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is the predicate nominative from the masculine singular verbal adjective EULOGĒTOS, which means “Worthy of praise and glorification” when used of God, and “blessed, praised” when used of mankind.

Ellipsis demands the insertion of the present active indicative of the verb EIMI, meaning “[is].”
is the nominative subject from the masculine singular article and noun THEOS plus the ascensive use of the conjunction KAI, meaning “even” and the appositional nominative from the masculine singular noun PATĒR, meaning “God, even the Father.”  The absence of the article with the word PATĒR indicates that this is a one of a kind “father,” a unique “father”; this is God the Father of our Lord Jesus Christ.
 is the genitive of relationship from the article and masculine singular nouns KURIOS, IĒSOUS, and CHRISTOS with the possessive genitive of the first person plural personal pronoun EGW, meaning “of our Lord Jesus Christ.”
“Worthy of praise [is] God even the Father of our Lord Jesus Christ,”
is the nominative subject from the masculine singular article used as a relative pronoun and goes with the aorist active participle from ANAGENNAW which follows.  The article is translated “who.”  With this we have the preposition KATA plus the accusative of cause from the neuter singular article and the noun ELEOS, which means “because of the mercy, compassion.”  This noun is modified by the accusative neuter singular adjective POLUS, meaning “much, great” and the possessive genitive of the third masculine singular intensive pronoun AUTOS, used as a personal pronoun and meaning “His great mercy.”  The preposition KATA with the accusative of cause indicates the reason why something exists.  The phrase is translated “who because of His great mercy [compassion].”
“who because of His great mercy [compassion]”
 is the nominative masculine singular aorist active participle from the verb ANAGENNAW, which means “to cause to be born again.”

The aorist tense is a gnomic aorist for a generally accepted fact or truth that is so fixed in its certainty that it is described by the aorist just as though it were an actual occurrence.


The active voice indicates that God the Father produces the action of causing us to be born again.


The participle is circumstantial, adding an additional thought to the action of the main idea—worthy of praise and glorification is God the Father.

 is the accusative direct object from the first person plural personal pronoun EGW, meaning “us.”  This is a reference to all believers.

 is the preposition EIS plus the accusative of result from the feminine singular noun ELPIS, meaning “resulting in the confidence.”  The absence of the article emphasizes the high quality of this confidence rather than its mere identity.  The confidence described here is not just any confidence, but the confidence we have at the moment of salvation that we will live with Christ forever through personal faith in Him.


EIS plus the accusative can be used to denote the cause or reason for something.  In this case the passage is teaching that God the Father caused us to be born again because of a living confidence.  Spiritually dead human being do not have a living confidence therefore this is theologically untrue and therefore cannot be the use here.


EIS plus the accusative can be used to indicate a goal or purpose.  In this case the passage is teaching that God the Father caused us to be born again for the goal or purpose of having a living confidence.  This is a nice thought and not inaccurate theologically, but the purpose for our being born again is to glorify God.


EIS plus the accusative can be used to denote a reference to a person or thing.  In this case the passage is teaching that God the Father caused us to be born again with reference to a living confidence.  Again this is a nice thought but it doesn’t communicate anything of substance.


EIS plus the accusative can be used to indicate a result.  In this case the passage is teaching that God the Father caused us to be born again with the result that we have a living confidence.  This is true theologically and is taught elsewhere in Scripture; therefore, this is the accurate meaning of the preposition here.

