1 Timothy 1:9



- is the nominative masculine singular perfect active participle from the verb OIDA, which means “to know.”

The appositional nominative masculine singular refers back to Timothy and what he has learned in the past from Paul.


The perfect tense is an intensive perfect, which refers to a present state resulting from a past action.


The active voice indicates that Timothy produces the action of knowing something, which Paul is about to describe.

The participle is circumstantial.

This is followed by the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, which means “this” and refers to what follows in the sentence.  Then we have the conjunction HOTI, meaning “that” and used after verb of mental activity (such as ‘knowing’) to indicate the content of that mental activity.  “Not infrequently a  clause stands in apposition to a noun, pronoun, or other substantive.  [Here it stands in apposition to the demonstrative pronoun HOUTOS.]  When it does so, the translation of as ‘namely, that’ should make good sense (although that will also work).  Another way to test whether a clause is appositional is to try to substitute the clause for its antecedent (in which case you translate the ὅτι simply as that).  This usage is normally in apposition to the demonstrative in such expressions as “I say this to you, namely, that …” and the like.  As such, the pronoun is kataphoric or proleptic, in that its content is revealed by what follows rather than by what precedes.”
  Then we have the dative indirect object from the masculine singular adjective DIKAIOS, used as a substantive and meaning “to or for the righteous person.”  This is followed by the nominative subject from the masculine singular noun NOMOS, meaning “the law” and referring to the principle of law in general.  Then we have the negative OU, meaning “not” with the third person singular present deponent middle/passive indicative from the verb KEIMAI, which means “to be given, exist, be valid, relate or apply to  of legal matters (legal technical term) with the dative of indirect object meaning for someone 1 Tim 1:9.”


The present tense is an aoristic present, which presents the action as a state of being without reference to its beginning, progress, or result.

The deponent middle/passive is middle/passive in form, but active in meaning, the principle of the law producing the action of existing.


The indicative mood indicates a simple statement of fact, and it should be noted that the conjunction HOTI is used here with the indicative mood.
“knowing this, that the law does not exist for the righteous person”
- is the adversative use of the postpositive conjunction DE, meaning “but” plus the dative of indirect object from the masculine plural adjective ANOMOS, used as a substantive and meaning “for the lawless ones.”  Then we have the connective use of the conjunction KAI, meaning “and” followed by the dative indirect object from the masculine plural adjective ANUPOTAKTOS, which “pertains to refusing submission to authority, undisciplined, disobedient, rebellious 1 Tim 1:9; of flagrant law-breakers, Tit 1:10; of spoiled children, Tit 1:6.”

“but for the lawless [anti-establishment] persons and undisciplined persons [anti-authority flagrant law-breakers],”
- is the dative of indirect object from the masculine plural adjective ASEBĒS, used as a substantive and meaning “irreverent, impious, ungodly of persons Rom 4:5; 5:6; 2 Pet 2:5; 2:6; 3:7; Jude 4, 15; 1 Tim 1:9; 1 Pet 4:18.”
  With this we have the connective use of KAI, meaning “and” with the dative indirect object from the masculine plural adjective HAMARTWLOS, used as a substantive and meaning “sinners.”
“for irreverent persons [those influenced by evil] and sinners [those in perpetual carnality],”
- is the dative of indirect object from the masculine plural adjective ANOSIOS, used as a substantive and “pertaining to being in opposition to God or what is sacred, unholy, wicked, i.e., revolting against God 1 Tim 1:9; 2 Tim 3:2.”
  With this we have the connective conjunction KAI, meaning “and” with the dative masculine plural adjective BEBĒLOS, meaning “(1) to be accessible to everyone and therefore devoid of real significance, pointless, worthless: ‘foolish tales, such as are told by elderly women,’ 1 Tim 4:7; pointless and empty talk, frivolous talk 1 Tim 6:20; 2 Tim 2:16; (2) used of persons it pertains to being worldly as opposed to having an interest in transcendent matters, totally worldly 1 Tim 1:9; of Esau, devoid of interest in divine blessing Heb 12:16.  The verb means to cause something highly revered to become identified with the commonplace, to violate sanctity, desecrate, or profane the Sabbath.”

