1 Corinthians 9:5




 - is the negative adverb MĒ with the negative adverb OUK, meaning “not” when used in a question that demanding an affirmative answer.  With this we have the first person plural present active indicative from the verb ECHW, meaning “we have.”


The present tense is an aoristic present for an action that is stated as a fact without reference to its progress.


The active voice indicates that Paul and the others with him produce the action of having a right to do something.


The indicative mood is an interrogative indicative, which is used in questions to which factual information can be provided as an answer.

Then we have the accusative direct object from the feminine singular noun EXOUSIA, which means “right, authority.”

“Do we not have the right”

- is the accusative direct object from the feminine singular noun ADELPHĒ, meaning “a sister” and referring to a female believer.  Then we have the double accusative from the feminine singular noun GUNĒ, meaning “wife.”  With this we have the present active infinitive from the verb PERIAGW, which in its transitive use means “to lead around; take someone about or along with oneself, have someone with oneself (constantly) or accompany oneself; to take about a sister (i.e., a Christian woman) as wife.”


The present tense is a tendential present for an action that is contemplated as objectively possible but not actually taking place.


The active voice indicates that Paul and others in the team produce the action of having the right to get married and have their wives accompany them in their ministry.


The infinitive is an infinitive of indirect object.

“to take along a Christian wife?”

 - is the comparative use of the adverb HWS, meaning “as” plus the adjunctive use of the conjunction KAI, meaning “also” plus the predicate nominative from the masculine plural article and the adjective LOIPOS, meaning “remaining, left over, other” with the noun APOSTOLOS, meaning “apostles.”  Then we have the Attic Greek KAI…KAI, meaning “both…and” with the nominative masculine plural article and noun ADELPHOS, meaning “the brothers” and referring to James the Lord’s half brother and his brother Jude plus the possessive genitive from the masculine singular article and noun KURIOS, meaning “of the Lord.”  Finally, we have the predicate nominative from the masculine singular proper noun KĒPHAS, transliterated, “Cephas” and referring to the apostle Peter.

“as also the other apostles, both the brothers of the Lord and Peter?”
1 Cor 9:5 corrected translation
“Do we not have the right to take along a Christian wife as also the other apostles, both the brothers of the Lord and Peter?”
Explanation:
1.  Paul poses another rhetorical question, demanding a “Yes” answer to confound his critics.


a.  Of course the apostles have a right to have a wife and family like any other normal person in the world.  Just because they have the spiritual gift of apostle does not mean that they do not have the right to marry.  This is the verse long ignored by the Catholic Church, which produced more evil in the name of divine good than we can even imagine.  See Phillip Schaff’s, History of the Christian Church  on the problems of Catholic priests fornicating with the nuns and so many illegitimate children being born that they didn’t know what to do with them all.


b.  Marriage is not evil, sinful, nor does it contribute to a state of being out-of-fellowship with God.  There never has been anything wrong with the divine institution of marriage.  The problem is the people who get married.


c.  Other apostles were married and took their families along with them, whenever they traveled on the mission field.  Paul gives us two examples from the other apostles:



(1)  Peter, called here Cephas, the Aramaic name of Simon.  Our Lord gave Peter this name, Jn 1:42, “He brought him to Jesus.  Jesus looked at him and said, ‘You are Simon the son of John; you shall be called Cephas’ (which is translated Peter).”




(a)  We know that Peter was married from Mt 8:14, “When Jesus came into Peter's home, He saw his mother-in-law lying sick in bed with a fever.”




(b)  Marriage did not keep Peter from becoming a disciple of our Lord.  Why would marriage disqualify a Church Age believer from executing the spiritual life of this dispensation?




(c)  Paul purposely selects Peter as an example because of the “Peter Party” in Corinth, mentioned in chapter one, and because any legalistic Jews from the Jerusalem church would have an impossible time arguing against this logic, since Peter was one of the “pillars of the Jerusalem church.”



(2)  The half-brothers of the Lord.  This includes James and Jude.