 is the accusative feminine singular present active participle from the verb ZAW, which means “to live.”  This is the ascriptive use of the participle, in which the participle is used as an adjective, modifying the noun ELPIS.  It is translated “resulting in the living confidence.”
“caused us to be born again to the living confidence”
 is the preposition DIA plus the ablative of means from the feminine singular noun ANASTASIS, which means “through the resurrection.”  The ablative is not the normal case used for expressing means (that would be the dative case), but it is used here to emphasize the fact that the resurrection of Jesus Christ from the dead is the origin or source of our living confidence.  This could also be considered an ablative of cause, meaning “caused us to be born again to the living confidence because of the resurrection of Jesus Christ from the dead.”
is the objective genitive from the masculine singular proper nouns IĒSOUS and CHRISTOS, translated “of Jesus Christ.”
 is the preposition EK plus the ablative of separation from the masculine plural noun NEKROS, meaning “out from the dead.”
“through the resurrection of Jesus Christ from the dead,”
1 Pet 1:3 corrected translation
“Worthy of praise is God even the Father of our Lord Jesus Christ, who, because His great mercy [compassion], caused us to be born again to the living confidence through the resurrection of Jesus Christ from the dead,”
Explanation:
1.  God the Father is absolutely worthy of all the praise of every believer for all of eternity because He caused us to be born again.  This is the essence of Peter’s taught here with a lot of additional thoughts added for our edification.


a.  God the Father caused us to be born again.  It was His plan, His purpose, His design.


b.  The actual agent of regeneration is God the Holy Spirit who imputes God the Father’s perfect righteousness to us, creates a human spirit in us, and then imputes eternal life to that human spirit.


c.  Our Lord Jesus Christ went to the Cross and died for our sins as a substitute for us that by believing in Him all these other things might be done for us.

2.  Our living confidence is the first hope or absolute confidence we ever have in the spiritual life.  Our living confidence is the absolute confidence that at the moment we believed in the Lord Jesus Christ we had eternal life imputed to us, which qualifies us to live with God forever.


a.  Definition of Eternal Life.


(1)  Jn 3:36, “He that believes on the Son has eternal life, but he who does not believe on the Son shall not see life, but the wrath of God abides on him.”



(a)  Attitude toward Christ determines whether we have eternal life or not.




(b)  The Greek verb PISTEUW in the durative present tense means we have eternal life the moment we believe and continue to have it.



(2)  A person has eternal life the moment he believes in the Lord Jesus Christ as his personal Savior.



(3)  Eternal life is imputed to the human spirit, which is created for us by God the Holy Spirit at regeneration.


b.  Three Categories of Eternal Life.



(1)  For the believer who dies in time prior to resurrection, there are three categories of eternal life.




(a)  The believer has eternal life while living on the earth, having both human life and eternal life.




(b)  The believer has eternal life after death while living in heaven and waiting for his resurrection body.  This can be classified as having both interim life and eternal life.




(c)  The believer has eternal life forever in a resurrection body, which is resurrection life and eternal life.



(2)  Those believers in the Rapture generation, who do not die physically, have two categories of eternal life.




(a)  Temporal life plus eternal life.




(b)  Resurrection life plus eternal life.



(3)  Each category of eternal life reveals a new aspect of God’s perfect integrity and plan.


c.  There is a body for each stage of eternal life. 



(1)  Temporal life plus eternal life has the body of corruption with the old sin nature.



(2)  The interim life plus eternal life has the interim body, which experiences no more pain, tears, sorrow, old sin nature, or sickness.



(a)  In this interim body, we are recognizable.  This is the body we occupy while awaiting for our resurrection body, 2 Cor 5:8; Rev 21:4.




(b)  The interim life and eternal life stage makes no distinction between winners and losers in the Christian life.  It provides sublime happiness for every believer.



(c)  This gives the greatest of comfort to loved ones at a funeral.  Losers and winners have it just as good in heaven in an interim body.


(3)  Resurrection life plus eternal life has the resurrection body.



(4)  Therefore eternal life exists in two or more categories of life.  The person who does not die experiences two categories of eternal life; the person who does die experiences three categories of eternal life.


d.  Eternal life is attainable only in time.



(1)  Eternal life can only be received while a person lives on earth in his temporal life.  A person cannot get eternal life once you die as an unbeliever.


(2)  Eternal life begins in time, 2 Cor 6:2.  We cannot get eternal life in eternity; we have to get it now.


e.  Eternal life belongs only to the believer.



(1)  The three categories of eternal life do not apply to the unbeliever, who is described by Jn 3:18.



(2)  Eternal life belongs only to the believer who is never without a body.  We always have a body with our eternal life.

