1 Timothy 6:10



- is the explanatory use of the postpositive conjunction GAR, meaning “For” and explaining why those who desire to be rich fall into temptation and the trap of many stupid and harmful desires, which plunge them into ruin and annihilation.  Then we have the predicate nominative from the feminine singular noun HRIZA, which literally means “root” but is used figuratively for the “cause, reason, origin, or source” of something.  With this we have the genitive of the product from the neuter plural adjective PAS, meaning “of all,” the article and the adjective KAKOS, meaning “evil.”  The substantive in the genitive is the product of the noun to which it stands related (“root”).  It is translated “which produces.”  For example, in the phrase “the God of hope,” hope is the product produced by God.  The idea then is “the God who produces hope.”  In our verse the idea is “the root which produces all evils.”  In English we do not use the phrase “all evils,” but rather say, “all kinds of evil,” maintaining the adjectival force of the word “evil.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is a gnomic present for a universal fact and truth that will never change in human history.


The active voice indicates that the love of money produces the action of being what it is—the root, source, or cause of all kinds of evil.

This is followed by the nominative subject from the feminine singular article and noun PHILARGURIA, which means “love of money, avarice, covetousness.”
“This is a difficult text to translate, having the following possibilities: (1) “the love of money is a root of all evils,” (2) “the love of money is the root of all evils,” (3) “the love of money motivates all evils,” (4) “the love of money is a root of all kinds of evils,” (5) “the love of money is the root of all kinds of evils,” (6) “the love of money motivates all kinds of evils.” The reason for these six possibilities is that first, it is difficult to tell whether  is indefinite (options 1 & 4), definite (2 & 5), or qualitative (3 & 6), and secondly,  may mean “all without exclusion” (1, 2, & 3) or “all without distinction” (4, 5, & 6). Logically, it would be difficult to say that  is definite, for then the text would be saying either (1) the only root of all evils is the love of money or that (2) the greatest root (par excellence) of all evils is the love of money. These are the options if  means “all without exclusion.” However, the definite idea would fit if  means “all without distinction.  Grammatically, it would be difficult to take  as indefinite, since this is the least attested meaning for the anarthrous pre-verbal predicate nominative in the NT.  However, grammatically the most probable option is to see  as qualitative. The idea would be either that all evils can be motivated or initiated by the love for money or that all kinds of evils can be motivated by the love for money. The qualitative idea makes no comment about anything else that might motivate or produce evil.  It simply states that loving money does motivate/produce all (kinds of) evils.”

“For the love of money is a root of all kinds of evil,”
- is the ablative of means from the feminine singular relative pronoun HOS, meaning “by means of which love of money.”  The feminine singular relative pronoun refers back to the feminine singular subject of the noun PHILARGURIA.  Then we have the nominative subject from the masculine plural indefinite pronoun TIS, meaning “certain ones.”  This is followed by the appositional and explanatory nominative masculine plural present middle participle from the verb OREGW, which means “to stretch out; to reach out for something; used figuratively it means to strive for, aspire to, long for (1 Tim 3:1).”  The direct object “[it]” is implied from the context and refers to money.

The present tense is a customary present for what these lovers of money normally and customarily do.


The middle voice is an indirect or intensive middle, which lays stress on the subject (these believers in monetary reversionism) as the ones producing the action themselves, of their own free will, without coercion or help from anyone else.  They are personally responsible for the action.

The participle is instrumental participle, which indicates the means by which the action of the main verb is performed.  By striving for money, aspiring to have money, and longing for money certain believers have wandered away, gone astray from the word of God.  The word “by” is used in the translation to bring out this instrumental idea in the participle.

Then we have the third person plural aorist passive indicative from the verb APOPLANAW, which means “to wander away; to go astray; to be misled, be deceived ; to be seduced, beguiled.”

The aorist tense is constative/historical aorist, which presents the entire action as a past fact.


The passive voice indicates that certain ones received the action of being misled.

The indicative mood is declarative for a dogmatic fact.

