1 Timothy 1:2



- is the dative of indirect object from the masculine singular pronoun noun TIMOTHEOS, which is transliterated “to Timothy.”
“to Timothy,”
- is the appositional dative from the neuter singular adjective GNĒSIOS, which means “(1) one who is considered a valid member of a family, legitimate, true 1 Tim 1:2; cf. Tit 1:4; Phil 4:3; (2) pertaining to possession of apparent or reputed good character or quality, genuine of things.”
  With this we have the appositional dative from the neuter singular noun TEKNON, which means “child” and is used of one’s immediate offspring or descendent without reference to gender or age, and is used in later Greek (4th/5th Century AD) of students in relation to their teacher.  This same meaning can be seen in Tit 1:4, “For Titus, the true child according to the common faith; grace and prosperity from God the Father and from Christ Jesus our Savior” and 1 Cor 4:14, “I am writing these things not to put you to shame, but as my beloved children I am warning [you].”  This is followed by the preposition EN plus the locative of sphere from both the active and passive sense of the feminine singular noun PISTIS, meaning “faith” in the sense of “what is believed” or “doctrine.”  The phrase is translated “in the faith.”
“legitimate child in the faith;”
- is the nominative absolute (The nominative absolute is the use of the nominative case in introductory material (such as titles, headings, salutations, and addresses), which are not to be construed as sentences, Funk, Intermediate Greek, section 886.4)”
 from the feminine singular noun CHARIS, meaning “grace” plus the nominative absolute from the neuter singular noun ELEOS, meaning “mercy, compassion” plus the nominative absolute from the feminine singular noun EIRĒNĒ, which means “peace, harmony, a state of well being” that is, total spiritual prosperity. 
“grace, mercy, spiritual prosperity”

 - is the preposition APO plus the ablative of source from the masculine singular noun THEOS, meaning “from God.”  Then we have the appositional genitive from the masculine singular noun PATĒR, meaning “the Father.”  This is followed by the connective conjunction KAI, meaning “and” with the ablative of source from the masculine singular proper nouns CHRISTOS and IĒSOUS, meaning “from Christ Jesus.”  Finally, we have the appositional genitive from the masculine singular article and noun KURIOS, which means “the Lord” with the possessive genitive of the first person plural personal pronoun EGW, meaning “our.”
“from God the Father and Christ Jesus our Lord.”

1 Tim 1:2 corrected translation
“to Timothy, legitimate child in the faith; grace, mercy, spiritual prosperity from God the Father and Christ Jesus our Lord.”
Explanation:
1.  “to Timothy,”

a.  This is one of four personal letters we have as a part of New Testament Scripture written by Paul.

b.  Timothy was one of the closest friends and co-workers of Paul.  He was a faithful friend to the end of Paul’s life as we shall see in the second letter Paul writes to him.


c.  Timothy is first mentioned in Acts 16:1, where he is called a disciple.  This term means that he was a Christian.

d.  2 Tim 1:5 tells of Timothy’s long heritage of faith—a faith that resided first in his grandmother Lois and then in his mother Eunice, a Jewish-Christian (Acts 16:1).  2 Tim 3:15 calls attention to Timothy’s long acquaintance with the sacred Scriptures.  Furthermore, Acts 16:1-2 states that Timothy was already held in high esteem by the Christian leaders in Lystra, his hometown, and Iconium, a city 18 miles away, before Paul came the second time to Derbe, Lystra, and Iconium.  In addition, 1 Tim 1:18 suggests that some prophetic utterances about Timothy had first pointed him out to Paul and had encouraged Paul to enlist him as a fellow-worker.  Presumably, then, Timothy became a Christian through the influence of his mother and the church elders in Lystra, who in turn had heard the gospel through Paul and Silas on their first missionary journey (Acts 14:20–23 ).  Since Paul was at least indirectly responsible for Timothy’s conversion, and since he had such a close working relationship with him, he could justly call him his “true child” (1 Tim 1:2; Phil 2:22).

