2 Corinthians 11:16



 - is the adverb of time PALIN, which means “Again” plus the first person singular present active indicative from the verb LEGW, which means “I say.”


The present tense is an iterative present for what occurs at successive intervals as Paul teaches this principle.


The active voice indicates that Paul produces the action.


The indicative mood is declarative for a simple statement of fact.

“Again I say,”

- is the negative MĒ, meaning “not” with the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone,” but when combined with MĒ it means “no one.”  This is followed by the accusative of general reference from the first person singular personal pronoun EGW, meaning “I,” which functions as the subject of the infinitive that follows in an accusative-infinitive construction.  Then we have the third person singular aorist active subjunctive from the verb DOKEW, which means “to think, believe, suppose, consider.”


The aorist tense is a constative aorist, which gathers the action into a single whole and regards it as a fact without reference to its progress.


The active voice indicates that the indefinite “no one” produces the action.


The aorist subjunctive mood used with the negative MĒ is a subjunctive of prohibition, which forbids the initiation of an action.  Another example of this is found in 1 Cor 16:11.  The words “don’t ever” is used in the translation to bring out this command.

Then we have the accusative direct object from the masculine singular adjective APHRWN, which means “pertaining to not employing one’s understanding, particularly in practical matters: foolish, senseless, or unwise.”
  This is followed by the present active infinitive from the verb EIMI, which means “to be.”


The present tense is a descriptive present for what is now going on.  This can also be an aoristic present for a fact without reference to its progress.


The active voice indicates that Paul hypothetically is producing the action.


The infinitive is used with the accusative to function like a main verb, which the substantive in the accusative case functioning as the subject of the infinitive.

There are many words and expressions used in the Greek to describe a fool.

: a figurative extension of meaning of ‘blind,’ pertaining to not being able to understand - ‘unable to understand, incapable of comprehending.’
: figurative extensions of meaning of ‘to become dark,’ meaning to become unable to perceive and thus unable to understand - ‘to be incapable of perceiving, to not be able to understand.’

: a figurative extension of meaning of  ‘to become thick,’ to become unable to understand or comprehend as the result of being mentally dull or spiritually insensitive meaning ‘to be incapable of understanding.’

: (an idiom, literally ‘to hear heavily with the ears’) to be mentally slow or dull in comprehending - ‘to be slow to understand, to be mentally dull.’
: (an idiom, literally ‘lazy as to one’s ears’) to be slow to understand, with an implication of laziness - ‘slow to understand.’

: a figurative extension of meaning ‘to be shortsighted,’ to be extremely limited in one’s understanding - ‘to fail to understand, to be restricted in understanding, to be shortsighted.’

: pertaining to a lack of capacity for insight and understanding - ‘without understanding, senseless, foolish.’  A lack of capacity for understanding from a lack of the proper use of mental capacity.

: pertaining to unwillingness to use one’s mental faculties in order to understand - ‘foolish, stupid, without understanding.’  The meaning is that people presumably would not use their capacity for understanding and as a result, thought and behaved foolishly.  It does not imply the mental state of being an idiot or imbecile.

: the state of being devoid of understanding - ‘to lack understanding, absence of understanding.’  It implies that people are not incapable of understanding, but that they are unwilling to understand.

: pertaining to not employing one’s understanding, particularly in practical matters - ‘foolish, senseless, unwise.’  It refers to those who act foolishly because they do not use their potential for understanding.  “The aphron is the fool (who denies God) in the Psalms.”
  “To meet his opponents Paul sets himself on the plane of carnal boasting.  Since the clever Corinthians have submitted to the claims of fools, Paul, speaking foolishly, will surpass them all (11:16ff.).”

: the state of not using one’s capacity for understanding - ‘to be a fool, foolishness.’

: pertaining to not being wise - ‘unwise.’

: pertaining to being extremely unwise and foolish - ‘unwise, foolish, fool.’

: to become one who does not employ a capacity to understand and thus acts very foolishly - ‘to become foolish, to act more foolishly.’

: the content of foolish thought - ‘foolishness, nonsense, what is thought to be foolish.’
: pertaining to thoughts devoid of understanding and therefore foolish - ‘foolish, nonsensical, to be nonsense.’
: to cause the content of certain thoughts to become devoid of meaning - ‘to cause to become nonsense.’

: a figurative extension of the meaning ‘empty,’ pertaining to a complete lack of understanding and insight - ‘foolish, stupid.’

: one who is totally lacking in understanding - ‘numskull, fool.’

“let no one ever think that I am foolish,”

 - is the adversative use of the postpositive conjunction DE with the second class conditional particle EI with the negative MĒ and the untranslatable emphasizing enclitic particle GE, all combined to form an idiomatic phrase, meaning “otherwise.”

 - is the word KAN, “formed by crasis from KAI EAN, meaning: (even) if only, at least.”
  Then we have the conjunction HWS, meaning “as” with the double accusative of the impersonal object from the masculine singular adjective APHRWN, meaning “a fool” and the accusative of personal object from the first person singular personal pronoun EGW, meaning “me.”  Then we have the second person aorist deponent middle imperative from the verb DECHOMAI, which means “to receive, accept; but here it means to put up with, tolerate someone.”


The aorist tense is a constative aorist, which gathers the action into a whole and regards it a as a fact without reference to its progress.


The deponent middle is middle in form but active in meaning—the Corinthians producing the action of tolerating Paul.


The imperative mood is an imperative of entreaty.

