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 is the third person singular present deponent middle/passive indicative from the verb ASPAZOMAI, which means “to say hello to; to greet.”

The present tense is a descriptive present for what is now going on.


The deponent middle voice is middle in form but active in meaning, the subject produces the action.  We will see who the subject is below.


The indicative mood is declarative for a simple statement of fact.

 is the accusative direct object from the second person plural personal pronoun SU, meaning “all of you.”
 is the nominative subject from the feminine singular article and noun SUNEKLEKTOS, which means “the chosen together with, the co-elect.”  With this we have the preposition EN plus the locative of place from the proper noun BABULWN, meaning “in Babylon.”
is the simple connective conjunction KAI, meaning “and” plus the nominative subject from the masculine singular proper name MARKOS, meaning “Mark.”
is the appositional nominative from the masculine singular article HO and noun HUIOS, meaning “son” plus the possessive genitive of the first person singular personal pronoun EGW, meaning “my.”
1 Pet 5:13 corrected translation
“The co-elect in Babylon and Mark, my son, say hello.”
Explanation:
1.  Who are “the co-elect?”

a.  There are three views:



(1)  That it is a reference to the believers in Rome.



(2)  That it is a reference to some unknown woman in the church in Rome.



(3)  That it is a reference to Peter’s wife.


b.  Some believe that this is a reference to Peter’s wife because HĒ SUNEKLEKTĒ  is in the feminine singular and therefore must refer to some woman.  Since no other writer of Scripture refers to their wife (Paul would not since he was never married), this would seem very unusual for Peter to do so.  However, some argue that because Clement of Alexandria, writing about 200 A.D., regarded her as a martyr, she must have taken an active part in her husband’s ministry.  Therefore, she was well known, well loved, and would desire to send a personal greeting to other believers.  This is all built upon speculation, and you don’t interpret the word of God based upon speculation.


c.  It is even more unnatural for Peter to refer to some unnamed woman in this manner, who other believers dispersed throughout the Roman Empire would not know.  There is no way this is a reference to some unknown woman in the church in Rome.


d.  So why the use of the feminine gender?  Peter is being metaphorical here and is using apocalyptical language (as we shall see on the explanation of the word Babylon).  So rather than use the feminine singular term HĒ EKLLĒSIA (The Church), he uses the term HĒ SUNEKLEKTĒ as a synonym for the church in Rome.


e.  The fact that this was considered to be the local church in Rome very early in the Church’s understanding of this passage can be seen in the fact that Codex Aleph, the Vulgate, and the Peshitta versions add the word “church” to their manuscripts to clarify what is meant.


e.  Therefore, this is a reference to the believers in Rome, all of whom are sending greetings to other believers throughout the Empire.

2.  The term “Babylon” is an apocalyptical word used in a metaphorical sense for the city of Rome.  We see this many times in the book of Revelation: Rev 16:19; 17:5; 18:2, 10, 21.  Some have argued that this is a literal reference to the city of Babylon of Assyria.  But towards the end of the reign of Caius 123-121 B.C. great disasters fell upon the Babylonian Jews.  Many were massacred; many fled to Seleucia and then to Ctesiphon according to Josephus.  Peter would have been writing long after these events and since Babylon was now virtually uninhabited, he would have written from Ctesiphon.  Another problem with this is the fact that John Mark and Silvanus probably never went to Assyria.

3.  The reference to Mark as Peter’s son is a reference to John Mark as the spiritual son of Peter, just as Paul referred to Timothy as his spiritual son, compare 1 Tim 1:2, 18, “To Timothy, my true child in the faith: Grace, mercy and peace from God the Father and Christ Jesus our Lord...”  This command I entrust to you, Timothy, my son, in accordance with the prophecies previously made concerning you, that by them you fight the good fight.”  It is interesting that Paul used the word TEKNON (and adult son) in these passages, whereas Peter used the term HUIOS.

4.  Who was Mark?


a.  This is a reference to John Mark, the author of the second gospel.  Christian tradition closely associates Peter with John Mark during the later years of his life.


b.  John Mark was the son of Mary, Acts 12:12, “And when he realized this, he went to the house of Mary, the mother of John who was also called Mark, where many were gathered together and were praying.”  The church in Jerusalem first met in this Mary’s house.  Therefore, Peter knew Mark long before Paul ever met him and took him along on his first missionary journey.


c.  Other NT references to John Mark:

Acts 12:25, “And Barnabas and Saul returned from Jerusalem when they had fulfilled their mission, taking along with them John, who was also called Mark.”
Acts 13:5, “When they reached Salamis, they began to proclaim the word of God in the synagogues of the Jews; and they also had John as their helper.”
Acts 13:13, “Now Paul and his companions put out to sea from Paphos and came to Perga in Pamphylia; but John left them and returned to Jerusalem.”
Acts 15:37, “Barnabas wanted to take John, called Mark, along with them also.”
Acts 15:39, “And there occurred such a sharp disagreement that they separated from one another, and Barnabas took Mark with him and sailed away to Cyprus.”
Col 4:10, “Aristarchus, my fellow prisoner, sends you his greetings; and also Barnabas’ cousin Mark (about whom you received instructions; if he comes to you, welcome him).”  

2 Tim 4:11, “Only Luke is with me.  Pick up Mark and bring him with you, for he is useful to me for service.”
Phile 1:24, “as do Mark, Aristarchus, Demas, Luke, my fellow workers.”

d.  Tradition indicates that Mark, with the aid of Peter, wrote the Gospel named after him.  Papias, pastor of the church in Hierapolis (c. 125 AD), on the authority of the apostle John, writes that Mark was Peter’s interpreter and that the Gospel represents the occasional discourses of Peter, which Mark reproduced accurately from memory.  Irenaeus said that “After their [Peter and Paul’s] death Mark also delivered to us in writing the substance of Peter’s preaching.”
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