1 Timothy 3:15



- is the adversative use of the postpositive conjunction DE, meaning “But” with the third class conditional particle EAN, meaning “if and it may or may not happen.”  Then we have the first person singular present active subjunctive from the verb BRADUNW, which means “to hesitate, delay, 2 Pet 3:9.”

The present tense is a customary present for what habitually occurs in Paul’s life and is something Timothy should reasonably expect to happen.

The active voice indicates that Paul may or may not produce the action.


The subjunctive mood is a potential subjunctive, used with EAN to indicate what may or may not happen in the future.
“But if I delay,”
- there is no main verb before the word HINA and therefore also no apodosis to the conditional sentence.  These must be supplied from the context and are obvious.  Therefore, the main verb was deliberately omitted by Paul because it was so obvious.  The main verb and the apodosis is the first person singular present active indicative of the verb GRAPHW, meaning “[I am writing].”  Thus Paul is saying, “But if I delay, [I am writing] in order that…”  Then we have the conjunction HINA, which means “in order that” plus the second person singular perfect active subjunctive from the verb OIDA, meaning “to know: you may know.”

The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.  The past action is Paul writing information to Timothy and the present state will be what Timothy understands as a result of reading what Paul has written.

The active voice indicates that Timothy will produce the action of knowing.


The subjunctive mood is used with HINA to form the purpose clause.  The subjunctive mood indicates the purpose of the action of the main verb.  Paul’s purpose in writing is that Timothy (and others) may know something.

This is followed by the adverb of manner PWS, meaning “how, in what manner, in what way.”  Then we have the third person singular present active indicative from the impersonal verb DEI, meaning “it is necessary” or “one must or one ought.”

The present tense is a static present for a state or condition that perpetually exists throughout the Church Age.

The active voice indicates that every Church Age believer is responsible for producing the action of conducting himself.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the masculine singular noun OIKOS, meaning “in the house” and used figuratively of the “household or family,” i.e., the royal family of God assembled together in the local church.  With this we have the possessive genitive from the masculine singular noun THEOS, meaning “of God.”  Then we have the present deponent passive infinitive from the verb ANASTREPHW, which means “to conduct oneself in terms of certain principles, act, behave, conduct oneself, live, the passive voice used in an active but non-literal sense.”


The present tense is a progressive present for an action that continues throughout the spiritual life of the believer.  This can also be considered a static or gnomic present for a state or condition that never changes and is a universal maxim of the Christian life.


The deponent passive is passive in form but active in meaning, any believer producing the action.

The substantival use of the infinitive clause functions as a subject of the impersonal verb DEI in indirect discourse.  Literally we have “how to conduct oneself is necessary.”
“[I am writing] in order that you may know how one ought to conduct himself in the house of God,”
- is the nominative subject from the feminine singular qualitative relative pronoun HOSTIS, meaning “which” and referring back to the masculine singular noun OIKOS, but is attracted so strongly to the feminine singular noun EKKLĒSIA, which follows in the context, that it takes the feminine form instead of the masculine.  “But the masculine [in our passage the feminine] relative pronoun is to be explained simply as attraction to the gender of the predicate nominative [in our passage ‘the church of God’.  Such gender attraction is common enough in the NT (Mk 15:16; Gal 3:16; Eph 6:17; 1 Tim 3:15).  It occurs when the focus of the discourse is on the predicate nominative: the dominant gender reveals the dominant idea of the passage.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: keeps on being.”

The present tense is a static or gnomic present for a state or condition that perpetually exists.  This is also an aoristic present, which states a present fact without reference to its beginning, end, progress, or result.


The active voice indicates that the house of God keeps on being the Church of the Living God.

The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the predicate nominative from the feminine singular noun EKKLĒSIA, meaning “the assembly” or “church” and can refer to the Church universal as the body of Christ or to the local assembly of believers in a local church.  With this we have the possessive genitive from the masculine singular noun THEOS, meaning “of God” in the sense of “belonging to God.”  With this we also have the appositional genitive masculine singular present active participle from the verb ZAW, meaning “to live,” the participle being used as a substantival participle, and therefore, functioning as an adjective modifying the noun THEOS.  It is translated “of the Living God.”
“which [house] keeps on being the assembly of the Living God,”
 - is the appositional nominative from the masculine singular noun STULOS, which means literally a column or pillar, but is used here figuratively of “a person or community recognized for spiritual leadership, pillar, support Rev 3:12; Gal 2:9.  The community of Christians is the support and foundation of the truth 1 Tim 3:15.”
  With this we have the connective use of the conjunction KAI, meaning “and” plus the appositional nominative from the neuter singular noun HEDPRAIWMA, meaning “that which provides the basis or foundation for belief or practice—’support, foundation, basis.’”
  The phrase “support and foundation” is a hendiadys, in which two words are used to describe two aspects of the same thing.  Finally, we have the objective genitive from the feminine singular article and noun ALĒTHEIA, which means “of the truth.”  The truth receives the action of being supported by the local church.
“the support and foundation of the truth.”
1 Tim 3:15 corrected translation
“But if I delay, [I am writing] in order that you may know how one ought to conduct himself in the house of God, which [house] keeps on being the assembly of the Living God, the support and foundation of the truth.”
Explanation:
1.  “But if I delay,”

a.  In contrast to Paul’s desire to come to Ephesus and see Timothy as soon as he can, he realizes that there is a chance he may be delayed in getting there.

b.  Paul recognizes the reality that there are sometimes circumstances beyond his control and unbeknownst to him that will cause him to not be able to do as he desires.


