1 John 3:21



- is the vocative from the masculine plural verbal adjective AGAPĒTOS, which means “one who is dearly loved: dear, beloved, prized, or valued.”  Then we have the third class conditional particle EAN, which means “if and it may or may not happen or be true.”  This is followed by the nominative subject from the feminine singular article, used as a personal pronoun and noun KARDIA, meaning “our heart” and refers to a portion of the human soul that processes spiritual phenomena after it is believed.  The first person plural possessive genitive from the personal pronoun EGW [] is put in brackets here because there is a great deal of dispute about what the original reading is.  Here is the full text including all possibilities: 

1.  Codex Sinaiticus and Ephraemi include the first , while Vaticanus and Alexandrinus do not.  The shorter reading is preferred because the article before KARDIA can function as a personal pronoun, meaning “our heart.”

2.  Vaticanus and Ephraemi omit the second , while the first corrector of Sinaiticus (who is usually very accurate) and Alexandrinus, along with the Old Latin, the Vulgate, the Syriac, Coptic, Armenian versions, and Jerome all include it as the objective genitive object of the verb KATAGINWSKW as we had in verse 20, “if our heart condemns us.”

3.  The Scribes obviously felt the difficulty of these personal pronouns and were not exactly certain what to do with them, so some included them and others left them out.


4.  Once we understand that the verb KATAGINWSKW takes a genitive object, then it is easy to see that the  in verse 20 has to go with the verb rather than the noun, but can serve double duty with both the verb and the noun as the object of the verb “us” and the possessive personal pronoun “our heart.”

5.  Therefore, there should be a genitive object after the verb KATAGINWSKW in verse 21 as well, which was well understood by a few good manuscripts, an excellent corrector of Sinaiticus and all the versions.

6.  Therefore, I believe the correct text should be .

Then comes the negative MĒ, meaning “not” plus the third person singular present active subjunctive from the verb KATAGINWSKW, which means “to condemn.”

The present tense is a descriptive present with the negative for what is not now going on.


The active voice indicates that the right lobe of our soul, or our heart, is producing the action of not condemning us.


The subjunctive mood is a potential subjunctive and used with EAN to form the conditional protasis.

Then we have the objective genitive from the first person singular personal pronoun EGW, meaning “us.”
“Beloved, if our heart does not condemn us,”
- is the accusative direct object from the feminine singular noun PARRĒSIA, which means “a state of boldness and confidence: courage, confidence, boldness, fearlessness, especially in the presence of persons of high rank: Eph 3:12; 1 Tim 3:13; Heb 4:16; 10:19, 35; 1 Jn 2:28; 3:21; 4:17; 5:14.”
  This is followed by the first person plural present active indicative from the verb ECHW, which means “to have.”

The present tense is a progressive or durative present for an action begun in the past, which continues now and keeps on happening in the future.

The active voice indicates that all believers with a clear conscience because of their understanding and daily use of unconditional love produce the action of continually having confidence.


The indicative mood is declarative for a dogmatic statement of doctrine.

Finally, we have the preposition PROS plus the accusative of relationship (hostile or friendly [in this case friendly]), meaning: to, toward, with, before Gal 6:10; 1 Thes 5:14; Rom 5:1; 1 Jn 3:21; 5:14.”
  With this we have the masculine singular article and noun THEOS, which means “before God.”
“we keep on having confidence before God;”
1 John 3:21 corrected translation
“Beloved, if our heart does not condemn us, we keep on having confidence before God;”
Explanation:
1.  “Beloved, if our heart does not condemn us,”

a.  The context for this verse is the preceding sentence “By means of this [unconditional love] we will come to know that we are from the Truth and before Him we shall have confidence in our heart, because if our heart condemns us, [it is] because God is greater than our heart and knows all things.  Beloved, if our heart does not condemn us, we keep on having confidence before God…”

b.  John reminds us that we are still believers and loved by God even if our heart condemns us.  We may not use unconditional love as much or in the manner that God desires us to, but we are still His children and still loved by Him.


c.  But John now turns to look at the other side of the coin and sees the believer who does use unconditional love as a problem solving device.  This believer like the other believer has the same option in the spiritual life.  He or she has the option to learn and have unconditional love toward others or not.  It is an option for all believers, so that some do and some don’t.


d.  The ‘heart’ is the portion of the soul where unconditional love is learned, remembered, thought about, and applied to life.  The ‘heart’ is also the location of the conscience, where the divine norms and standards concerning obeying God’s command to love one another are stored and applied.


e.  Our heart does not condemn us because our conscience (which is within the area of the heart, which is a part of the human sou) does not condemn us.  Our heart does not condemn us because we have chosen the option to learn God’s Word and His will concerning loving others unconditionally, and are executing His will.


f.  The conscience only condemns the believer when the believer does not obey the will of God.  There is no reason for our conscience to condemn us for obeying the will of God.


g.  Therefore, what John states in this conditional clause is that there are some believers who make the decision to learn about unconditional love.  They take God’s command to love one another seriously and make it a part of the norms and standards of their soul.  Then they execute the will of God by having unconditional love toward others, using it as a daily problem solving device as a part of their spiritual life.  The result is that their conscience does not, cannot, and will not condemn them for doing what God wants.

2.  “we keep on having confidence before God;”

a.  The result of doing what God wants—having unconditional love toward others as part of the execution of the spiritual life—is that the believers who do this keep on having confidence before God.

b.  Having confidence before God means that the believer who does the will of God is confident that they are doing what God wants.  Having confidence before God is a by-product of learning and doing the will of God.  Having confidence before God is a result of the consistent use of unconditional love toward all.  Having confidence before God includes both confidence in time and confidence at the evaluation throne of Christ.  Having confidence before God has no arrogance connected with it.  It is a state of genuine humility based upon knowing what God wants and doing it to the best of our God-the-Holy-Spirit-provided ability.


c.  Unconditional love toward all produces a wonderful, humble confidence before God, because we know that we have demonstrated the same fantastic, honorable love toward all that God has demonstrated toward us.

d.  We have truly followed in the footsteps of our Lord, when we have unconditional love toward all.  This is the execution of the spiritual life and produces the confidence that we have lived the spiritual life God has designed and provided for us.


e.  Our confidence in time occurs when our conscience does not condemn us as we execute the will of God each day.  Our confidence in eternity occurs when we stand before our Lord with the knowledge that we have had unconditional love toward others during our spiritual life.
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