1 Timothy 3:6



- is the negative MĒ, meaning “not” with the appositional accusative masculine singular adjective NEOPHUTOS, which means “literally ‘newly planted’, but is used figuratively (only in Christian literature) newly planted in the Christian community, newly converted (‘neophyte’) 1 Tim 3:6.”
  It refers to a novice, a trainee, an apprentice, or a beginner. Since this context refers to the qualifications of a pastor, this would not refer so much to someone who is a new believer as much as it would include anyone who is an immature believer.
“Not a neophyte,”
- is the conjunction HINA, used to introduce a purpose clause, and with the negative MĒ here, it introduces a negative purpose clause, which can be translated either “in order that …not” or “lest.”  Then we have the nominative masculine singular aorist passive participle from the verb TUPHOW, which means “(1) to be puffed up, conceited 1 Tim 3:6; 2 Tim 3:4.  The ancient versions also understand 1 Tim 6:4 in this sense, though this passage may belong under meaning (2) to be blinded, become foolish, be foolish, or stupid.”
  The combination of being puffed up with conceit and being blinded by that conceit produces the concept of “blind arrogance.”

The aorist tense is a culminative aorist, which gathers the action of receiving blind arrogance into an entirety and regards it from the standpoint of its results.


The passive voice indicates that the new or immature believer receives the action of becoming puffed up with conceit resulting in being blinded, foolish, and stupid from his own arrogance.


The participle is circumstantial and precedes the action of the main verb, which follows in the next phrase.
“lest having received blind arrogance,”
- is the preposition EIS plus the accusative of place from the neuter singular noun KRIMA, which means “mostly in an unfavorable sense, of the condemnatory verdict and sometimes the subsequent punishment itself 2 Pet 2:3; Jude 4; Rom 2:2f; 3:8; 13:2; Rev 17:1; 1 Cor 11:34; Jam 3:1; 1 Tim 5:12; Gal 5:10.
  This is followed by the third person singular aorist active subjunctive from the verb EMPIPTW, which means “to experience a state or condition, fall (into/among) in imagery among robbers Lk 10:36; fall into someone’s hands Heb 10:31; 1 Tim 6:9; 3:6-7; 6:9.”


The aorist tense is constative aorist, which gathers the action into a whole and states it as a potential fact.


The active voice indicates that the neophyte or immature believer might produce the action of falling into the condemnation of the devil.


The subjunctive mood is used with HINA to form the final purpose clause and is a potential, indicating that the believer’s volition is involved in receiving blind arrogance with resultant condemnation by Satan.
Finally, we have the subjective genitive masculine singular from the article and adjective DIABOLOS, used as a substantive proper name, translated “of the devil.”
“he might fall into the condemnation of the devil.”

1 Tim 3:6 corrected translation
“Not a neophyte, lest having received blind arrogance, he might fall into the condemnation of the devil.”
Explanation:
1.  “Not a neophyte,”

a.  After Paul’s parenthetical statement in the previous verse, he continues with another very important qualification for selecting and ordaining a man with the spiritual communication gift of pastor-teacher or guardian of the local church.

b.  The man should not be a new believer.  Obviously a new believer knows almost nothing about the spiritual life or Bible doctrine.  Therefore, this probably refers to someone who is not a “brand-new” believer, but to someone who is relatively new to the spiritual life.

c.  This refers to a man who has been saved for a few years and has begun learning doctrine, but is still immature in his complete understanding of the whole realm of the word of God.


d.  A pastor must understand the entire picture of the spiritual life before he can adequately teach and describe it to others.


e.  As we grow in grace, the picture of the spiritual life comes into clearer focus.  It is like putting a jigsaw puzzle together without having a picture of the finished product to work from.  You don’t know what the picture is going to look like until all the pieces are in place.  But as each piece is put in place, the picture becomes clearer and clearer.

f.  The immature believer may understand salvation, the recovery procedure from sin, and the faith-rest drill, but not have a clue about virtue love or occupation with Christ.


g.  Not having all God’s problem solving devices in his soul, he cannot protect himself from all the satanic strategies and attacks from the arrogance and emotional complex of sins.


h.  Therefore, the danger for the immature believer is that he receives too much power and authority without having the capacity to handle it properly.


i.  The typical result is that the immature pastor becomes puffed up with arrogance.  He becomes proud of his great accomplishment at such a young age, not realizing he does not know what he does not know.