e.  According to Acts 16:1 Timothy’s mother was a “Jewish woman who was a believer.” She had married a Greek.  There is no reference to the father having faith in Christ; hence he would have been considered a heathen by both Jews and Christians.  Possibly this marriage, which Jewish law viewed as illegal and which the Christian Church would also have opposed (2 Cor 6:14), took place while Timothy’s mother was not strictly observing Judaism and before she became a Christian.  In spite of the “illegality” of his parents’ marriage, Timothy was considered a Jew by the Jews and was therefore liable to be circumcised.  The fact that Timothy had not been circumcised implies either that his mother had not taken her Jewish responsibilities seriously, or that his father had refused to allow the performance of this rite on his son.  By the time that Paul came to Lystra and invited Timothy to join him in the gospel ministry, Timothy’s father may already have died (the Greek word for “widow” is found in some manuscripts of Acts 16:1).  However, Paul had Timothy circumcised after he asked him to become his co-worker (Acts 16:3).  Paul did this not out of deference to Timothy’s mother but on account of local Jews who knew that Timothy had not been circumcised.  Paul’s refusal to have Titus, a Gentile by birth, circumcised (Gal 2:1–5) is not inconsistent with his decision to have Timothy, a Jew by birth, circumcised; both decisions accord with his theology and missionary strategy.  Paul considered circumcision per se as nothing, and the same was true of uncircumcision (Gal 5:6; 6:15).  If someone insisted that circumcision was necessary for salvation, Paul fought against this as false teaching and refused to permit the uncircumcised person to be circumcised.  But in Timothy’s case circumcision was simply a matter of expediency; and since Paul himself was prepared to become all things to all people so as to win some (1 Cor 9:19–23), he did not hesitate to ask the same of Timothy.  Paul would not risk impeding the gospel’s progress among the Jews by having an uncircumcised Jewish-Christian as his associate.  Had he obstinately done so, he would have alienated his audience immediately and forever.  Therefore, Paul regarded Timothy’s circumcision not as a means of salvation but as a legal act to remove a serious obstacle to the gospel.

f.  Some time after Timothy had received ordination (the laying on of hands) by the elders at Lystra (1 Tim 4:14), he became a constant companion of Paul.  This long association began some time during Paul’s second missionary journey.  Timothy is probably the best known of all of Paul’s co-workers, although Acts mentions his name infrequently and does not record all of his movements.  But presumably Timothy traveled with Paul from the time of his calling at Lystra onward, at least until Paul’s Roman imprisonment at the end of his third missionary journey.

g.  On occasion Paul left Timothy behind while he went on ahead, in order that Timothy might accomplish some unnamed task (Acts 17:14).  On other occasions Paul enlisted Timothy as an emissary to do what he himself could not do.  For instance, when the Macedonian Christians were suffering persecution Paul sent Timothy to Thessalonica to strengthen them in their faith (1 Thes 3:1–3).  Later Paul sent him from Ephesus to other Macedonian churches with perhaps the same mission (Acts 19:22).  Apparently Timothy was to go from Macedonia to Corinth, perhaps carrying Paul’s first letter to the Corinthians, in order to remind them in person of Paul’s way of life in Christ and to bring order to a confused situation (1 Cor 4:17–21).  Paul also made plans to send Timothy to Philippi (Phil 2:19).  Timothy, however, rejoined Paul as soon as possible after each separation (Acts 17:15).  On at least one return journey Timothy brought with him a monetary gift, which seems to have freed Paul from the need to work with his hands (Acts 18:5).  Timothy accompanied Paul on his last recorded journey to Jerusalem (Acts 20:4) and was at his side during his Roman imprisonment.  Apparently the apostle always derived special comfort, encouragement, and strength from Timothy’s presence (Phil 2:20–22).

h.  Paul links Timothy’s name with his own saluting the churches at Corinth, Philippi, Colossae, and Thessalonica.  This indicates either that Timothy served with Paul in each of these churches, or that he had been sent there by the apostle, or that he had come to be known by them because of his close association with Paul (Rom 16:21).  He was certainly known by the Roman and Ephesian churches, working with Paul in both.

