1 Timothy 3:2



- is the inferential use of the postpositive conjunction OUN, meaning “Therefore,” introducing an inferential conclusion based upon what has just been said.  Paul has just stated that the office of guardian is an honorable office.  This leads to the natural conclusion that the behavior, decisions, actions of the guardian must also be honorable to match his office.  Then we have the third person singular present active indicative from the impersonal verb DEI, which means “one must; it is necessary.”

The present tense is a gnomic present for a universal truth, that is, something that will always be true throughout the Church Age.  The qualifications of the guardian mentioned here are true in every generation of the Church Age.


The active voice indicates that these qualifications produce the action of being absolutely necessary for any pastor-teacher.


The indicative mood is a potential indicative of obligation, used with verbs whose root meaning conveys the idea of obligation.  This is frequently translated “one must.”
This is followed by the accusative direct object from the masculine singular generic use of the article and noun EPISKOPOS, which means “the guardian.”  “Grammatically speaking, the article could either be monadic (indicating that for each church there is one overseer,) or it could be generic (indicating that overseers as a class are in view).  The context of 1 Tim 2:8–3:16 involves an interchange of singular and plural generic nouns, suggesting strongly that the singular is used as a generic noun.”
  Then we have the predicate accusative from the masculine singular adjective ANEPILĒMPTOS, which means “irreproachable 1 Tim 3:2; 5:7; 6:14 in relation to conduct.”
  “It literally means: that cannot be laid hold of, hence, not open to censure, irreproachable (from a, negative, n, euphonic, and epilambanō, to lay hold of), “without reproach;” “blameless,” “unrebukeable;” an alternative rendering would be ‘irreprehensible’”
  
“The accusative substantive (or adjective) stands in predicate relation to another accusative substantive. The two will be joined by an equative verb, either an infinitive or participle.  There are two types of predicate accusatives.  First is the one that is similar to the predicate genitive and the predicate dative.  That is, it is (normally) simple apposition made emphatic by a copula in participial form.  Second, there is the predicate accusative in which one accusative is the subject of the infinitive and the second makes an assertion about the first. Thus, it is similar to the nominative subject and predicate nominative construction, following the same principles for distinguishing them.  Frequently the infinitive will be in indirect discourse.”


This is followed by the substantive use of the present active infinitive of the verb EIMI, meaning “to be,” functioning as the subject of the impersonal verb DEI.  “An infinitive or an infinitive phrase frequently functions as the subject of a finite verb. This category especially includes instances in which the infinitive occurs with impersonal verbs such as ”


The present tense is a gnomic present for a state or condition that perpetually exists and should always be true throughout the Church Age.


The active voice indicates that to be irreproachable in conduct produces the action of being necessary.


The substantival use of the infinitive clause functions as a subject of the impersonal verb DEI in indirect discourse.  Literally this phrase is saying “To be (substantival infinitive) irreproachable (predicate accusative, but becomes the subject of the impersonal verb in indirect discourse) is necessary (the impersonal verb DEI being used in direct discourse rather than indirect discourse) for the guardian (accusative direct object).”  But following the Greek word order we have the translation:
“Therefore, the guardian must be above reproach:”
- is the genitive of relationship from the feminine singular cardinal adjective HEIS, meaning “of one” and the noun GUNĒ, meaning “wife” in this context (as opposed to the generic meaning ‘woman’).  With this we have the appositional accusative masculine singular from the noun ANĒR, which means “the husband.”  The word in the accusative is in apposition to a previous word in the accusative, that is, it further defines the previous word accusative adjective ANEPILĒMPTOS.  A colon is used in the translation—to bring out the idea of apposition here—and because a series of accusative adjectives and nouns further define what Paul means by the word “above reproach.” 
“the husband of one wife,”
- is the appositional accusative from the masculine singular adjective NĒPHALIOS, which means “pertaining to behaving in a sober, restrained manner—‘sober, restrained, self-controlled, or orderly’.”
  It means “to being restrained in conduct, self-controlled, level-headed 1 Tim 3:2, 11; Tit 2:2.”
  This is followed by the accusative masculine singular adjective SWPHRWN, which means “pertains to being in control of oneself, prudent, thoughtful, self-controlled (the Hellenic model is avoidance of extremes and careful consideration for responsible action; the prudent person is intent on the what, the how, and the when of doing what should be done; of one moderate in lifestyle so as not to be tempted by bribes) Tit 2:2; 1 Tim 3:2; Tit 1:8, 2:5.”
 Then we have the accusative masculine singular adjective KOSMIOS, meaning “to have characteristics or qualities that evoke admiration or delight, an expression of high regard for persons, respectable, honorable.”
  This is followed by the accusative masculine singular adjective PHILXENOS, which means “hospitable 1 Pet 4:9; 1 Tim 3:2; Tit 1:8.”
  Then we have the appositional accusative from the masculine singular adjective DIDAKTIKOS, which means “skillful in teaching 1 Tim 3:2; 2 Tim 2:24.”