“for those in opposition to God [believers] and profane persons [unbelievers],”
 - is the dative indirect object from the masculine plural noun PATROLWIAS, which means “one who kills his father, a patricide.”
  This is followed by the connective conjunction KAI, meaning “and” with the dative of indirect object from the masculine plural noun MĒTROLWIAS, which means “someone who murders their mother.”  Finally, we have the dative of indirect object from the masculine plural noun ANDROPHONOS, which means “murderers (literally a ‘man-slayer’).”

“for murderers of fathers and for murderers of mothers, for murderers [in general]”
1 Tim 1:9 corrected translation
“knowing this, that the law does not exist for the righteous person but for the lawless persons and undisciplined persons, for irreverent persons and sinners, for those in opposition to God and profane persons, for murderers of fathers and for murderers of mothers, for murderers”
Explanation:
1.  “knowing this, that the law does not exist for the righteous person”

a.  The entire sentence so far reads: “Now we know that the Law is excellent, if anyone employs it correctly, knowing this, that the law does not exist for the righteous person but for the lawless [anti-establishment] persons and undisciplined persons [anti-authority flagrant law-breakers], for irreverent persons [those influenced by evil] and sinners [those in perpetual carnality], for those in opposition to God [reversionistic believers] and profane persons [reversionistic unbelievers], for murderers of fathers and for murderers of mothers, for murderers [in general]”.

b.  Paul digresses from his main thought about the value of the Mosaic Law to illustrate with the principle of law in general.

c.  Paul’s premise in the previous verse is that the Mosaic Law is intrinsically good, excellent, and perfectly designed to do what God intended it to do.  In this part of the sentence Paul is illustrating that fact using the general principle of law in the human race as a function of the laws of divine establishment.


d.  The term “the law” refers to the divine establishment principle of law, evidence, a trial, witnesses, and a judge that was established in the Mosaic Law and provided the example to all mankind of how to conduct legal procedures.

e.  Paul’s premise, which both he and Timothy are well aware, is that the function of police, lawyers, judges, that is, the entire judicial system is not designed for those who obey the law.  It is designed and functions for those who reject the laws of God, the laws of man, the laws of society, and become a law unto themselves.


f.  The righteous person here does not necessarily refer to just the believer in Christ, but to any person, believer or unbeliever, who obeys the law.

g.  Just as the Mosaic Law is excellent, when it is used properly to lead a person to eternal salvation through faith in Christ, so also the principle and function of the judicial system (‘the law’) is excellent, when it is used properly to protect the law-abiding citizen and punish the criminal.

h.  This is a similar thought to Paul’s statement in Rom 13:3-4, “For example, those in authority are not a cause of fear because of good function, but because of evil function.  Really, do you desire not to fear the authority?  Keep on doing good, and you will have recognition from it (the authority).  For he is an agent of God to you for the purpose of good.  But if you do evil, keep on being afraid, because he does not wear the sword for nothing.  For you see the agent of God is an avenger for the purpose of punishment (divine wrath) to the one who practices evil.”
2.  “but for the lawless [anti-establishment] persons and undisciplined persons [anti-authority flagrant law-breakers], for irreverent persons [those influenced by evil] and sinners [those in perpetual carnality], for those in opposition to God [believers] and profane persons [unbelievers], for murderers of fathers and for murderers of mothers, for murderers [in general]”

a.  In contrast to the person who obeys the law Paul now lists a series of characteristics of those who do not and will not obey the law.  These are those for whom God created the system of juris prudence described in the Mosaic Law.

b.  It is important to understand that these characteristics apply to both believers and unbelievers.  Just because a person believes in Christ does not mean that their sin nature can no longer motivate them to break the law.


c.  Therefore the legal system described in the Mosaic Law is designed to deal with the following categories of individuals:



(1)  “Lawless persons.”  These are people who reject the laws of divine establishment in general.  They do not respect the privacy and property of others.  These are people who think they can do whatever they want as long as they don’t get caught.  These people think that there is nothing wrong with breaking the law as long as it is nothing more than a petty crime.  These are people who break traffic laws, shoplift, and commit other types of petty crimes.