i.  As Silas took Barnabas’s place as Paul’s senior associate on his second missionary journey (Acts 15:36–41), so Timothy replaced Mark as Paul’s junior associate.  Paul poured his own life into Timothy’s, faithfully passing on to him all that he had personally experienced or had learned from others about the gospel.  Timothy’s response to this training was everything that the apostle could have hoped for: he dedicated himself to learning the word of God, grew in his faith and doctrine, gave his time and energies to evangelism and teaching, and became a trusted and invaluable colleague.  He certainly earned Paul’s description as “my fellow worker” (Rom 16:21), and “God’s fellow worker” (1 Thes 3:2).  Timothy was “faithful in the Lord” (1 Cor 4:17), genuinely interested in the welfare of others (Phil 2:19f), a Christian gentleman of proven worth (2:22).  Thus Paul could not refrain from calling him “brother” (2 Cor 1:1; Col 1:1) but also “my son” (1 Tim 1:18; 1 Cor 4:14), and from saying, “I have no one like him” (Phil 2:20).

j.  Timothy was a young man with exceptional potential for missionary statesmanship and church leadership.  Thus Paul authorized him to appoint elders and establish order in the Ephesian church and simultaneously to supervise the other churches in Asia Minor.  Timothy also had the spiritual gift of pastor-teacher.

k.  Despite all this Paul never ranked Timothy with himself in terms of office or authority when he addressed the churches (e.g., “Paul, an apostle of Jesus Christ …, and Timothy our brother .” 2 Cor 1:1; Col 1:1).  Furthermore, certain texts suggest that Timothy was not the fearless, commanding person that one might expect of the leader in Ephesus.  He was frequently ill (1 Tim 5:23), timid (2 Tim 1:7), and even despised because of his youthfulness (1 Tim 4:12; cf. 1 Cor 16:10).  His youthful inexperience can be seen in the fact that Paul urged him to be diligent in spiritual matters, to stir up the fire of his prophetic gift, and to persevere in the Christian ministry (1 Tim 4:12–16; 2 Tim 1:6; 3:14f).  As the apostolic envoy to Ephesus, he needed instruction on how to behave toward various groups of people (1 Tim 5), on how to control his own inclinations (2 Tim 2:22f), and on how to respond to persons in error (3:1–8).  Paul also reminded him to set an example by his own conduct in life, love, faith, and purity (1 Tim 4:12), to fight the good fight (1:18); to keep the faith and a good conscience (1:19), and to keep himself from godless myths and speculations (1:4 ; 4:7).

l.  It is impossible to fit Timothy’s mission to Ephesus into the Acts account of Paul’s activities.  But this is no problem if the Pastoral Epistles belong to a period of Paul’s life that occurred after the completion of Acts.  Paul’s Roman imprisonment, with which Acts closes, may have ended not with Paul’s execution but rather with his vindication and release.  If so, then Paul most likely resumed his evangelistic efforts and continued this work until it ended in a second and final Roman imprisonment.  This reconstruction, based in part on the silence of Acts and on the testimony of the ancient Church (Eusebius; 1 Clement 5:7; and the Muratorian Canon, which explicitly states that Paul went to Spain from Rome), makes the theory of a second Roman imprisonment most plausible.  Paul’s request for Timothy to hurry and come to him — i.e.,, to leave Ephesus and come to Rome at the time of his second imprisonment — shows once again Paul’s deep and lasting affection for Timothy and his need for Timothy’s sympathy and care, especially at the end of his life (2 Tim 4:9).

m.  In Heb 13:23 Timothy is also mentioned: “You should understand that our brother Timothy has been released.” Whether this Timothy is the same as Paul’s associate is not certain [but almost certain].  Paul was probably not the author of Hebrews [but he was probably part of the team of people that composed it], and no record exists of an imprisonment of Paul’s companion Timothy.  Nevertheless the writer mentions this Timothy without any explanation of who he is or what had caused his imprisonment, implying that the readers of this epistle were fully acquainted with him and his movements.  Very likely, then, he was the same Timothy who had been Paul’s companion — who thus was well known to the churches, who had escaped the executioner’s sword and been set free.