(1)  Paul may delay himself by deciding that the issues where he is currently at are more critical.



(2)  He could be delayed by weather, detained by Roman authorities, threatened by Judaizers, or become so sick he cannot travel.


c.  Therefore, he provides for that contingency by doing the next best (or perhaps the best) thing by writing instead to Timothy.

2.  “[I am writing] in order that you may know how one ought to conduct himself in the house of God,”

a.  Therefore, Paul writes with a purpose.  His purpose is to provide Timothy with instructions on how the pastor, the deacons, and others in the local church should conduct themselves as members of the royal family of God and as a local church.

b.  In the previous context, Paul has given us examples of the proper conduct for guardians of the local church (pastor-teachers) and for deacons in the local church (and their wives).

c.  The impersonal nature of this statement indicates that these standards apply to all members of the local assembly of God, but especially to the leadership of the church.


d.  The focus of this context is on individual behavior of believers in the local assembly and not on the Church as a universal whole.


e.  This is not a treatise on the royal family of God as a whole, but on the individual responsibility of the believer in the local church, who, gathered together as a whole, make up the house of God.

f.  Each member of the royal family of God is a stone in the spiritual building called ‘the house of God.’  This is clearly taught by both Paul and Peter in:



(1)  Eph 2:20-22, “And you have been constructed on the foundation by means of the apostles and prophets, and Christ Jesus Himself is the chief cornerstone, in whom the entire building, while being fitted together, keeps growing into a holy temple in the Lord; in whom you also are being constructed together for the purpose of a habitation [dwelling place] of God by means of the Spirit.”


(2)  1 Pet 2:5, “In fact you yourselves as living stones are being built into a holy priesthood, a spiritual building, to offer up spiritual sacrifices acceptable to God through Jesus Christ.”

g.  Paul wrote for the purpose of answering questions and dealing with problems that had come to his attention concerning believers in the local church at Ephesus.  The individual believer, as a member of the local church is the issue for Paul in this context, not the royal family as a whole.

3.  “which [house] keeps on being the assembly of the Living God,”

a.  The house of God is then defined by Paul as the church of the Living God.

b.  The Living God is:



(1)  our Lord Jesus Christ.



(a)  2 Cor 6:15-16, “And what [is] the agreement of Christ with Beliar, or what [is] the portion for the believer with the unbeliever?  And what sort of mutual agreement does the temple of God [the believer] have with idols?  Therefore, we are the temple of the Living God, just as God said, ‘I will live in them, and walk [among them] and I will be their God and they will be My people.”  This obviously refers to Jesus Christ, who is the God of Israel.



(b)  Paul quotes from the Old Testament (Lev 26:12; Ezek 37:27) to make his point that Jesus Christ, the God of Israel, is also the God of the body of believers called the Church.


(2)  God the Father is also called ‘the Living God,’ Mt 16:16, “Simon Peter answered, ‘You are the Christ, the Son of the Living God.’”

c.  God the Father, the Living God, and God the Son, the Living God both live inside the Church Age believer, Jn 14:23, “Jesus answered and said to him, ‘If anyone loves Me, he will keep My word; and My Father will love him, and We will come to him and make Our abode with him.’”

d.  The assembly or church of the Living God (Jesus Christ) is the assembly of believers in a local church, which also together make up the Church of the Living God.

e.  The house of God is the assembly of believers in Jesus Christ in the local church.  Paul is not writing to instruct believers on how to conduct themselves in the Church universal, but how to conduct themselves in the assembly of other believers in the local church.  Context determines meaning, and this is the only meaning that makes sense in this context.

4.  “the support and foundation of the truth.”

a.  The local assembly of believers into a group, called ‘a local church’, is the support and foundation of the truth.  The ‘truth’ is a reference to Bible doctrine and the teaching of Bible doctrine on earth as a part of the angelic conflict.

b.  In what way does the assembly of believers support and provide a foundation for the truth?



(1)  Believers assemble to hear the declaration and teaching of the truth.



(2)  The truth is proclaimed publicly and openly in the presence of all who are willing to listen, both believers and unbelievers.  The local church is that place where they assemble for the public proclamation of the truth.



(3)  Believers support the truth by listening to it being taught, by believing what is taught, and then by living their spiritual lives according to that truth.



(4)  The assembly of believers is the foundation for the public proclamation of truth during the Church Age, because without a group of believers to teach, the pastor-teacher has no function.



(5)  The truth of the word of God must be taught, and it can only be taught if there is someone to teach it and someone to whom to teach it.


(6)  The assembly of believers in a local church provides the foundation for the declaration and proclamation of the truth of the gospel of our Lord Jesus Christ and the mystery doctrines of the Church Age during this dispensation of human history.



(7)  During the Church Age the foundation for the declaration of God’s truth is the teaching function of the pastor-teacher in the local church, and the growth in grace of the individual believer as a member of the assembled body of Christ in the house of God.


(8)  Church Age believers support the teaching of the truth by their positive volition, prevailing prayers, attendance as often as possible, and financial contributions (in that order of priority).


(9)  Believers in reversionism, Christian degeneracy, and perpetual carnality are not supporting the house or assembly of the Living God.  They are only interested in themselves, and will pay the price with their own self-induced misery and loss of eternal rewards.


(10)  But the growing and mature believers are the greatest support and foundation of the entire purpose and function of the local church.  They never go unnoticed or unrewarded by the Living God, who indwells them.
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