1 Corinthians 4:6




- is the transitional use of the postpositive conjunction DE, meaning “Now” plus the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things” and referring to the figures, analogies, and metaphors Paul has used since 1 Cor 3:5 regarding Apollos and himself.  Then we have the nominative used as a vocative from the masculine plural noun ADELPHOS, meaning “brethren” and referring to the believers in Corinth.

- is the first person singular aorist active indicative from the verb METASCHĒMATIZW, which means “change the form of, transform, change” 1 Cor 4:6 is more or less unique, translated, “I have applied this to Apollos and myself,” meaning, I have given this teaching of mine the form of an exposition concerning Apollos and myself.”
  “In 1 Cor 4:6 the use is literary.  Paul does not mean that he is putting things in a figure of speech but that he is expressing the matter in another form, i.e., showing what the attitude of believers should be from the example of Apollos and himself.”
  “The context and the emphatic position of ‘these things’ demand a meaning wherein the figures, not the persons, are what have ‘changed form.’  That is, he has gone from metaphor to metaphor, changing images as he went along, but always intending them to apply ‘to myself and Apollos’.  In other words, in case they have somehow missed it, he now expressly tells them that he has been carrying on the argument with its various images about himself and Apollos so that they might learn something and as a result desist from their current ‘pride in persons.’”


The aorist tense is a culminative aorist, which gathers the entirety of Paul using himself and Apollos as illustrations and regards it from the viewpoint of its existing results, namely, that he has changed the form of what he is saying by applying it to himself and Apollos.


The active voice indicates that Paul produces the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the preposition EIS plus the adverbial accusative of reference from the first person singular reflexive pronoun EMAUTOU, meaning “with reference to myself.”  Then we have the simple connective use of the conjunction KAI, meaning “and” plus the accusative of reference from the masculine singular proper name APOLLWS.  This is followed by the preposition DIA plus the accusative of relationship from the second person plural personal pronoun SU, meaning “for your benefit.”

“Now, brethren, I have applied these things to myself and Apollos for your benefit,”

- is the conjunction HINA, meaning “so that,” which introduces a result clause.  With this we have the preposition EN plus the dative of the root idea.  “Some verbs have a root idea, which is so closely related to that of the dative that they take their direct object in the dative rather than the accusative case; therefore, this is a dative which functions as the direct object of a verb and is a dative of direct object.  Examples can be seen in Mt 10:32; Lk 12:8, where EN is used with the dative in this manner.”
  This is also confirmed by Blass, Debrunner, and Funk, A Greek Grammar of the New Testament and Other Early Christian Literature, section 220, “Occasionally EN appears also to stand for the customary dative proper…and means “‘in the case of’ or ‘from someone’s example.’”  Finally, we have second person plural aorist active subjunctive from the verb MANTHANW, which means “to learn.”


The aorist tense is a constative aorist, which gathers up the spiritual life of the Corinthian believers into a single whole and regards the action of learning as a necessary fact.


The active voice indicates that the Corinthians have the option of performing this action.


The subjunctive mood is used with HINA to form the result clause and also indicates a potential for the Corinthians—they may or may not learn from the example of Paul and Apollos, depending on their positive volition to the teaching of the word of God.

“so that you might learn from our example.”

- is the accusative neuter singular article HO, meaning “the.”  Paul then quotes a proverbial saying that both he and the Corinthians knew quite well.  Paul did not quote from the Old Testament or from any known ancient proverb.  Therefore, he probably quoted himself from his years of face-to-face teaching of the Corinthians.  Thus, we have an ellipsis in which we would insert the word “saying, command” or “principle.”  Then we have the well-known saying.  It begins with the negative adverb MĒ, meaning “not” plus the preposition HUPER plus the accusative of comparison from the neuter plural relative pronoun HOS, meaning literally, “beyond or greater than the things which.”  HUPER always expresses comparison in terms of that which is greater.  This is followed by the third person singular perfect passive indicative from the verb GRAPHW, with means in the passive voice “to be written.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.


The passive voice indicates that the things, which have been written, receive the action of having been written.


The indicative mood is declarative for a dogmatic statement of fact.

“the [principle]: ‘Do not go beyond the things which have been written,’”

 - is the conjunction HINA, meaning “in order that” and introducing a final purpose clause.  With this we have the negative MĒ, meaning “not” plus the nominative subject from the masculine singular numeral HEIS, meaning “one man” or “one person.”  Then we have the preposition HUPER plus the genitive of advantage from the masculine singular article and adjective HEIS, meaning “for, in behalf of, be for someone, be on someone’s side.”
  This is followed by the perfect passive indicative from the verb PHUSIOW, which means “to cause someone to be proud, arrogant, or haughty - ‘to make proud, to make arrogant, to make haughty.’ ‘such knowledge makes a person haughty, but love builds up’ 1 Cor 8:1.”
   “To puff up, blow up, inflate (from PHUSA bellows); it is used metaphorically in the NT in the sense of being puffed up with pride, 1 Cor 4:6, 18, 19; 5:2; 8:1; 13:4; Col 2:18.
  “To become puffed up or conceited, put on airs;” in order that no one of you might be puffed up in favor of the one (apostle and thus) against the other 1 Cor 4:6.”
  The fact that HINA (which is normally only found with the subjunctive mood) is found with the indicative mood here is “a rare construction in the NT and is not a classic idiom.  It occurs only three times in the NT.  It is so common in late writers as not to surprise us in the NT., 1 Cor 4:6; Gal 4:17; 1 Jn 5:20.”