“self-restrained [level-headed], prudent [thoughtful, self-controlled], honorable [respectable], hospitable, skillful in teaching,”

1 Tim 3:2 corrected translation
“Therefore, the guardian must be above reproach: the husband of one wife, self-restrained [level-headed], prudent [thoughtful, self-controlled], honorable [respectable], hospitable, skillful in teaching,”
Explanation:
1.  “Therefore, the guardian must be above reproach:”


a.  Since the office of guardian is an honorable office, the person who holds that office must also be honorable.  Therefore, Paul transitions to the logical inference from what he has just said and develops for Timothy (and us) the necessary requisites for the office of pastor-teacher or guardian of the local church.

b.  The guardian is the pastor-teacher of the local church (see the previous verse).

c.  The guardian must be above reproach or irreproachable or without reproach, that is, not open to censure.”


d.  This is the statement of the general principle.  Everything that follows is the explanation of this principle.


e.  To be above reproach does not mean sinless perfection.  Only one person can or ever will attain that status, and that person is our Lord Jesus Christ.


d.  The guardian of the local church is going to sin, just like every other believer, 1 Jn 1:8, 10, “If we say that we have no sin, we are deceiving ourselves and the truth is not in us.  If we say that we have not sinned, we make Him a liar and His word is not in us.”


e.  Being above reproach, therefore, must be defined by the rest of the qualifications given in this context, and cannot just be taken by itself and interpreted as the disqualification for the ministry, if a pastor commits a sin.


f. Arrogant, self-righteous, legalistic believers are always looking for failure in others.



(1)  These types have also crept into the ministry, into seminaries, into local churches, and on to deacon boards.



(2)  They can’t wait for a pastor to do something wrong, so that they can accuse him of not being above reproach, and therefore, disqualified for the ministry.



(3)  They are power hungry and power mad, and will use any excuse to throw a pastor out.  This is how they control the pastor and the local church.  They love being the power behind the pastor.


(4)  They rule the pastor through the threat of dismissing him from his work, his office, his job, his livelihood for anything they deem not being above reproach.



(5)  The slightest mistake by the pastor and he’s gone.  This is evil in every sense of the word.


g.  These legalistic believers have seized upon this statement, lifted it from the explanation which follows and have used it to bully Christians, deacons, pastors, and other men in Christian authority in every generation of the Church Age.


h.  On the other hand there have been times when this principle has been completely ignored by the Church, especially by the priests of the Roman Catholic Church at the end of the Middle Ages and beginning of the Renaissance.


i.  Therefore, it is important for us to accurately interpret the meaning and intent of the words here.


j.  The following list of characteristics give the qualifications for a man with the spiritual gift of pastor-teacher or guardian of the local church to be honorable in his service.


k.  These characteristics explain what it means to be “above reproach” and also serve as the qualifications for the office of ‘Guardian’ or pastor-teacher of the local church.

