1 Corinthians 9:4




- is the negative adverb MĒ, meaning “not” plus the negative adverb OUK, meaning “not.”  “Together they are used in a rhetorical question, when an affirmative answer is expected.”
  “In questions, if the verb itself is already negated, the negation can be invalidated by the interrogative particle MĒ, which expects the answer ‘no’, so that the stage is set for an affirmative answer ‘we have the right, do we not?’”
  Then we have the first person plural present active indicative from the verb ECHW, which means “to have.”


The present tense is an aoristic present, which presents the action as a fact without reference to its progress.


The active voice indicates that we produce the action of having something.


The indicative mood is an interrogative indicative, which is used where there is factual information that can be given as an answer.

This is followed by the accusative direct object from the feminine singular noun EXOUSIA, which means “authority, right,  have the right 2 Thes 3:9; it is also used with the infinitive following in: Jn 10:18; 1 Cor 9:4ff; Heb 13:10; Rev 13:5.”

“We have the right, do we not?”

 - is the aorist active infinitive from the verb ESTHIW, meaning “to eat” with the simple connective KAI, meaning “and” plus the aorist active infinitive from the verb PINW, meaning “to drink.”


The aorist tense is a constative aorist, which gathers the action of each verb into a single whole and regards it as a fact.


The active voice indicates that the subject—any communicator of the word of God—produces the action.


The infinitives are infinitives of indirect object, which explains or modifies the main verb. 

1 Cor 9:4 corrected translation
“We have the right to eat and drink, do we not?”
Explanation:
1.  The obvious answer is, “Of course we have the right to eat and drink.”  This is implied by the double negative MĒ OUK.  The question is, “What does the phrase to eat and drink mean?”


a.  Eating and drinking is a normal non-meritorious function of all people, given by God as a necessary function to sustain physical life.


b.  There is no virtue in eating or drinking, or in not eating or drinking.  But we all have the right to do so.


c.  The use of the phrase “eating and drinking” as a normal function of human life is seen in:



(1)  Mt 24:38, “For as in those days before the flood they were eating and drinking, marrying and giving in marriage, until the day that Noah entered the ark.”



(2)   Lk 10:7, “Stay in that house, eating and drinking what they give you; for the laborer is worthy of his wages.  Do not keep moving from house to house.”  Clearly, this has nothing to do with anything other than the normal function of eating and drinking as a part of normal living.



(3)  Rom 14:17, “for the kingdom of God is not eating and drinking, but righteousness and peace and joy in the Holy Spirit.”  The kingdom of God is more than the normal function of daily living.

2.  Eating and drinking is also used for celebrating and rejoicing.  This use of the phrase is seen in:


a.  Mt 11:19, “The Son of Man came eating and drinking, and they say, ‘Behold, a gluttonous man and a drunkard, a friend of tax collectors and sinners!’  Yet wisdom is vindicated by her deeds.”  This is clearly not a reference to normal eating and drinking as a function of life, but is eating and drinking as a special event celebrating the First Advent of Christ.


b.  Mk 2:16, “When the scribes of the Pharisees saw that He was eating with the sinners and tax collectors, they said to His disciples, ‘Why is He eating and drinking with tax collectors and sinners?’”


c.  Lk 7:34, “The Son of Man has come eating and drinking, and you say, ‘Behold, a gluttonous man and a drunkard, a friend of tax collectors and sinners!’”

3.  Therefore, the context has to tell us to what this refers.


a.  So consider the next verse, 1 Cor 9:5, “Do we not have a right to take along a believing wife, even as the rest of the apostles and the brothers of the Lord and Cephas?”


b.  This certainly refers to a normal function of life, having a wife.


c.  Therefore, the illustration used in verse 4 is the same type as used in verse 5.  Hence, both refer to normal functions in life, the normal sustainment of life.

4.  So what is Paul’s argument here?


a.  In verse one he asks the rhetorical question, “Am I not free?” with a definite yes answer as the reply.


b.  In verses four and five Paul illustrates by asking two more rhetorical questions that also have affirmative answers: Don’t we have the right to be sustained physically like other people and to get married and have wives like other people?  Of course Church Age believers do.


c.  We have been freed from the legalistic standards of the Mosaic Law to live a normal spiritual life as Church Age believers, which just happens to be the unique spiritual life of the Church Age.


d.  Paul and others were not required to be monks and live in abject poverty.


e.  Paul and those with him were not expected to benefit from the wealth of the cosmic system as a means of promotion from Satan either.


f.  But they were authorized to live the normal, unique spiritual life of the Church Age and glorify God by living the quiet life of the invisible hero.  You may argue that there was nothing invisible about Paul; yet, consider that to the officials and who’s who of the Roman Empire Paul was not known until the last five years of his life.  Those who knew him best lived in Jerusalem, and Paul only went there a few times after being converted, and then only for short periods of time.  Paul was never on radio or television, and many of those before whom he preached rejected what he had to say.  So though he is tremendously great in our eyes, he was relatively unknown in his own day to the general population.


g.  So having established the fact that he has the right to live a normal life, Paul will then establish the fact that he has the right to earn his living through teaching the word of God.  Then he will remind the Corinthians that he has never asked them for a dime in support (something for which some of them criticized him greatly), so that he might maintain his spiritual freedom without influence from others who support him to teach the gospel voluntarily, without charge, and with his full authority as an apostle, so that he might win more people to Christ.
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