This is followed by the preposition APO plus the ablative of separation from the feminine singular article and noun PISTIS, used in its passive sense, meaning “from what is believed” or “from doctrine.”
“through which, certain ones by longing for [it] have been misled from doctrine”
- is the connective use of the conjunction KAI, meaning “and” with the accusative direct object from the third person masculine plural reflexive pronoun HEAUTOU, which means “themselves.”  Then we have the third person plural aorist active indicative from the verb PERIPEIRW, which means “to pierce through, impale, or wound deeply.”

The aorist tense is a culminative aorist, which views the action in its entirety but regards it from the standpoint of its existing state or results.  It emphasizes the completed state of a past action.  This aspect is brought out in translation by the use of the auxiliary verb “have.”

The active voice indicates that these believers who love money more than God produce the action of impaling themselves.


The indicative mood is declarative for simple statement of fact and the reality of what some believers do to themselves.
This is followed by the locative of place from the feminine plural noun ODUNĒ, which means “severe and sudden pain; deep mental distress, grief, agitation, sorrow; and grief.”  With this we have the feminine plural adjective POLUS, which means “many.”  Instead of saying “many pains” in English, we say “many kinds or types of pain.”
“and have impaled themselves on many types of pain.”
1 Tim 6:10 corrected translation
“For the love of money is a root of all kinds of evil, through which, certain ones by longing for [it] have been misled from doctrine and have impaled themselves on many types of pain.”
Explanation:
1.  “For the love of money is a root of all kinds of evil,”

a.  Paul continues his thought by explaining why those who desire to be rich fall into temptation and the trap of many stupid and harmful desires, which plunge them into ruin and annihilation.

b.  As stated by Wallace (see above) the qualitative meaning of this statement is that “all kinds of evils can be motivated by the love for money.  The qualitative idea makes no comment about anything else that might motivate or produce evil.  It simply states that loving money does motivate/produce all (kinds of) evils.”

c.  The phrase ‘the love of money’ refers to greed or avarice—the inordinate desire to continue to acquire money, even when we do not need any more.  This is the sin and system of thinking that places money as the highest value on one’s scale of values.


d.  This is monetary reversionism, in which the god of the believer or the unbeliever is money.  The person in monetary reversionism centers their life on making and spending money.  No matter how much the person has, they want more.  They cannot have too much money.


e.  Monetary reversionism is characterized by being depressed at the loss of money or wealth and inordinate elation at the acquiring of money.


f.  Money is a tool, a convenience, and a necessity for normal life in our society.  But money should never be a factor in our decision making.


g.  Money is something we use to carry out certain decisions in life, such as:



(1)  Demonstrating our love for our family by providing for them and not squandering our money on ‘wine, women, and song.’


(2)  Demonstrating our appreciation and thankfulness to the Lord for His logistical grace support by providing for others in the local church who are in need.  God provides the money for giving 2 Cor 9:8, “Now God is able to make all grace overflow to you, in order that, having all sufficiency in everything at all times, you might overflow in every good deed.”


(3)  Helping others in the city, community, or neighborhood on projects for the benefit of all (like helping to build a public park for children to play in).


(4)  Providing jobs for other people by starting a business and hiring people to produce a product or service.


h.  Monetary reversionism motivates wrong priorities, bad decisions, wrongdoing, sin, human good, and all kinds of evils.  Some people will do anything for money.  These people are in monetary reversionism.

The Doctrine of Money

A.  Definition.

1.  The English word money is derived from the Latin MONETA, which means a mint, a place where money is made.  It refers to a stamped coin.


2.  Money is the medium in which prices are expressed, debts are discharged, goods and services are paid for, and bank reserves are held.  The term is synonymous with a circulating medium, and may be regarded as comprising demand deposits, common money or currency, coins, bank notes, or paper money which is circulated.


3.  British economist Dr. Ralph Hautry said, “Money is one of those concepts which like a teaspoon or umbrella, but unlike an earthquake or buttercup, are undefinable primarily by the use or purpose which they serve.”  Money must be defined in terms of its function and related to its value.


4.  Money is the means of stating the prices of goods and services as well as expressing debts, salaries, wages, rents, etc.  Money is a medium of exchange whereby goods and services are paid for and debts are discharged.  Money serves as a reserve for ready purchasing power.  Therefore, money is the only complete liquid asset.