“at least tolerate me as a fool,”

- is the conjunction HINA, used to indicate a result, and translated “so that.”  This is followed by the crasis of the conjunction KAI, meaning “also” and the first person singular personal pronoun EGW, meaning “I,” forming the word KAGW.  Then we have the accusative direct object from the neuter singular adjective MIKROS, which means “small, little, short” and is used of size, quantity, time, etc.  Then we have the accusative neuter singular of the enclitic indefinite pronoun TIS, which, when used of things, means “some, something.”  Literally this says, “so that I might boast a little something.”  But used here together with MIKROS, it is equivalent to our word “somewhat.”  Finally, we have the first person singular aorist deponent middle subjunctive from the verb KAUCHAOMAI, which means “to boast about something, to take pride in something.”


The aorist tense is a constative aorist, which gathers into a single whole all the Paul would like to say and regards it as a fact without reference to its progress.


The deponent middle is middle in form but active in meaning—Paul producing the action.


The subjunctive mood is used with HINA to form a result clause and indicates what Paul would potentially like to do, but may not actually happen, since it depends on the response of his audience.

2 Cor 11:16 corrected translation
“Again I say, let no one ever think that I am foolish, otherwise, at least tolerate me as a fool, so that I also might boast somewhat.”

Explanation:

1.  “Again I say, let no one ever think that I am foolish,”

a.  Paul picks up his theme from verse 1 again, “Would that you would put up with a little something of foolishness from me.  But in fact you are putting up with me.”


b.  However, Paul now qualifies his statement about foolishness.



(1)  In verse one Paul used the word APHROSUNĒ, which means “foolishness, lack of sense, moral and intellectual; the state of not using one’s capacity for understanding.”


(2)  But here he uses APHRWN—not employing one’s understanding; acting foolishly because you do not use your potential for understanding.


(3)  Both words refer to the same thing.  This is a believer who has maximum doctrine in their soul, but is not applying what he understands.  This is not ignorance or laziness.  This believer knows better, but just isn’t using the doctrine that God the Holy Spirit has revealed to him.  Obviously this is a hypothetical use in Paul’s case; for he is using himself as an illustration in an unreal situation to make a point.


c.  In fact, Paul asks his readers to never consider him as the kind of person who would ignore the doctrine he knows and not act upon it.


d.  His statement is all-inclusive with regard to both those who are positive to doctrine and those who are negative.  Everyone is included.


e.  His statement is also all-inclusive with regard to time.  It is interesting that Satan will test Paul in precisely this area of application.  God the Holy Spirit repeatedly tells Paul not to go to Jerusalem.  Paul knows exactly what God wanted, yet he deliberately disregarded the doctrine in his soul and went anyway.  He acted as an APHRWN, foolishly, not using the understanding he had.


f.  Even though Paul failed in this area, when his life is characterized as a whole, his statement here is absolutely true.  He was not the sort of person who generally ignored God and did whatever he wanted.


g.  Paul acted upon the doctrine in his soul.  Doctrine made the difference in what he thought, said, and did.  This is the point he wants the Corinthians to remember.  This is the point he repeats over and over again.


h.  Paul was no fool, though some accused him of being one.


i.  Paul did not act foolishly (ignoring the known will of God), though some considered him as doing so.


j.  Paul did not speak foolishly, though many of the Greeks (for example in Athens) thought that he did.


k.  Paul used the doctrine he learned from God to obey the will of God and execute the plan of God.  No believer who does this is ever a fool, but the wisest of men on earth.
2.  “otherwise, at least tolerate me as a fool,”

a.  So having asked the Corinthian church to not regard him as a fool, instead he asks them to at least tolerate him as they would a fool.


b.  Most people suffer or tolerate fools around them.  We do this out of good manners, politeness, courtesy, and thoughtfulness of others.


c.  Paul is asking them to give him the same courtesy that they would someone who did not know what he was talking about.


d.  That courtesy means listening to him.


e.  He is asking them not to simply reject him without a hearing.  He wants them to at least listen to what he has to say.  If they want to reject it, they may certainly do so, but at least listen to him first before making up their minds.


f.  Application: we may not like what a pastor has to say, but God asks us to at least listen before we reject what is taught.


g.  It is easy to reject someone and simply stop listening at the first sign of hearing something we don’t like or disagree with.  However, this is not objectivity or teachability.


h.  Objectivity and teachability require listening to the whole message, the complete thought, and the entire argument before we pass judgment upon its accuracy.


i.  Toleration of the communicator of doctrine is a must for spiritual growth, because what is taught is often completely foreign to our frame of reference from the cosmic system.


j.  We grow up being completely propagandized by Satan through his false teachers.  We often hear things from the teaching of the word of God that we have never heard before or don’t expect to hear.  Our preconceived ideas often get in the way of the objectivity necessary for spiritual growth.


k.  So in order to grow up spiritually, we are going to hear many things that are new, different, and don’t seem correct at first.  However, given time, repetition, and inculcation, the thoughts of God become clear and accurate to us through the ministry of God the Holy Spirit.


l.  In order to make this happen, we must have toleration for the communicator of doctrine.
3.  “so that I also might boast somewhat.”

a.  The result of the Corinthians’ toleration of Paul is that he might continue a little bit on his subject of boasting or taking pride in something.


b.  The something he takes pride in is his ability to use the unconditional divine love toward others that he has learned from God the Holy Spirit and the life of the Lord Jesus Christ.


c.  Paul will take pride in this, but will present it in a very sly and cunning manner, sneaking up on the Corinthians with his intellect, so that they never see it coming.


d.  In fact, this will be a backhanded way of showing them their own failure in this application of doctrine.


e.  So although Paul seems to be introducing the subject of boasting again, in reality he is not.  His real subject is unconditional divine love, but he is disguising it for now.
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