2.  “lest having received blind arrogance,”

a.  The result is that the new or immature man in the ministry becomes puffed up with arrogance and then is blinded by his own arrogance.  The neophyte pastor does this to himself.  He becomes overly proud of his own status, which blinds him to his own arrogance and conceit.

b.  His own blindness causes him to not recognize his own need for continued spiritual growth and humility.  His own blind arrogance causes him to not see his own faults, mistakes, or shortcomings.


c.  Blind arrogance is synonymous with self‑righteous arrogance.  It is the arrogant conviction that one’s own righteousness is superior to that of all others, leading to the conclusion that one’s own righteousness is so great that intolerance of all others is acceptable.

d.  Blind arrogance is the vanity of being divorced from the realities of Bible doctrine, leading to the erroneous conclusion that the believer is victorious, mature, or great because of some unique experience, some sacrificial function, or some system of human works.  Blind arrogance concludes that the plan of God succeeds or fails on the basis of how we function, rather than on the basis of the grace of God.

e.  The result is the blind leading the blind, or personality arrogance motivated by self‑righteousness rejecting human privacy, forcing erroneous standards on others in the name of Christianity.  Personality arrogance is irrational and never satisfied until everyone in his periphery is a puppet on a string dancing to his tune, using his standards, fulfilling the principle of the blind leading the blind.

f.  Arrogance blinds the minds, so that truth is rejected.  With no reception of truth, there is no retention or recall of truth.  Arrogance divorces the believer from both personal and historical reality in life.

g.  Other great dangers of blind arrogance are that it produces hang-ups in the soul, such as: racism and anti‑Semitism, which is usually true of very ignorant people, blaming all the problems of life on the Jew; crusader arrogance, subjectivity, and syndromes, such as: legalism, guilt, emotional control of the soul, cowardice, and fear; inadequacy, where, through arrogance, we talk ourselves into the fact that we’re no good, as confirmed by others.  This includes the  anti‑authority syndrome, which is the rejection or abuse of authority; the socialist syndrome, in which people can become mentally ill by thinking they can solve all the problems of the world by robbing the rich to feed the poor; liberalism; and the anti‑establishment syndrome.
3.  “he might fall into the condemnation of the devil.”

a.  The result of these syndromes and hang-ups in the neophyte pastor-teacher is that he falls into the condemnation of Satan.  Satan keeps a careful watch on every communicator of the word of God.  Satan is quick to condemn any pastor-teacher for any and every failure in their spiritual life.


b.  The implication here is that Satan’s condemnation of the neophyte pastor results in divine discipline from the justice of God against the pastor.  The self-induced misery of the neophyte pastor under blind arrogance combined with the double discipline the pastor reaches from the Lord is unbearable.


c.  All men are born under a sentence of condemnation, Rom 5:18, “Consequently, therefore, as through one transgression [spiritual death was imputed] to all mankind resulting in condemnation, so also through one righteous act for all mankind [the righteousness of God was imputed] resulting in the justification of [eternal] life.”

d.  Rom 8:1 clearly states that there is no condemnation to those who are in Christ Jesus.  This passage refers to the condemnation from God, which sends the unbeliever to the eternal lake of fire.


e.  Satan, however, is in the business of maligning, criticizing, slandering, and condemning believers.  This same thought is continued in the next verse.

f.  The condemnation mentioned in our passage comes from Satan, not from God.  This is the condemnation of Satan accusing the believer of wrongdoing and demanding that the justice of God do something about it.  It is the nature of the devil to bring a slanderous condemnation against others.  However, elect angels will not do so, Jude 1:9, “But Michael, the angelic ruler, when he conversed with the devil, while disputing about the body of Moses, did not presume to pronounce a slanderous judgment, but said, `May the Lord rebuke you.’”

g.  The devil’s slander of believers can be seen in Job 2:1-6.


h.  Satan’s condemnation of mankind is the unseen angelic conflict being played out on the stage of human history, and the pastor-teacher is the main focus of the drama.  This is why the pastor-teacher should not be a new believer.  He is being thrown into the middle of the greatest conflict that has ever existed, and if he does not know what is going on, he will fail miserably every time.
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