(a)   Both are first mentioned in Mt 13:55, “Is not this the carpenter's son?  Is not His mother called Mary, and His brothers, James [who is called James the Less in Mk 15:40] and Joseph [Joses=little Joseph, or Joseph Jr.] and Simon and Judas [Jude]?” cf. Mk 6:3, “Is not this the carpenter, the son of Mary, and brother of James and Joses and Judas and Simon?  Are not His sisters here with us?”




(b)  Jude 1:1, “Jude, the servant of Jesus Christ and brother of James.”  There can be no doubt that the author intended his readers to think of this James as James, the pastor of the Jerusalem church, who was the half brother of the humanity of our Lord Jesus Christ.





i.  The James mentioned here by Jude is not James the son of Zebedee who was a disciple of our Lord, nor is it James the son of Alphaeus, who was also a disciple of our Lord.





ii.  The writer of the book of Jude is not Judas the son of James mentioned in Lk 6:16 and Acts 1:13 in a list of the disciples, because he deliberately avoids stating that he is an apostle.  Had he been an apostle, he would have so stated this fact in his introduction as Paul and Peter both did in their epistles.  Acts 1:13, “When they had entered the city they went up to the upper room where they were staying; that is, Peter and John and James and Andrew, Philip and Thomas, Bartholomew and Matthew, James the son of Alphaeus, and Simon the Zealot, and Judas the son of James.”  Judas the son of James is the same person as Thaddaeus mentioned in the list of apostles by Matthew and Mark.  Judas the son of James was a different disciple from James the son of Zebedee and James the half brother of our Lord.





iii.  Jude was an itinerant preacher according to 1 Cor 9:5, “Do we not have a right to take along a believing wife, even as the rest of the apostles and the brothers of the Lord and Cephas?”  Our Lord had four half brothers.  James, the oldest, was the pastor of the Jerusalem Church and author of the book of James.  He was not an itinerant preacher, therefore this verse is referring to at least two of the other three half brothers of our Lord.





iv.  Eusebius, the first Church historian, wrote about the evidence of a man named Hegesippus, who stated that he knew that the grandsons of Jude, who had been dragged before the Roman emperor Domitian at the beginning of his reign in 81 AD because they were direct descendants of King David and related the Lord Jesus Christ.  However, upon seeing that they were only common farmers who were waiting for a spiritual kingdom to come, he let them go.  If they were in their mid twenties at the time, and their father and grandfather (Jude) had married and had children in their mid twenties as well, then the timing of this story is about right.  Our Lord was born in 4 BC, and of the other four half brothers, Jude is mentioned both third and forth in the order, which means he was born probably about 6-8 years later or about 2-4 AD, which would have made him about 77-79 years old at the time of Domitian’s reign.  Since Hegesippus does not mention Domitian seeking out Jude himself, who would be a much more dangerous enemy of the Roman State, it is probable that Jude was dead by 81 AD.
2.  The fact Paul uses the word “other” indicates that he definitely considered himself to be an apostle as well.


a.  There was no doubt in Paul’s mind that he was an apostle, even though there was a great deal of doubt in the minds of those who hated him.


b.  Paul had all the spiritual gifts the other apostles had.


c.  Paul had seen the resurrected Christ.


d.  Paul was writing Scripture, which some of the other apostles would never do.


e.  Paul’s authority as an apostle had been recognized by the people he mentions in this verse—James the Lord’s half brother and Peter.

3.  The phrase “a female fellow-believer wife” (this is what the Greek says literally) is another indication that the believer is not to marry an unbeliever.


a.  We are commanded in several places, which we have already studied, that a believer is not to marry an unbeliever.


b.  This was a particular problem in the Corinthian church.

4.  So Paul’s argument is twofold.


a.  As an apostle he has the authority, the right to marry and to take a wife along with him on the mission field, if he so desires.


b.  As a Church Age believer he also has the spiritual freedom to do anything he wants as long as it is not sinful, and marriage is not sinful.


c.  So Paul is answering both those who reject his spiritual authority as an apostle and communicator of the word of God, and those who reject the God-given spiritual freedom of all Church Age believers.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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