit.


g.  The Holy Spirit has made the written word of God come alive in the soul of Paul and his team.  Paul didn’t need any written authorization from the Mosaic Law or any man-made documents.  The Corinthians needed to recognize this.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  The New Bible Dictionary, (Wheaton, Illinois: Tyndale House Publishers, Inc.) 1962.





PAGE  
3