3.  Hope.


a.  Hope is absolute confidence, total assurance, as well as comfort.  It is comfort in relationship to future things.  Confidence about future things results in comfort.


b.  The source of hope is perception of Bible doctrine.  Hope is not ignorance, uncertainty, or oscillation.


c.  Hope is key to the function of the plan of God.


d.  Without understanding hope, our doctrinal motivation and momentum is completely destroyed.


e.  The unbeliever has no hope.  Hope is the monopoly of the believer. Eph 2:12, “having no hope and without God in the world.”

f.  Hope is the monopoly of the believer who is positive to Bible doctrine.  1 Thes 4:13, “that you may not grieve with the rest who have no hope.”

g.  Hope is confidence in the immediate and distant future.


h.  In the Hebrew, MIDBAT means confident expectation; BATACH means faith or hope in the Lord, slamming our problems on the Lord; KESEL means confidence, hope, having hope from the content of our thinking.


i.  In the Greek, ELPIS and ELPIZW mean to hope, to have a confident expectation.


j.  Hope is absolute certainty about the future; therefore, it acts as a motivator.

4.  God is the author or originator of hope.


a.  Col 1:27, “to whom the God decreed to make known what is the riches of the glory of this mystery in the Gentiles, which is Christ in you, the hope of the glory.”  The fact that Jesus Christ indwells us is the basis and origin of hope.


b.  God is the author of our first hope.  Titus 1:2, “in the hope of eternal life which God, who cannot lie, promised before times eternal.”

c.  God made a promise and is the origin of His own plan.  Hope is confidence that when we believe in Christ we have eternal life.


d.  Doctrine always stands between the potential of having something and the hope or confidence that we will have it.  Once we learn the doctrine, we have the hope.



(1)  Once we learn the pertinent doctrine, eternal life is no longer a hope but a reality.



(2)  Now we have a new hope, that of receiving blessings at the point of spiritual maturity.  This hope is only a potential until we learn enough doctrine to make the hope real to us.  Once we have learned enough doctrine, then the potential of blessings from God becomes a confident hope that He will bless us at the point of spiritual maturity.



(3)  When we reach spiritual maturity and are blessed, then this hope becomes a reality, and once again we must have a new hope.  The new hope is the confidence of eternal rewards and blessings at the Judgment Seat of Christ.


e.  The mature believer dies with absolute confidence of receiving reward in eternity.

5.  Hope anticipates the function of the integrity of God on our behalf.


a.  1 Thes 1:3, “constantly bearing in mind your work of doctrine, and labor of love, and courage under pressure from hope in our Lord Jesus Christ in the presence of God the Father.”

b.  Hope is cultivated through the intake of doctrine.  Bible doctrine in the soul gives us confidence in the future and enjoyment of what God provides for us now.


c.  Job 4:6, “Is not your respect for God your confidence?  And is not your hope the integrity of your ways?”  We have failure, but are still related to the integrity of God.  Our integrity comes from this hope, which comes from our respect for God.


d.  Hope motivates function in the royal family honor code.  Ps 71:5, “For You are my hope, O Lord God, my confidence from my youth.”  David had doctrine parlayed into a structured system of confidence called hope.


e.  Jer 17:7, “Happinesses to the man who puts his trust in the Lord and whose hope is in the Lord.”  Faith-rest in the mature believer is a structured system of confidence called hope.


f.  Rom 4:18, “who beyond the hope of sexual prosperity believed in hope, in order that he might become the father of many nations.”  Abraham’s hope was a perfect example of hope as absolute confidence in a future expectation.

6.  While God is the author of hope, doctrine is the source of that hope.


a.  Rom 15:4, “For as many doctrines as have been written before, for our instruction they were written, in order that through perseverance and encouragement from the Scriptures we might have hope.”

b.  Heb 11:1, “In fact, doctrine is the reality from which we receive hope, the proof of matters not being seen.”  The reality of blessing for time and eternity is found in hope, which is confidence in the soul from doctrine we have learned and believed.
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