5.  In the ancient world, money was used as a store of value.  The rise of commercial and central banking resulted in a corresponding increase in the importance of money used as reserves of the banking system.


6.  Money is unique among economic goods.  It is regarded, not as wealth, but as a device for exchanging and measuring wealth.  An increase in the quantity of money in a nation does not necessarily constitute an increase in the country’s wealth.  Inflation is the increase of the quantity of money in a nation, but decreases the nation’s wealth.


7.  Money is the common medium by which exchanges are rendered possible, the common measure by which the comparative valves of these exchanges are estimated, and the standard by which future obligations are determined.

B.  The History of Money.

1.  There have been many different objects used for money, such as barter, slaves, gunpowder, oxen in Homeric times, elephants, cattle, stones, wool, barley, wheat, timber.  The most widely used medium is gold and silver.  Before coins came into use, money was measured in terms of rings, bars, talents, various systems of weights.


2.  Coin money was first invented by Creusis, King of Lydia, 561‑546 B.C.  Darius, king of Persia, picked up the idea and used coined money.  The Phoenician traders did the same and it spread all over the ancient world.


3.  There were three kinds of coins in the New Testament times: the imperial Roman coins; the provincial coins based on the old Greek standard; the Jews had their own money.


4.  Paper money did not come into use until the French Revolution.

C.  The Bible teaches the legitimate functions of money.

1.  For monetary transactions, Gen 23:9 through Jer 32:44.  The shekel was a rolled piece of metal.


2.  Money was used to pay taxes, Mt 22:17‑22; Mk 12:13‑17; Lk 20:20‑26.  The Bible only recognizes 10% across-the-board taxation.


3.  Money is necessary for the function of an economy.  Therefore it is not wrong or sinful for believers to possess money, even in large amounts.  It glorifies God when it is part of our blessings from God.

4.  Money becomes a wonderful slave or a cruel master, depending on our spiritual condition, Jude 11.  The deceit of Balaam was monetary lust.  Don’t ever let money become your master.



a.  The Greek word PLANĒ connotes areas of deceit regarding money.




(1)  Money cannot buy salvation.  The spiritual death of our Lord was the purchase price for our salvation.




(2)  Money cannot buy love.  Money is not a means of happiness.  Money is not a means of security, Mt 6:24‑33.




(3)  Money cannot buy everything.  There are many things that money cannot buy, such as salvation, true love (the thought behind the Beatles song, ‘Can’t buy me love’), security, perfect happiness from God, stability of soul, or peace of mind.



b.  While Balaam is an illustration of monetary reversionism, the emphasis in doctrine is that money doesn’t provide any of these things.


5.  Giving of money is an expression of the royal priesthood of all Church Age believers and is a legitimate function in the Church Age, 2 Cor 8‑9, 9:6.


6.  Consequently, spending and accumulating money is legitimate.  It is not carnal or sinful for the believer to possess money or use money in a legitimate way.  Illegitimate uses of money include bribery, trying to buy power, influence, or love, or to corrupt character.


7.  Money is legitimate, its accumulation is legitimate, and its use is permissible.  The functions of money are part of the work ethic.  There are monetary principles in the work ethic: earning money, saving money, spending money, giving money, and investing money.

D.  Dangers of Money to the Unbeliever.

1.  Unbelievers can’t buy salvation, Mk 8:36‑37; 1 Pet 1:18‑19.


2.  Money causes a rich man to have faith in wrong objects, Mk 10:25.  The rich man cannot buy his way into heaven.


3.  Money hinders the unbeliever from seeking salvation, Lk 16:19‑31.

4.  Money has credit with people but no credit with God, Prov 11:4.  The righteousness of God is the credit we need to live with God forever.  Money does not mean prosperity, Prov 11:28.