The perfect tense is an intensive perfect, which conveys the idea of a present state of arrogance resulting from a past action of exalting one communicator of doctrine over another.


The passive voice indicates that the Corinthian believers who participate in this arrogance receive the action of being puffed up with arrogance.


The indicative mood is potential indicative, which is used to indicate that this is in fact what is actually happening, but it doesn’t have to be this way.  These believers have a choice, a potential.

Finally, we have the preposition KATA plus the ablative of opposition from the masculine singular article and adjective HETEROS, meaning “against the other.”  This is a reference to one of the groups setting themselves up against one of the other groups.  For example, one group of believers in the Corinthian church setting themselves up as backing Paul, and being in opposition against Apollos.
1 Cor 4:6 corrected translation
“Now, brethren, I have applied these things to myself and Apollos for your benefit, so that you might learn from our example the [principle]: ‘Do not go beyond the things which have been written,’ in order that not one person might be puffed up on behalf of one person against the other.”
Explanation:

1.  Paul has applied several metaphors to himself and Apollos for the benefit of the Corinthians.


a.  “Therefore, what is Apollos?  Furthermore, what is Paul?  Servants,” 1 Cor 3:5.


b.  “I planted, Apollos watered,” 1 Cor 3:6.


c.  “For we are God’s co-workers;” 1 Cor 3:9.


d.  “as a wise master builder I laid the foundation, and another is building,” 1 Cor 3:10.


e.  Paul’s point is that both he and Apollos are equal.  One is not superior to the other.  Both have special spiritual gifts for the benefit of the Corinthian church, and the Corinthian church could not exist without each of them doing their particular function in the body.


f.  Both have benefited the Corinthians, and the Corinthians should be grateful and thankful to God for each of them rather than try to play off one against the other.

2.  “so that you might learn from our example the [principle]: ‘Do not go beyond the things which have been written,’


a.  The result Paul desires from using himself and Apollos as examples is that the Corinthians might learn something critically important in the spiritual life—the equality of the royal family of God.


b.  All believers are co-equal in Christ, just as each member of the Trinity is co-equal as God.


c.  This is a major issue in the angelic conflict; for Satan believed himself to be at least co-equal with God, if not superior to God, and he definitely considered himself to be worthy to rule over all of God’s creatures.


d.  Therefore, one of the major functions of the royal family is to prove to Satan that we are all co-equal in Christ.  Major differences develop among Church Age believers because of our own willingness or lack of desire to execute God’s will, plan, and purpose for our lives.  But God does make us equally in union with Christ, so that we all have the same privileges and opportunities.


e.  The other major thing that Paul wanted the Corinthians to learn is a principle of doctrine, which he and Apollos had taught them over and over again.  They are not to go beyond Scripture in the execution of their spiritual life.



(1)  The written word of God is the defining principle for the Church Age.



(2)  Everything we believe is based on what is written in Scripture.



(3)  No principle of doctrine is a principle of doctrine unless it is clearly stated or clearly implied from Scripture.  For example, the concept of the Trinity is not clearly stated in Scripture.  It is clearly implied in Scripture from the statements, which are clearly made.



(4)  Whenever you hear a principle that someone says is taught in the Bible, always question, “What’s the Scripture to prove it?”



(5)  False doctrine always comes from the twisting of Scripture or misuse of Scripture.


f.  Going beyond the things which have been written is what legalism does, when it adds its own rules and regulations to how to live the spiritual life, when those rules and regulations are not found in Scripture.


g.  Going beyond the things which have been written is what false teachers do, when they introduce false teaching to manipulate their listeners into doing what they want.


h.  Going beyond the things which have been written is what the leaders of the divisions of the Corinthian church were doing, when they alienated themselves and their group from the other believers in the church.


i.  James W. Sire in his book Scripture Twisting: 20 Ways the Cults Misread the Bible, includes the following methods that false teachers use to go beyond what is written in Scripture.



(1)  Inaccurate Quotation—saying a quotation from the Bible refers to one thing (e.g., the gospel) when in fact it refers to something else (the law).



(2)  Twisted Translation—adding to or subtracting from a correct translation.



(3)  The Biblical Hook—using a Bible quote to hook people into listening, but then continuing to talk about your personal belief system, which has nothing to do with the passage you quoted.



(4)  Ignoring the immediate context.



(5)  Collapsing contexts—when two or more unrelated texts are treated as if they belonged together, a corruption of comparing Scripture with Scripture.  This is putting together texts which don’t belong together.