(2)  “Undisciplined persons.”  These are people who are more hardened criminals.  They are flagrant law-breakers.  These would include those who deal in robbery, burglary, theft, embezzlement, fraud, con-artists, etc.  These people are completely anti-authority and do not believe they have to do anything someone tells them.  The only thing they fear is getting caught and being punished.  But they are willing to “try anything.”


(3)  “Irreverent persons.”  These are people under the influence of evil.  They have no respect or regard for God.  They reject all divine standards and ignore the will of God.   They don’t care what God thinks and are not afraid of being punished by God or anyone else.  They believe that the end justifies the means.  They are willing to do whatever it takes to achieve their ends regardless of who gets hurt in the process.



(4)  “Sinners” are those in perpetual carnality.  They put no restraints on their own sin nature function.  Some people simply enjoy sinning and will continue to do so just for the sake of being disobedient and defiant of authority.  These people know that what they are doing is wrong and “get their kicks” out of doing what they know is wrong.  They enjoy sinning for the sake of sinning itself.  As unbelievers, they are not interested in restraining themselves, but continue to feed their pleasures and lust pattern as much as they desire.  As believers, they ignore the recovery procedure of the spiritual life (1 Jn 1:9).



(5)  “Those in opposition to God” are believers in reversionism or degeneracy.  They are hostile and antagonistic to God.  They reject the law and everything about the law because it came from the ultimate source of God.  They are at war with God and therefore are at war with the principle of law and all the laws of the land.  They reject and disobey the law in their attempt to “get back at God.”  They are motivated by their own revenge and seek revenge against God by disobeying the law as a means of somehow “hurting Him.”


(6)  “Profane persons” are unbelievers in degeneracy.  They are also hostile and antagonistic to God.  They hate God and are willing to do anything to prove that hatred.  They reject and disobey the law in their attempt to “get back at God.”  They are motivated by their own revenge and seek revenge against God by disobeying the law as a means of somehow “hurting Him.”


(7)  The final category is those who commit murder.  Obviously a murderer is a person who rejects the will of God and the laws of his nation and society in general.   Murder is never condoned by God in any way, shape, or form.  Murder as revenge against a criminal who murders a loved one is especially not condoned.  This is why God instituted capital punishment as the legitimate legal way to handle the crime of murder, so that revenge killing would not become the standard for human law.
The Doctrine of Murder
A.  Definition and Description.

1.  Murder is the unlawful killing of another human being with malice aforethought, expressed or implied by the motivation of arrogance inside the cosmic system.  The motivation comes from mental attitude sins, such as self‑righteous arrogance, conspiracy arrogance, criminal arrogance, crusader arrogance, political arrogance, the arrogance of ignorance, the arrogance of unhappiness, or iconoclastic arrogance.


2.  Hence, murder is both a sin and a crime related to cosmic involvement, and is often manifested in religion.  All religions of the ancient world used human sacrifice.


3.  Murder is the major attack on freedom and self‑determination as a human issue in the angelic conflict.  Murder is the invention of Satan and he is the motivator of murder.  Murder is Satan's genius to invent a system to attack freedom and self‑determination, Mt 26:52.


4.  All killing is not murder.



a.  Capital punishment is taught in Rom 13:4 and Gen 9:5‑6.




(1)  Animals that kill people as well as humans that kill people are to be executed.  We are responsible for any decision we make to murder someone else.  “Whoever sheds man's blood, by man [justice] his blood shall be shed [capital punishment].”



(2)  Man has the right to slaughter animals for food, Gen 9:3‑4.  But this does not give man the right to slaughter people.  Man learned to kill man by watching man kill animals.




(3)  Capital punishment must be the result of due process of law, Num 35:30.  There must be two witnesses.  Homicide is first degree murder and must be punished by death, Num 35:16‑18; Lev 24:17.



b.  Another area of legitimate killing is in battle.  The soldier represents his country while functioning impersonally and professionally.  It makes no difference who the object is (Christian or otherwise), you do your job and kill impersonally, not emotionally.  A soldier functions impersonally and professionally to preserve the freedom of his nation, Josh 6:21, 8:24.


5.  Israel, as the first client nation, was commanded to be prepared for war.  Much of the establishment truth found in the Bible is first mentioned in relation to Israel.  The bonafide operation of warfare is declared in Eccl 3:8, “There is a time for war.”  If we don't make time for war by being prepared, then there will never be peace.