2.  “legitimate child in the faith;”

a.  Paul does not write this statement for the benefit of Timothy as much as he writes it for those in the church at Ephesus who would oppose Timothy’s authority as a pastor-teacher.

b.  Timothy knew Paul was his spiritual father.  He did not need Paul to remind him of this.  Rather, Paul needed certain believers in Ephesus to hear this said about Timothy, so that they would stop rejecting Timothy because he was “no Paul.”

c.  The importance of this statement is the fact that as a father teaches a son, so Paul taught Timothy everything he knew about the mystery doctrines of the Church Age.  Timothy was probably the most qualified man on earth to explain Paul’s letters to the Christian world after Paul’s death.


d.  Not only was Timothy a pastor-teacher, but he had the individual tutoring of the apostle Paul for about twenty years.  He was the best prepared man to be the pastor at the greatest doctrinal church in Asia Minor (Ephesus).  At least until the apostle John arrived there.

f.  Timothy was the best student (child) Paul had ever taught.  He was the most qualified and prepared man to handle the pastorate of Ephesus, and Paul’s statement here is making that fact abundantly clear.

3.  “grace, mercy, spiritual prosperity”

a.  Paul then gives a special salutation or greeting to Timothy to remind him and those in Ephesus of what is really important in life—grace, mercy, and spiritual prosperity or harmonious rapport with God.

b.  Grace is the function of the love of God toward mankind during the Church Age.  It is God’s policy for the Church Age.


(1)  This is a reminder to the Ephesians that they have been graced out by the Lord by being given such a man as Timothy as their pastor-teacher.



(2)  This is a reminder to Timothy that he has been graced out by the Lord by being given such an important church in which to minister.



(3)  This is a reminder that God will be gracious to both Timothy and his congregation as a part of the equal privilege and equal opportunity of all believers in the Church Age.



(4)  This is a reminder that grace orientation is the problem solving device that both Timothy and the congregation must use with respect to each other.


c.  Mercy is grace in action.



(1)  Mercy is the function of grace orientation to others.



(2)  Mercy includes the forgiveness of others.



(3)  Mercy is the function of unconditional love for others.



(4)  Mercy is the royal family honor code in action.



(5)  Mercy is thoughtfulness and considerateness of others.



(6)  Mercy is kindness toward others who do not deserve it.


(7)  Mercy is what Timothy owes his congregation, just as what they owe him in return.


d.  Spiritual prosperity is harmonious rapport with God.



(1)  Spiritual prosperity is the thinking of the word of God in the soul.



(2)  The ultimate objective for Timothy is to have spiritual prosperity himself, which means harmonious rapport with God from his own spiritual growth.



(3)  As a result, Timothy must teach the importance of spiritual prosperity to his congregation, so that they too may have harmonious rapport with God.



(4)  Spiritual prosperity includes all of our blessings for time, doctrine circulating in the soul, being an invisible spiritual hero and winner believer, and finally being filled up with all the fullness of God (PLĒROMA status).  Paul wanted these things for Timothy and for every member of the Ephesian church.
4.  “from God the Father and Christ Jesus our Lord.”

a.  The source of our spiritual prosperity is God the Father and the Lord Jesus Christ.

b.  This prosperity was designed by God the Father in eternity past as a part of His perfect plan for our lives.

c.  Then God the Father placed this spiritual prosperity on deposit with Jesus Christ as the escrow officer.


d.  Our Lord conveys these blessings to us upon fulfillment of the conditions of the escrow account.  We fulfill the conditions of the escrow by advancing in the spiritual life through the stages of spiritual growth: spiritual self-confidence, spiritual autonomy, and spiritual maturity.  This advance is based upon learning, applying and obeying the word of God.

e.  God the Father has a perfect plan for our life, which is based upon the policy of grace, executed through the mercy of God, which is the manifestation of His love, and results in peace, harmony, and total spiritual prosperity from God.


f.  Paul begins his letter by setting the goal for Timothy’s spiritual life and the spiritual life of us all.

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 202). Chicago: University of Chicago Press.


� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software.


� Bromiley, G. W. (2001, c1979-1988). The International Standard Bible Encyclopedia. Grand Rapids: Eerdmans.





PAGE  
6

