2 Corinthians 2:7




- is the conjunction HWSTE, which is used to “introduce dependent clauses of the actual result, meaning so that and is followed by the accusative with the infinitive.”
  This is followed by the “neuter singular of the adjective ENANTIOS, which is used as an improper preposition with the genitive, meaning before, in the sight or judgment (of); but is also used as an adverb with the article, which assimilates from TO ENANTION into TOUNANTION, meaning on the other hand.”
  This is followed by the comparative adverb MALLON, meaning “rather in the sense instead.”

“so that on the other hand instead”

- is the accusative of general reference from the second person plural personal pronoun SU, meaning “you.”  The accusative of general reference functions as the subject of the infinitive with which it is associated, even though infinitives do not have subjects.  This is a classical Greek construction, which occurs frequently in the New Testament.  Then we have the aorist deponent middle infinitive from the verb CHARIZOMAI, which means “to give in the sense of to remit, forgive, or pardon.”


The aorist tense is a constative aorist, which gathers the attitude of Paul toward this person into a single whole and regards it from the viewpoint of a fact without reference to its progress.


The deponent middle is middle in form but active in meaning the Corinthian congregation producing the action.


The infinitive is an infinitive of intended result because of the use of HWSTE, which begins this clause.  In order to bring out the idea of intended result, we can add the word “should” to the translation.

With this we have the simple connective conjunction KAI, meaning “and” plus the aorist active infinitive from the verb PARAKALEW, which means “to encourage, to comfort.”


The aorist tense is a constative aorist, which gathers the attitude of Paul toward this person into a single whole and regards it from the viewpoint of a fact without reference to its progress.


The active voice indicates that the Corinthian congregation should perform the action.


The infinitive is an infinitive of intended result because of the use of HWSTE

“you should forgive and comfort,”

 - is the conjunction MĒPWS, “which is also written MĒ PWS denoting purpose, meaning (perhaps) not, lest somehow.”
  This is followed by instrumental of means from the feminine singular article and adjective PERISSOS, which means “exceeding the usual number or size— extraordinary, remarkable, abundant, profuse; going beyond what is necessary, excessive.”
  With this we have the instrumental of means from the feminine singular noun LUPĒ, meaning “grief, sorrow, or affliction.”  This is followed by the third person singular aorist passive subjunctive from the verb KATAPINW, which means “to be devoured, to be overwhelmed.”


The aorist tense is a constative aorist, which gathers the action into a single whole and regards it as a fact without reference to its progress.


The passive voice indicates that this believer in Corinth under censure of the church receives the action.


The subjunctive mood is used with MEPWS to form a negative purpose clause.  This is a potential subjunctive based on whether or not the church forgives him and restores him to fellowship.

Finally, we have the nominative subject from the masculine singular article and correlative adjective TOIOUTOS, meaning “such a person.”

“lest such a person might be overwhelmed by excessive grief [sorrow, affliction].”
2 Cor 2:7 corrected translation
“so that on the other hand instead you should forgive and comfort, lest such a person might be overwhelmed by excessive grief [sorrow, affliction].”
Explanation:
1.  “so that on the other hand instead”

a.  The entire sentence reads, “This punishment by the rest [of the congregation] [is] sufficient for such a person, so that on the other hand instead you should forgive and comfort, lest such a person might be overwhelmed by excessive grief (sorrow, affliction).”


b.  The result of the congregational punishment of this believer is to turn him back to the spiritual life, not to prevent him from ever coming back to that congregation.


c.  Church discipline is family discipline.  The child is disciplined, but is not kicked out of the family.  The child may be restricted from joining in family activities for a while, but the child is eventually reconciled to the family and brought back into the family activities.


d.  Therefore, Paul sets up a very strong contrast in this statement with his previous statement that the congregational discipline was sufficient punishment.


e.  Paul now gives us the other side of the coin to congregational punishment.

2.  “you should forgive and comfort,”

a.  The congregation must forgive the offender.



(1)  Forgiveness is a central value of the Christian life.



(2)  Forgiveness was a key characteristic of our Lord Jesus Christ during the first Advent.




(a)  He forgave the woman caught in adultery.




(b)  He told the paralyzed believer that his sins were forgiven.




(c)  He forgave those who crucified Him.



(3)  Forgiveness is demanded of Christian spouses in marriage, Eph 4:32, “But become kind toward one another, compassionate, and forgive each other, just as God also by means of Christ has forgiven us.”



(4)  We are expected to forgive one another, Mt 6:14-15, “For if you forgive others for their transgressions, your heavenly Father will also forgive you.  But if you do not forgive others, then your Father will not forgive your transgressions.”



(5)  God is always faithful in forgiving us, when we acknowledge our sins, 1 Jn 1:9.


b.  There is another part of forgiveness, which most people neglect and never apply.  We are expected to not only forgive one another, but we are to go even further and comfort and encourage the one who has sinned against us.



(1)  Most believers think that they are to simply forgive others and then never mention it again, which is a correct, but incomplete application.



(2)  We are also to comfort and encourage the person who has sinned against us.  This means that we are to hold no grudges, take no revenge, and help the other believer resume their spiritual life in any way we can.



(3)  We are to make sure they understand that we are not bitter, angry, or in any way have any lasting feelings of hurt because of what they have done.  This is how God forgives us and expects us to do likewise to other believers.



(4)  Forgiving and forgetting includes encouraging the other believer to not let their failure get them down or keep them down.  We should encourage them to rebound and keep moving, with strong emphasis on keep moving.



(5)  We should make sure they understand that we have failed too and are no better than they are.  We are to encourage them to pick themselves up, dust themselves off, and continue their spiritual advance.



(6)  We don’t encourage the other person to take comfort in the fact that we are all sinners, but to take comfort in the fact that God is faithful and willing to forgive them, and graciously give them a chance to move on in the spiritual life.

3.  “lest such a person might be overwhelmed by excessive grief [sorrow, affliction].”

a.  The reason why God expects us to comfort and encourage other believers who have sinned against us is so that they are not overwhelmed by the reality of their failure and subsequent guilt, which can permanently destroy their spiritual life.


b.  God’s discipline is designed to restore the carnal believer, not condemn him or her forever.


c.  Likewise, church discipline is designed to do the same thing.  The objective is to get the believer back on track living the spiritual life; it is not to keep them under someone’s thumb for the rest of their life.


d.  The reality of sin in the face of the tremendous love of God can be an overwhelming thought.  Most people do not realize how horrible sin is until they have committed it.  Most people do not realize how tremendous God’s love is until they have experienced His forgiveness.


e.  Overwhelming grief, sorrow, and affliction from church discipline can prevent a believer from ever recovering in life.  The person who sinned is expected to acknowledge their sin to God and move on, being thankful for His forgiveness.  However, when the church imposes discipline and then does not forgive and restore the person to fellowship, they are acting out of revenge motivation and hardness of heart.


f.  Individuals do this in their relationships with others.  This is especially true in the case of couple that has divorced.  Often one or both of the former spouses want to see the other person overwhelmed by excessive grief and affliction.  This is nothing more than revenge motivation and enters that believer into the cosmic system and their own divine discipline.


g.  God never overwhelms us with His discipline, but always gives us the opportunity to be forgiven and restored to fellowship.


h.  In the same manner, it is incumbent upon us to always forgive others and provide the opportunity for them to be restored to fellowship with us.  If we do not do so, then God will hold us liable for the permanent destruction of another believer’s spiritual life through our own hatred and revenge motivation.
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