(6)  Overspecification—this is going beyond what the text says to draw more detailed or specific conclusions than are legitimate.  We read into the Bible a meaning that is either not possible or is far more specific than the text actually confirms.



(7) Word play—this is the urge to develop the meaning of the Greek or Hebrew word based on a play on words from the English translation.



(8)  The figurative fallacy—this is thinking that because a word (e.g. water) is used figuratively once in the Scripture that it is always used figuratively or vice versa.  This includes mistaking the literal for the figurative and the figurative for the literal.



(9)  Speculative readings of predictive prophecy—this includes looking for a further fulfillment of a prophecy the Bible already has stated to have been fulfilled.



(10)  Saying but not citing—cult leaders proclaim the Bible says something, but they do not cite the Scripture.  False teachers pretend the evidence exists, when in fact it does not.



(11)  Selective Citing—citing only those texts which seem to prove your point and ignoring those which contradict your point completely.  This includes citing only a portion of a given text or taking that text out of context.



(12)  Inadequate Evidence—where the Bible does not give enough evidence to draw solid conclusions in some area, false teachers speculate the answer or further evidence to make the Bible say what they want it to say.  They make the passage of Scripture say more than what it actually says.



(13)  Confused Definition—basing your doctrinal conclusions on a wrong meaning of a word, such as “Thou shall not kill” which is incorrectly translated “Thou shall not murder.”  Another case of this is confusing or altering that accepted meaning or definition of a biblical term, like Trinity.  This also includes when the testimony of Scripture is distorted to agree with a preconceived viewpoint.



(14)  Ignoring alternative explanations—this includes ignoring evidence that does not agree with your preconceived ideas.  This includes adopting a wild explanation or interpretation of a passage, when an ordinary, plain, straightforward explanation of what the passage says will do.  Does the meaning flow with the rest of the context?



(15)  The Obvious Fallacy—this is where the false teacher wants you to think his explanation of the passage is so obvious that no other explanation could possibly be correct.  Therefore the case is closed and his interpretation is correct.  Key words and phrases that point to this twisting are: obviously, clearly, certainly, undoubtedly, no one can reasonably doubt, all reasonable people hold that, any intelligent person can see, etc.



(16)  Virtue by Association—this is the argument that if you can associate your view with Jesus, the Bible, the apostles, the patriarchs, any of the good guys of the Judeo-Christian tradition, then your argument is credible and correct.  For example, when the Mormons associate the Book of Mormon with the Scriptures.



(17)  Esoteric Interpretation—this is the secret, hidden, inner meaning of the text of Scripture that only the “spiritual” can understand.



(18)  Supplementing Biblical Authority—this is adding to the Bible with new revelation or saying that such and such a person is a new biblical authority.



(19)  Rejecting Biblical Authority—this is the error of naturalistic presupposition, e.g., that man evolved rather than was created.



(20)  World-View Confusion—this occurs when a reader of Scripture fails to interpret the Bible within the intellectual and cultural framework of the Bible itself but uses instead a foreign frame of reference.  This is taking scriptural statements, stories, commands, or symbols, which have a particular meaning or set of related meanings with the biblical frame of reference, and lifting them out and placing them in another frame of reference.  The result is that the original, intended meaning is lost or distorted, and a new and quite different meaning is substituted.  You must always interpret the text in terms of its original historical and literary context.

3.  Paul’s final purpose in writing all of this has been “in order that not one person might be puffed up on behalf of one person against the other.”


a.  Paul’s main objective is to stop the arrogance in the Corinthian church.  They are going nowhere in the spiritual life as long as they are puffed up with conceit and arrogance.


b.  The way the Corinthians are exhibiting their arrogance is by forming into cliques.


c.  Cliques set themselves up as an elite group or circle of friends, who exploit, shun, disown, or placate others for their own benefit.


d.  Cliques are self-serving.  They exist for their own flattery and aggrandizement (enhancement and enlargement).


e.  Cliques are inherently arrogant and lead to evil.  They begin with a few people getting together who have a common interest.  Eventually they become friends and begin doing things together.  After awhile, a leader emerges in the group, and everyone follows their lead in speech, dress, behavior, mannerisms, style, likes and dislikes.  Finally, the evil of the group begins to form when the leader of the group picks out someone or something else to despise, hate, be jealous of, envy, ridicule, malign, criticize, judge, and seek to destroy.  If you don’t follow the leader, then the leader turns on you and the group follows the leader in turning against you.  Therefore, you would rather follow the leader than be ostracized by the group.  This is the evil by which Satan controls his group.


f.  This is exactly what happened in Corinth, and why Paul has spent the first four chapters of this letter condemning the attitudes and actions of the Corinthians.

g.  When we start taking sides against other believers, we have become arrogant and will get involved in evil.  When we join a clique, we have joined a satanic organization without knowing it.  No good can come of it.


h.  Beware of taking sides with one believer against another believer.  You don’t have all the facts and will get sucked into arrogance and evil every time.
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