2.  “the husband of one wife,”

a.  This means that the pastor cannot be a polygamist.

b.  This does not mean that the man cannot be a pastor who is divorced.  That is ridiculous, and would be unfair of God, and God is never unfair.

c.  For example, suppose a pastor is married and his wife leaves him for another man.  He has done nothing wrong.  He has the right of remarriage and this has no effect on his spiritual gift.  Likewise, the pastor whose wife dies can remarry.  If a man’s wife commits adultery, he has the biblical right of remarriage.

d.  None of these examples effect the spiritual gift or ability of the pastor to do his job with a clear conscience.


e.  However, polygamy has never been condoned by God or the word of God, and therefore, disqualifies a man for the pastorate, even if he has the spiritual gift.

3.  “self-restrained [level-headed],”

a.  The guardian of the local church must self-restrained.

b.  This means that he can not be emotionally out of control.

c.  He must be level-headed, rational, even tempered, and self-controlled.


d.  Most importantly, the pastor must be able to control his sin nature.


e.  He must be able to restrain the lust pattern of his sin nature by saying “no” to temptation on a very consistent basis.


f.  A pastor in perpetual carnality disqualifies himself from being a guardian over the souls of other members of the royal family.

4.  “prudent [thoughtful, self-controlled],”

a.  The guardian of the local church must be prudent, which means he must be able to analyze situations, gather the facts, and make fair and reasonable decisions.

b.  This includes being thoughtful of others from the function of his unconditional love for all.

c.  This also means being self-controlled when others in the church are in an uproar over some issue.


d.  As a leader, he must be able to think under pressure and produce decisions that are sensible, far-sighted, and discreet, protecting the privacy of those in the congregation.

5.  “honorable [respectable],”

 
a.  The guardian of the local church must be honorable in his thinking, his decisions, his speech, and his actions.

b.  This means that he must always seek to do what is right, correct, and pleasing to God.

c.  He must be someone who is respectable in his thoughts and behavior.


d.  He should be respected by others because of his character, wisdom, graciousness, and love for God.


e.  The virtue of his soul must be manifest to others, so that there is no question about his integrity.


f.  His word must be his bond.  He must always tell the truth.

6.  “hospitable,”

a.  He must be willing to open his home to those in need.

b.  Hospitality does not apply to friends; for even the unbeliever is hospitable to his friends.  This is more than the hospitality found among unbelievers.


c.  Hospitality is a Christian virtue in which your home, shelter, and graciousness is extended to those in need, such as abused children, abused women, the homeless, the destitute, the needy, the poor, and the strangers in need.


d.  Related New Testament Scripture:



(1)  Rom 12:13, “with reference to the needs of the saints, be sharing; make an intense effort to show hospitality.”


(2)  Tit 1:7-8, “For the guardian [pastor-teacher] must be blameless as the public official of God, not self-willed, not quick-tempered, not an alcoholic, not a bully, not greedy,”



(3)  Heb 13:2, “Do not neglect to show hospitality to strangers, for by this some have entertained angels without knowing it.”



(4)  1 Pet 4:9, “Be hospitable to one another without complaint.”

7.  “skillful in teaching,”

a.  After all these character traits, comes the most important function of the spiritual gift—the ability to teach accurately the word of God.

b.  If the virtue, honor, and integrity of the soul are not there first, skillfulness in teaching is useless.

c.  The spiritual gift gives the pastor-teacher the ability to do two things:



(1)  The ability to understand the word of God in the original languages, provided that man is diligent in studying.



(2)  The ability to teach the word of God accurately based upon that study.


d.  The skill in teaching comes from wisdom to recognize when to repeat and when to move on to another subject.


e.  The skill in teaching is being able to recognize that the congregation does not understand what is being taught and trying something different so that they will understand.


e.  The skill in teaching involves organization of one’s thoughts in a logical manner, and then presenting those thoughts step-by-step, so that they make sense.


f.  Skill in teaching is being able to bring other Scriptures to bear on the subject at hand, so that a different light is shed on the passage for clarification.
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