5.  Money does not mean capacity for life, Prov 13:7, 11.

E.  The Principle of Monetary Reversionism.

1.  Solomon, Eccl 5:10‑6:2.  Money corrupted Solomon.


2.  Balaam, Jude 11; Rev 2:14-15.  Lust for money destroyed Balaam.


3.  Ananias and Sapphira, Acts 5:1‑10.  They used money for approbation from other believers.


4.  Lust for money can destroy the right priorities for life.



a.  James 4:13-14, “Don’t kid me, you who say, `Today or tomorrow, we will go to this or that city, and we will work in that place for a year’s time, we shall both transact business and make a profit.  Why, you do not even know what will happen tomorrow.  What is your life?  You are just a vapor trail in the sky, visible for a short time and then you vanish away [physical death].”


b.  Money related to right perspective and mental attitude is taught in 1 Tim 6:3‑11, 17, “If anyone advocates a different doctrine, and does not agree with sound doctrines, those that belong to our Lord Jesus Christ, and with doctrines that conform to godliness, he is arrogant and understands nothing; however, he has a morbid interest in controversial questions and disputes about words, out of which originate jealousy, strife, abusive language, evil suspicions, and constant friction between persons of a depraved mind, even deprived of truth, who assume that godliness is a means of profit.  But godliness is a means of great profit, when accompanied by contentment [sharing God’s happiness].  For we have brought nothing into this world, and we cannot take anything out of it either.  And if we have food and clothing, with these we shall be content.  But those who want to get rich fall into a temptation and a snare, plus many foolish and hurtful lusts which plunge men into ruin and destruction.  For the love for money is the root for all kinds of evil, and some by lusting for it have wandered away from doctrine, and stabbed themselves with many sorrows.  But, O man of God, flee these things and pursue righteousness, godliness, doctrine, virtue-love, stability, gentleness.”  Verse 17, “Teach those who are rich in this world not to be arrogant or to fix their confidence on the uncertainty of riches, but rather fix their confidence on God, who richly supplies us with all things to enjoy.”


c.  Monetary reversionism or monetary degeneracy is taught in James 5:1‑6.  “Now listen, you rich people, weep and howl for your miseries which are coming upon you.  Your wealth has rotted and your clothes have become moth-eaten.  Your silver and gold are corroded [because you are using money as a problem solving device]; and their corrosion will testify against you and will eat your flesh like fire.  You have horded wealth in the last days.  Look at the wages you fail to pay the workmen who harvested your fields; you defrauded them of their wages, and they kept screaming; and the screams of your harvesters have entered the ears of the Lord of the armies.  You lived in luxury and self-indulgence in the land.  You have led a life of wanton pleasure; you have nourished your right lobes for the day of slaughter [70 AD]; you have condemned the innocent; you have murdered just persons who did not resist you.”
F.  Monetary prosperity is a part of the blessings of Abraham, David, and Solomon, Prov 13:8‑13, 18, 11:18.
G.  The Dangers of Money to a Believer, Heb 13:5.  “Let your lifestyle be free from the love of money, keep on being content with what you possess.  For He Himself has said, ‘I will not ever leave you, nor will I ever forsake you.’”
H.  Money and the Balance of Power.

1.  Love for money creates power struggles which destroy the balance of power and create an imbalance of power.  Imbalance of power destroys both freedom and economic prosperity in God’s representative nation.


2.  Power struggles, which create imbalance in the economy of a nation, result in great suffering to the poor.


3.  The problem of the imbalance of power.



a.  The historical application of the industrial revolution.  The industrial revolution gave rise to free enterprise, factories for mechanical production and systems of mechanical transportation, and a middle class as opposed to aristocracy and difference economically from the poor.



b.  There are three categories in the industrial revolution: management, labor, government.




(1)  Management is designed to convert money and investment into industrial efficiency, which includes production and marketing.




(2)  Labor is designed to execute production and marketing.  There are three categories of labor: skilled and unskilled; administrative labor; marketing labor (sales personnel).




(3)  There are three categories of national government: executive, legislative, legal.



c.  National prosperity depends on all three categories of the industrial revolution: management, labor, and government.  Government must maintain the freedom.




(1)  These three categories must always be kept in balance.




(2)  Power imbalance destroys prosperity and causes the industrial revolution to move to another geographical area.



d.  This is related to the problem of imbalance of power.  The decline of the industrial revolution means malfunction of all three categories.




(1)  Management is both inefficient in the use of capital and often indifferent to the stabilization and security of labor.  The power struggle in industry has led to the inefficiency of management to provide motivation, security, and just reward to labor.  So labor unions combine with Congress to create an imbalance of power.




