2 Corinthians 11:24




 - is the preposition HUPO plus the ablative of agency from the masculine plural proper noun IOUDAIOS, which means “by the Jews.”  The word in the ablative indicates the personal agent who performs the action expressed by a verb in the passive voice.

“by the Jews”

- is the adverb of number PENTAKIS, which means “five times.”  The IS or KIS is the adverbial ending indicating number.  This is followed by the accusative direct object from the feminine plural cardinal adjective TESSERAKONTA, meaning “forty.”  With this we have the preposition PARA plus the adverbial accusative of measure from the feminine singular cardinal adjective HEIS, meaning “less or minus one.”  Literally this says “five times the forty minus one.”  The phrase “the forty minus one” is a technical term for the official punishment of the forty lashes (of which only thirty-nine lashes were ever administered so as to not exceed forty) mentioned in Dt 25:3, “He may beat him forty times but no more, so that he does not beat him with many more stripes than these and your brother is not degraded in your eyes.”

“five times the thirty-nine [lashes]”

 - is the first person singular aorist active indicative from the verb LAMBANW, which means “to receive, to be given something: I was given.”


The aorist tense is a culminative aorist, which looks at the action in its entirety as a fact, but regards it from the viewpoint of its completed action.


The active voice indicates that Paul produced the action of receiving this punishment.


The indicative mood is declarative for a dogmatic statement of fact.

2 Cor 11:24 corrected translation
“Five times I was given the thirty-nine [lashes] by the Jews.”

Explanation:
1.  Paul continues with examples from his own life of how he was more a servant of God than his opponents could ever hope to be.

2.  The thirty-nine lashes.


a.  This is also called scourging.  A scourge was a whip or lash made of leather thongs attached to a handle (John 2:15). As a metaphor, it refers to any punishment (at the hands of enemies or natural disaster) visited on the people by God (Josh. 23:13; Isa. 10:26; 28:15, 18; Job 9:23).  The punishment was generally carried out by a three-thonged scourge, and the executioner himself was punished if the stipulated number were exceeded.


b.  The word often refers to the use of scourging to punish criminals.  Legally, a ‘milder’ form of flogging was used by magistrates as a warning to those responsible for disorder. Josephus reports that authorities in Caesarea quelled rioting between Jews and Greeks by catching those responsible and punishing them ‘with stripes and bonds.’  Paul faced such punishment on several occasions at the hands of both Jewish and Roman authorities (2 Cor. 11:24-25; Acts 16:22-25; 22:24).


c.  The citizen’s right of appeal to the emperor appears to have developed from the earlier right of appeal in republican times to the sovereign Roman people.  According to Dio Cassius, Octavian in 30 bc was granted the right to judge on appeal.  It was in this period, too, that the Julian law on the public use of force was enacted, which forbade any magistrate vested with imperium or potestas to kill, scourge, chain or torture a Roman citizen, or to sentence him ‘in the face of an appeal’ or prevent him from going to Rome to lodge his appeal there within a fixed time.  A. H. M. Jones
 concluded that, from the date of this enactment, a Roman citizen anywhere in the empire was protected against summary magisterial punishment, although the provincial magistrate might deal with cases, which involved a plain breach of established statute law (which Paul’s case manifestly did not).


d.  The flogging of Acts 22 is different from Paul’s beating with rods at Philippi and on two other occasions (2 Cor 11:25; Acts 16:22-23).  Nor was it the same as the Jewish 39 lashes administered with the long whips, a punishment Paul had received five times (2 Cor 11:24).  The Roman scourge was inflicted with shorter whips embedded with pieces of metal or bones and attached to a strong wooden handle. It could kill a man or leave him permanently crippled. This was the punishment Christ received (Mt 27:26), leaving Him unable to carry His cross.


e.  A more severe beating was administered in connection with other punishments.  It could sometimes lead to the death of the condemned person.  Livy reports that such lashing preceded crucifixion.  In Luke 23:14-22 Pilate suggests that Jesus be given the lighter beating as a warning.  Mark 15:15 and Mt 27:26 report that Jesus received the severe beating as one who had been condemned to death.


f.  When two people had a dispute they could not settle by themselves, they were to let the judges decide which one was innocent and which one was guilty.  The primary intent of this law was to regulate corporal punishment. After a case was decided in court the guilty man was to be flogged in the presence of the presiding judge who was to see that the penalty was carried out justly.  The dignity of the guilty man was preserved to a degree by not allowing him to be beaten (probably with a rod; cf. Ex. 21:20) more than 40 times. The Code of Hammurabi (Law 202) permitted 60 lashes and later Assyrian laws permitted between 40 and 50 lashes.  By New Testament times the Jews had settled on 39 lashes as a safeguard against going over 40.  It has often been said that Jesus’ scourging consisted of 39 lashes, but since He was scourged by the Romans and not by the Jews the number of lashes He received is not known.  Sometimes the Romans were excessively cruel in their scourging.


g.  Death could occur under the 39 lashes because according to the Mishnah the person delivering the scourging was not liable for a victim’s death.

3.  Paul’s opponents would not be impressed by this fact, Prov 17:10, “A rebuke impresses a man of discernment more than a hundred lashes a fool.”
  Since no more than 40 lashes were allowed by Law (Deut. 25:2-3), this reference to 100 lashes is probably hyperbole.  The wise are sensitive and learn readily, but a thickheaded fool is unresponsive even after extreme measures of correction.  An evil person (Prov. 17:11) insists on being rebellious; he refuses to learn from correction or rebuke (v. 10).  Eventually he is brought to justice and punished (cf. 11:21; 16:5) by a merciless official.

4.  Jeremiah also received this punishment once, Jer 20:1-2.  Jeremiah’s message of judgment was rejected by one of the priests, Pashhur son of Immer.  This Pashhur was not the Pashhur in 21:1. The Pashhur in 20:1 was the chief officer in the temple and was probably assigned to maintain order within the temple area (cf. Jer 29:26).  He seized Jeremiah and had him beaten, or flogged with 40 lashes.  Then he put Jeremiah in the stocks for public ridicule.  These stocks were located at the Upper Gate of Benjamin, the northern gate of the city.  This was the first of several instances of open opposition against Jeremiah’s ministry.  Jer 20:3-6. When Jeremiah was released from his chains the next day he refused to change his message.  Instead he changed Pashhur’s name. God’s new name for Pashhur was Magor-Missabib (”terror on every side“).  Because Pashhur refused to heed God’s message, he would see the outpouring of God’s judgment.  He would watch in terror as his own friends fell by the sword, and he would see Babylon carry away all the wealth of Jerusalem as plunder.  Pashhur and his family would be exiled in Babylon where they would all die.  The reason for this judgment was not only that he had Jeremiah beaten.  Pashhur also prophesied lies, probably by denying the truth of Jeremiah’s message.

5.  Paul administered the thirty-nine lashes to Christians as he went from synagogue to synagogue hunting them down, Acts 22:19, “And I said, ‘Lord, they themselves understand that in one synagogue after another I used to imprison and beat those who believed in You.’”
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