1 Corinthians 7:18
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- is the nominative masculine singular perfect passive participle from the verb PERITEMNW, which means “to be circumcised.”


The perfect tense is an intensive perfect, which emphasizes the present state of a past completed action.


The passive voice indicates that people receive the action of being circumcised.


The participle is a circumstantial participle, indicating the circumstances surrounding the action of the main verb.  It is translated “having been circumcised.”

Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “someone, anyone.”  This is followed by the third person singular aorist passive indicative from the verb KALEW, which means “to be called or invited” and is used as a technical term for entering into the spiritual life of the Church Age by faith in Christ.


The aorist tense is a constative aorist, which gathers the entirety of believing in Christ into a single whole and regards it as a fact.


The passive voice indicates that some men receive the action of believing in Christ, having already been circumcised.   That is they were Jews or Gentiles who had received circumcision as entrance into the Jewish faith prior to believing in Christ.


The indicative mood is an interrogative indicative, which asks a question to which there is a definite answer.

“Was anyone called, having been circumcised?”

- is the negative MĒ, meaning “not” plus the third person singular present deponent middle/passive imperative from the verb EPISTAOMAI, which is a “medical technical term, meaning to pull over the foreskin to conceal circumcision (this special use of the word is not found elsewhere.”
  “A technical and medical term, meaning to pull the foreskin over the end of the penis as a means of concealing former circumcision - ‘to conceal circumcision, to extend the foreskin;’ ‘do not conceal the circumcision’ 1 Cor 7:18.  A literal and descriptive rendering of this word could prove to be quite vulgar in some languages.  Furthermore, such a practice might seem to be medically impossible or absurd, so that in general, translators have used some such expression as ‘do not conceal the circumcision’ or ‘do not change the circumcision to appear like uncircumcision,’ but often some additional marginal note is required if people are to understand satisfactorily what is involved.”


The present tense is a tendential present for an action that is being contemplated or proposed, but which has not yet actually taken place.


The deponent middle/passive form is active in meaning: the believer, who has received circumcision, is not to try to conceal it.


The imperative mood is an imperative of prohibition.  The present imperative with the negative is used to stop an action already in progress.

“Stop trying to medically change the circumcision.”

- is the preposition EN plus the locative of sphere from the feminine singular noun AKROBUSTIA, which means “in the status of uncircumcision.”  With this we have the third person singular perfect passive indicative from the verb KALEW, which means “to be called” and is technical for believing in Christ.


The perfect tense is an intensive perfect, which regards the invitation to believe in Christ as a past completed action with results that exist in the present.


The passive voice indicates that some men have received the action of being invited to believe in Christ when they were in a state of uncircumcision.


The indicative mood is an interrogative indicative, which is used in questions to which there is a definite answer.

Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone, someone.”

“Was anyone called in a state of uncircumcision?”

 - is the negative adverb MĒ plus the third person singular present passive imperative from the verb PERITEMNW, which means “to not be circumcised.”


The present tense is a tendential present for an action being contemplated or proposed, but which has not yet actually taken place.  An auxiliary verb such as “attempt,” “try,” “go,” or begin” may be used in the translation.


The passive voice indicates that these men should not receive this action.


The imperative mood is an imperative of prohibition.  The present imperative with the negative is used to stop an action already in progress.

“Stop trying to be circumcised.”
1 Cor 7:18 corrected translation
“Was anyone called, having been circumcised?  Stop trying to medically change the circumcision.  Was anyone called in a state of uncircumcision?  Stop trying to be circumcised.”
Explanation:
1.  The problem of circumcision and non-circumcision existed prior to the Jerusalem conference in 50 A.D., Acts 15:1, “Some men came down from Judea and began teaching the brethren, ‘Unless you are circumcised according to the custom of Moses, you cannot be saved.’”

2.  Paul’s teaching on the issue is very clear in the book of Galatians


a.  Gal 5:2-6, “Pay attention!  I, Paul, am telling you that if you receive circumcision, Christ will profit you in nothing.  Moreover I testify again to every man who receives circumcision that he is under obligation to keep the whole Law.  You have been estranged from Christ, whoever is attempting to be justified by the Law.  You have drifted off course from grace.  For because of the Spirit we eagerly await the expectation of righteousness by means of doctrine.  For in Christ Jesus neither circumcision has power for anything nor uncircumcision, but doctrine operating through virtue-love.”


b.  Gal 6:12-13, “As many as desire to make a good showing in the sphere of the flesh, these are compelling you to be circumcised, only in order that they may not be persecuted because of the cross of Christ.  For not even those who are circumcised themselves keep the Law, but they want you to be circumcised, in order that they may boast in your flesh.”


c.  Gal 6:15, “For neither the circumcision [the Jew] nor the uncircumcision [the Gentile] is anything, but the new creation is something.”

3.  The problem prior to 50 A.D. with the Judaizers making circumcision a false issue as a part of the spiritual life was still continuing over five years later, when Paul wrote this epistle.


a.  Relationship with God in the Church Age has nothing to do with what happens to your foreskin.


b.  Faith in Christ is far more important than being circumcised or not being circumcised.


c.  The spiritual life is far more important than being circumcised or not being circumcised.


d.  Our reciprocal love for God is far more important than being circumcised or not being circumcised.

4.  Some of the Jews, who had been circumcised on the eighth day after their birth, and now had become believers, were trying to medically reverse their circumcision.  Some of the Gentiles, who had never been circumcised, were now worried that they were not right with God unless they received circumcision.  Paul was telling both groups to stop all this nonsense.

5.  The Christian life is relationship with Christ based on God’s love for us and our love for God.  It has nothing to do with circumcision, baptism, rededication of faith, walking an aisle, or any other ritual to demonstrate our faith in Christ or His love for us.

6.  There was only one demonstration needed for the Church Age and that was the demonstration of God’s love for us on the Cross, when our Lord and Savior bore our sins in His own body and was judged as a substitute for us.

7.  There is only one ritual in the Church Age that memorializes our Lord’s work on the Cross and that ritual is the communion service or Eucharist; nothing else matters.  This is the conclusion to which Paul comes in the next verse.
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