(2)  Labor unions seek monopoly of the labor market rather than the benefits which belong to labor.




(3)  Government fails to protect the freedom of all.  The power struggle in government has led to the domination of Congress, so that laws no longer support freedom and self-determination, but the personal interests of their constituents.  Consequently, government has encroached on freedom and stifled capitalism.




(4)  Examples.





(a)  Through excessive taxation of industry, management cannot support both government and labor.





(b)  Through government attacks on monopolies, they have destroyed efficient service to the people of the country.





(c)  Through regulation of industry rather than law enforcement where industrial crime exists.





(d)  Through socialism, by which the state first controls and then owns all industry.





(e)  Through redistribution of wealth.


5.  Just as there must be balance of power in government, so there must be balance of power between government, management, and labor in industry.


6.  Love of money creates power struggles both in government and in industry, so that at present the industrial revolution is moving into the Pacific basin.
2.  “through which [love of money], certain ones by longing for [it] have been misled from doctrine”

a.  This is Paul’s description of the results of love for money.  The believer longs for it so much that they gradually wander away from the word of God.

b.  Monetary reversionism does not happen instantly.  It is a gradual process of being slowly but surely lead astray until we wander off course from grace and find ourselves lost in the middle of nowhere.

c.  The passive voice is critical here, because it indicates that the believer does this to himself of his own free will.


d.  Other people may tempt us or encourage us in your monetary reversionism, but ultimately we are responsible, because we are the one who decides to make money more important than anything else in life.


e.  Paul is not saying here that money is not important.  It is important because it can be used to solve so many problems in life and help people in many ways.  Money is important and necessary, when used properly.


f.  But money is never the most important thing in life.  It is not even in the top five things in life.  (What are the top things in life?  That’s for you to decide, but I’ll guarantee you that money is not more important than: your relationship with God, which means Bible doctrine in your soul, your integrity, your health, your family, and your pets.  If you place money ahead of any of these, you are probably already in monetary reversionism or are a good candidate for it.)


g.  Greed and avarice have always been an enticement by Satan to be distracted from relationship with God and Bible doctrine.  The only time this may not be a problem in human history is during the millennial reign of Christ, when there is so much prosperity that it will be hard to get into monetary reversionism.  However, there will probably be at least one unbeliever who will go crazy over wealth during the millennial reign of Christ.


h.  Wandering away from what is believed or Bible doctrine in the soul usually begins with a test or a temptation.  Someone offers us a better job with a lot more money, power, and prestige, but the cost is having to leave our church.  We justify taking the job by telling ourselves we will faithfully read the Bible every day or go to another church, no matter what.  In the beginning we do, but gradually something important at work comes up and we just don’t have time for God that day.  This might happen once a month, then once a week, and finally, Bible doctrine is just too time-consuming for our lifestyle.  We have wandered away from doctrine.  It may have taken years to get there, but Satan accomplished what he wanted by distracting us from the word of God, and we are the loser for it.

3.  “and have impaled themselves on many types of pain.”

a.  We thought having the raise, the new office, the great chance at the golden ring in life was going to make us happy.

b.  Now we find out we have no time for doctrine, therefore, no relationship with God.

c.  We have no time for our family, therefore, no relationship with our family.


d.  We occasionally have to not tell the whole truth, or deceive someone just a little in order to close a deal, sell our product, look good in a staff meeting, or whatever else it takes to continue to succeed on the job and continue to get that yearly bonus and raise.


e.  We gradually lose our virtue and integrity, which causes internal, mental pain, whether we realize it or not.


f.  While all this is going on, we start to do little criminal things (like cheating on our taxes) to acquire more money or ensure that we keep the wealth we have.  We are in the process of impaling ourselves on the pain of judicial punishment.

g.  We start to commit certain types of sins related to acquiring more money and protecting the money we have, which means divine discipline, which is very painful.


h.  Between our self-induced misery, the misery of justice, and divine discipline, we have impaled yourself on many types of pain and have the impossible task of pulling ourselves off of the stake upon which we have thrown ourselves.
� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software. Page 265.
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