6.  Our Lord’s rebuke to Peter in the garden was a warning against capital punishment because of criminal action (Peter’s), not a warning about military killing.  Mt 26:52, “Then Jesus said to him, ‘Return your sword to its scabbard, for all who draw the sword [in crime], shall die by the sword [in capital punishment].’”

7.  Killing in battle is not murder.  Ps 144:1, “Blessed be the Lord who trains my hands for war and my fingers for battle.”  2 Sam 22:35, “He [God] trains my hands for battle.”

8.  Jesus Christ Himself holds the record for killing in battle in Isa 37:36, when He killed 185,000 Assyrian soldiers.  But our Lord will break His own record at the Second Advent when He returns to terminate the millions of soldiers involved in the Armageddon campaign, Rev 14:20, 19:11, 15; Isa 63:1‑6; Ezek 39:11‑13; Joel 2:20.


9.  God is the source of some wars.  1 Chr 5:22, “Because the war was from the Lord.”
B.  The Origin of Murder.

1.  Jn 8:43‑44, “Why do you not understand what I am teaching you?  It is because you cannot hear My word.  [They were in the cosmic system and refused to listen to what He said because it condemned them.]  You are from your father the devil, and the policies of your father the devil you wish to accomplish.  He was a murderer from the beginning; furthermore, he [Satan] does not stand in the truth, because there is no doctrine in him.  Whenever he communicates the lie, he speaks from his own person, for he is a liar and the father of it [the lie].”  Those who reject truth are easily motivated to murder.


2.  1 Jn 3:12, “Not as Cain who was motivated from that evil one and consequently he murdered his brother with a sacrificial knife.  And why did he murder him?  Because his deeds [moral self‑righteousness seeking to impress God] were evil, but the deeds of his brother were honorable.”  Gen 4:5‑8 gives the historical account of the first murderer.

C.  Murder, violence, and terror always occur when man becomes involved in Satan’s cosmic systems (arrogance and antagonism).

1.  “The way of Cain” is the pattern for murder, violence and terrorism.  Jude 11, “But these reversionists malign what they do not understand.  Furthermore, what things they do understand by natural instinct [emotion] as unreasonable creatures, by these false doctrines, they receive corruption.  Woe to them for they have gone the way of Cain.  They have rushed for illegal profit into Balaam's error.  They have been destroyed in Korah’s revolution.”

2.  The rise of crime and violence indicates national degeneration and the approach of historical catastrophe in the form of the fifth cycle of discipline (destruction of the nation), Jer 4:31.


3.  Murder is always preceded by the mental attitude sin of arrogance. Rom 1:29, “Having been filled with all unrighteousness [lack of integrity] evil, greed, malice, full of jealousy, murder, strife, conspiracy, deceit, slanderers...”

4.  This pattern of degeneration is developed into the destruction of the client nation.  Hos 4:1‑6, “My nation is destroyed from lack of knowledge of doctrine.  Because you have rejected the principle of knowing doctrine, therefore I reject you from being a priest nation to Me.”
D.  Murder is the only overt sin listed in the classification of the seven worst sins, Prov 6:16‑19.
E.  Murder is therefore prohibited, Ex 20:13.  “You will not murder” is the qal imperfect of RATZACH, not QATAL, Deut 5:17; Mt 5:21.

F.  Believers in the cosmic systems are capable of murder.

1.  David murdered in 2 Sam 12:9.  Murder is a sin parlayed into evil through the interlock of the cosmic systems.


2.  1 Pet 4:15, “By no means let any of you suffer as a murderer, or a thief, or a doer of evil, or one who sticks his nose in the affairs of others.”

3.  1 Jn 3:15, “Everyone who hates his brother is a murderer.  And you know that not every murderer has eternal life in him.”  Believers are murderers, but not all murderers are believers.

G.  Where guilt is established, the penalty for murder is death, Gen 9:6; Rom 13:3‑4; Num 35:30‑31; Mt 26:52.

� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software. Page 459f.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 537). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 91). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 141). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 86). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 173). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 789). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 76). Chicago: University of Chicago Press.





PAGE  
7

