1 Corinthians 5:7




- is the second person plural aorist active imperative from the verb EKKATHAIRW, which means “to clean out; to cleanse, purge, or separate.”
  It is also found in 2 Tim 2:21.


The aorist tense is a constative aorist, which gathers the action of cleansing the church of the incestuous believer into a single whole, and simply states it as a fact of what must be done.


The active voice indicates that the leadership of the Corinthian church is required to produce the action.  Note that the cleansing requires the separation of the incestuous Corinthian believer from the congregation.


The imperative mood is a command, not a request.

With this we have the accusative direct object from the feminine singular article and adjective PALAIOS, meaning “old” and the noun ZUMĒ, meaning “lump of dough.”

“Clean out the old lump of dough,”

- is the conjunction HINA, which introduces a purpose clause here, and is translated “in order that.”  With this we have the second person plural present active subjunctive from the verb EIMI, meaning “you might be.”


The present tense is a tendential present, which is used to indicate an action that is proposed.  This is also an aoristic present, which describes a simple event as a present fact without reference to its progress.


The active voice indicates that the Corinthian leaders produce the action.


The subjunctive mood is used with HINA to indicate the purpose clause.

With this we have the predicate nominative from the neuter singular adjective NEOS, meaning “new” or even better here “fresh” and the noun PHURAMA, meaning “that which is mixed or kneaded, (a lump or batch of) dough.”
  The word is also found in Rom 9:21, 11:16; Gal 5:9.

“in order that you might be a new lump of dough”

- is the comparative conjunction KATHWS, which generally means “just as, as” but is also used “in a causal sense, … since, in so far as, and is found in Jn 17:2; Rom 1:28; 1 Cor 1:6; Eph 1:4; 4:32; Phil 1:7.”
  With this we have the second person plural present active indicative from the verb EIMI, meaning “you are.”


The present tense is a retroactive progressive present, which describes an action that has begun in the past, when the Corinthians believed in Christ, and continues into the present.


The active voice indicates that the Corinthians produce the action of being unleavened or without yeast positionally.


The indicative mood is declarative for a dogmatic statement of doctrine.

With this we have the predicate nominative from the masculine plural adjective ALUMOS used as a substantive, and meaning “without fermentation, made without yeast, unleavened.”
  “This denotes unleavened bread, i.e., without any process of fermentation; hence, metaphorically, of a holy, spiritual condition.”
  “Plutarch, too, finds in ZUMĒ a symbol of uncleanness and compares the process of leavening to defilement, so that Paul’s metaphor would be readily understandable to Gentile Christians not so well versed in the OT.”

“since you are made without yeast.”

 – note that this KAI is connected with this clause and not the previous clause as erroneously translated in the NASV.  The postpositive conjunction GAR is a dead giveaway that the KAI goes with this clause and not the previous clause.  This is the emphatic use of KAI, meaning “in fact, indeed, certainly, really.”  Then we have the postpositive explanatory use of the conjunction GAR, meaning “For” plus the nominative subject from the neuter singular article and noun PASCHA with the possessive genitive of the first person plural personal pronoun EGW, meaning “our Passover.”  This is followed by the third person singular aorist passive indicative from the verb THUW, which means “to sacrifice, to slaughter, or to kill a sacrificial animal.”


The aorist tense is a culminative aorist, which gathers the entirety of our Lord’s sacrifice of Himself on the Cross as a substitute for us into a single whole, but regards it from the standpoint of its existing results—the total sacrifice has been given and there is nothing else to be done.


The passive voice indicates that our Lord received the action of being made a sacrifice for us.


The indicative mood is declarative for a dogmatic statement of doctrine and the reality of what Christ has done for us.

Finally, we have the appositional nominative from the masculine singular proper name CHRISTOS, meaning “Christ.”

1 Cor 5:7 corrected translation
“Clean out the old lump of dough, in order that you might be a new lump of dough, since you are made without yeast.  For indeed our Passover was sacrificed—Christ.”
Explanation:
1.  “Clean out the old lump of dough,”

a.  There is a dual meaning in this verse.



(1)  The literal meaning is the reference to the separation of the evil believer from the congregation.



(2)  The allegorical and spiritual reference is to the removal of sin and evil from the life of the believer.


b.  The incestuous Corinthian was an object lesson for the rest of the members of the congregation.  His separation was a warning to all the other members of the church to remove the sin and evil from their own life.


c.  Therefore, this phrase is a reference to the rebound technique of 1 Jn 1:9 for all the members of the church as well as for the incestuous believer.


d.  In addition, this phrase calls for the removal of evil from the life of a believer.  This requires learning doctrine, being positive to it, changing one’s values, and then living by those new values.  This produces virtue in the life based upon the word and will of God rather than evil based upon the will of Satan.


e.  Another interesting principle that comes out of this saying is that you can never just clean out the yeast from a lump of dough without some of the dough clinging to the yeast.  By analogy, you cannot remove an evil member of a church without someone else in the church being offended, threatened, angry, etc., and leaving as well.


f.  The important point here is that the leadership of the local church is commanded to remove the evil believer from the church.



(1)  We cannot remove all sinful believers from the church.  Then everyone would have to leave.



(2)  We cannot single out certain believers we don’t like and remove them just because they offend us in some way.  That would be showing partiality and prejudice.



(3)  We cannot interfere in the private lives of other believers to execute this command.



(4)  We can only deal with a believer who committing a sin that is not only blatant and open for the whole community to see, but is also totally unwilling to change his or her behavior to get in line with the teaching of the word of God.



(5)  The person who sins blatantly, openly, and is unwilling to change has gone beyond being sinful to a state of evil.  This must not be tolerated in the local church.


g.  One of the best ways of removing evil from a congregation is simply through the consistent and accurate teaching of Bible doctrine by the pastor-teacher.  The consistent teaching of absolute truth from the word of God puts tremendous pressure on the arrogance of evil believers.  Eventually they can’t stand the pressure and leave the church.  So most often, the best thing for the leadership of the local church to do is nothing.

2.  “in order that you might be a new lump of dough,”

a.  The purpose for cleaning out the evil from the congregation and from our own life is that we might be a new lump of dough.


b.  This is a reference to restoration to fellowship with God both for the congregation of a local church and for us as individuals.


c.  The implication here is that congregations as well as individuals can be in or out of fellowship with God.


d.  The removal of a blatantly evil believer from a congregation purifies that congregation in the same manner as the acknowledgement of personal sin permits God the Father to purify the believer from all wrongdoing.


e.  Even though Paul is talking to the congregation as a whole, his underlying point is to each individual believer in the Corinthian church.


f.  Paul is extending the analogy of our current spiritual life back to its origin.  At the moment we believed in Christ we were cleansed of all personal sin and purified of all human good and evil.  We were made a new spiritual species.  We were made a new lump at salvation, and can be made a new lump again after salvation through rebound and spiritual growth.

3.  “since you are made without yeast.”

a.  We have been created at salvation as a new spiritual species.  God used no yeast or leaven to make us.


b.  Yeast or leaven represents sin, human good, and evil.  God used no sin, human good, or evil to produce us as believers in Christ.


c.  We are made without any sin, human good, or evil.


d.  We do not need any sin, human good, or evil as a part of our spiritual life.


e.  Therefore, when sin, human good, or evil enters our life, it corrupts our spiritual life and must be removed from us.


e.  Sin is removed by the acknowledgment of sin to God the Father.  Human good and evil is removed by spiritual growth resulting in new values that produce virtue in our life.

4.  “For indeed our Passover was sacrificed—Christ.”

a.  We are made by the work of God the Father designing a perfect plan for us.


b.  We are made by the work of Christ on the Cross, dying spiritually on the Cross by bearing our own personal sins in His body and being judged as a substitute for us.


c.  We are made by the work of God the Holy Spirit, who takes our non-meritorious faith and makes it effective for salvation.


d.  All of this is possible only because our Lord Jesus Christ was sacrificed as the Passover Lamb in our place, as a substitute for us.

5.  The Passover.


a.  “The Passover of Ex 12 concerns: the original historic event of Israel’s deliverance from Egyptian bondage; the prohibition of leaven, symbolizing the haste of that unforgettable night, and the dedication of the firstborn, commemorating those first-born divinely spared in the blood-sprinkled houses.  Until A.D. 70, Passover was celebrated in Jerusalem, in any house within the city bounds, and in small companies; the lamb was ritually slaughtered in the Temple precincts.


b.  Passover comes from a verb meaning ‘to pass over’, in the sense of ‘to spare’ (Ex. 12:13, 27, etc.). This affords excellent sense; there is no need to jettison the time-honored view that God literally passed over the blood-sprinkled Israelite houses, while smiting the Egyptian ones. 


c.  Abib, later called Nisan, the month of the first Passover, was made the first month of the Jewish year (Ex 12:2; Dt 16:1; cf. Lev 23:5; Num 9:1-5; 28:16).


d.  On the Passover night in Egypt, the lintels and side-posts of all Israelite doors were smeared with the sacrificial animal’s blood. This was carried in a basin, applied with hyssop, the foliage of the marjoram plant, a common emblem of purity.


e.  Ex 12:43-49 excludes Gentiles from participating in the Passover, but not of course proselytes, who were expected, even obliged, to conform fully.


f.  The Passover of Dt 16 differs in important minor respects from that of Ex 12.  An essentially domestic ceremony has become a more formal sacrifice at a central sanctuary with a wider choice of animal sacrifice.  This is the development of the original event into a ritual institution, and not a contradiction.


g.  In NT times, all Israelite males were expected to appear in Jerusalem thrice annually, for the Feasts of Passover, of Weeks or Pentecost and of Tabernacles.  Even Dispersion Jews sometimes conformed; the temporary population of the Holy City could swell to almost 3,000,000 according to Josephus.  After candlelight search for the forbidden leaven, and other careful preparations (cf. Mk. 14:12-16 and parallels), the Paschal supper proper was taken reclining.  It included the symbolic elements of roasted lamb, unleavened bread, bitter herbs, some minor condiments and four cups of wine at specified points.  The stipulated ritual hand-washings were carefully observed.  The table (more probably the floor) was cleared before the second cup of wine, the story of the Egyptian Passover and Exodus recounted in a dialogue between father and son (or some suitable substitutes).  The dishes of food were then brought back, part of the Hallel (Psa 113-118) was sung, the second cup of wine followed.  Then came the breaking of bread.  In the Last Supper, it was probably at this point that Judas received the sop, and departed into the night to betray his Master (Jn 13:30).  On that fateful night, it may be assumed that the institution of the Lord’s Supper or Eucharist was associated with the third cup of wine.  The singing of the Hallel was completed with the fourth cup-doubtless the hymn of Mt 26:30.  The Last Supper was itself the Passover, and was held on the 14th of Nisan, the day before the crucifixion.  The Passion is to be dated on or about 16 April, AD 30.


h.  The symbolism, ‘Christ our Passover’, ‘Lamb of God.’  In Ex 12:46 and Num 9:12 it states that no bone of the Passover victim is to be broken.  This small detail is typologically fulfilled when it is reverently applied to the crucified One (Jn 19:36).


i.  After the destruction of the Jerusalem Temple in A.D. 70, any possibility of slaughtering a victim in ritual manner utterly ceased, and the Jewish Passover reverted to the family festival it had been in the earliest days—the wheel had turned full circle.  While church and synagogue eventually went their separate ways, the habit of celebrating Passover would continue for some time among certain Christians, particularly those of Jewish or proselyte background.  But the Lord’s Supper came to replace the Jewish ordinance, just as baptism came to replace circumcision.”
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