1 Corinthians 4:19




- is the adversative use of the postpositive conjunctive particle DE, meaning “But” plus the first person singular future deponent middle indicative from the verb ERCHOMAI, which means “I will come.”

The future tense is a predictive future, which affirms that an action will take place, that is, that Paul will come back to Corinth, if the Lord permits him to do so.


The deponent middle is middle in form, but active in meaning Paul producing the action of coming back to Corinth in the future.


The indicative mood is declarative for the reality of what Paul intends to do.

Then we have the adverb of time TACHEWS, which means “quickly, at once, without delay, soon” and is used this way in: Lk 14:21; 16:6; Jn 11:31; 1 Cor 4:19; Phil 2:19; 2 Tim 4:9.”
  This is followed by the preposition PROS plus the accusative of place/relationship from the second person plural personal pronoun SU, meaning “to you.”
“But I will come quickly to you,”
- is the third class conditional particle EAN, meaning “if and it may or may not be true.”  With this we have the nominative subject from the masculine singular article and the noun KURIOS, meaning “the Lord.”  Then we have the third person singular aorist active subjunctive from the verb THELW, meaning “to will, desire, want.”

The aorist tense is a constative aorist, which views the action in its entirety with no reference to its beginning, its end, its progress, or its result.  The action is simply stated as a fact.


The active voice indicates that the Lord may or may not produce the action.


The subjunctive mood is used with EAN to indicate a more probable future condition, that is, something that has not yet happened, but probably will happen; however, there is still a chance that it might not happen.

“if the Lord desires.”
- is the conjunction KAI, which is used here “to introduce a result, which comes from what precedes: and then, and so.”
  With this we have the first person singular future deponent middle indicative from the verb GINWSKW, meaning “to know, to come to know; learn of, ascertain, find out; understand, comprehend; perceive, notice, realize; acknowledge, recognize.”

The future tense is a predictive future for what Paul affirms will happen when he returns to Corinth.


The deponent middle indicates that Paul will produce the action of knowing.


The indicative mood is declarative for a dogmatic statement of fact.

“And then I will find out”
- is the strong negative adverb OU, meaning “not” plus the accusative direct object from the masculine singular article and noun LOGOS, meaning “speaking, speech, word, statement, proclamation, instruction, teaching, or message.”  All of these apply in one sense or another here.  With this we have the descriptive genitive from the masculine plural articular perfect passive participle from the verb PHUSIOW, which means “to be puffed up; to become conceited.”

The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.  This use of the perfect emphasizes the present state of being, the continuing result, the finished product, and the fact that a thing is.


The passive voice indicates that these arrogant believers receive the action through their own thinking.  They have made themselves arrogant.


The participle is used as a substantive to describe this category of arrogant believers. It should be translated “not the speech of the conceited ones” though I rather like the translation, “not the speech of the blowhards.”
 - is the strong adversative conjunction ALLA, meaning “but” and setting up a contrast between the arrogant words of the blowhard believers and the power of God in the filling of the Holy Spirit and Bible doctrine in the soul.  With this we have the accusative direct object from the feminine singular article used as a personal pronoun and translated “their” plus the noun DUNAMIS, meaning “power, might, strength, force, authority; to receive power Acts 1:8.


1.  It is used of God’s power Mt 22:29; Rom 1:16, 20; God is known by his DUNAMIS; 1 Cor 1:18, 24. Hence God is actually called DUNAMIS Mt 26:64; Mk 14:62. 


2.  Christ possesses a godly DUNAMIS 2 Pet 1:3; cf. 1 Cor 5:4.


3.  Power of the Holy Spirit, Lk 4:14; Acts 1:8; Rom 15:13, 19; be strengthened in power by the Spirit Eph 3:16.  The believers are equipped with all power Col 1:11; cf. Eph 1:19; 3:20; especially the apostles and other men of God Acts 4:33; 6:8.


4.  True strength in contrast to mere word or appearance 1 Cor 4:19f; 1 Thes 1:5, “for our gospel did not come to you in word alone, but also in power, that is in the Holy Spirit and full conviction just as you know what kind of persons we became to you for your sakes;” ‘they have only the outward appearance of religion, and deny its inward power’ 2 Tim 3:5.

1 Cor 4:19 corrected translation
“But I will come quickly to you, if the Lord desires.  And then I will find out not the speech of conceited ones, but their power.”
Explanation:
1.  “But I will come quickly to you,”

a.  Paul has every intention of going back to Corinth as soon as he can.


b.  In Acts 19:1, we know that Paul was in Ephesus, while Apollos was teaching at Corinth, “It happened that while Apollos was at Corinth, Paul passed through the upper country and came to Ephesus, and found some disciples.”  Paul remained in Ephesus and taught for three years.


c.  After about three years in Ephesus, Paul decided to go back to Macedonia and Greece, probably due to the report from Apollos of the problems in Corinth, which motivated this epistle, Acts 19:21, “Now after these things were finished, Paul purposed in the spirit to go to Jerusalem after he had passed through Macedonia and Achaia, saying, ‘After I have been there, I must also see Rome.’”

d.  After the revolt of the Jews against Paul in Ephesus, Paul departs for Macedonia and Greece, Acts 20:1-3, 6, “After the uproar had ceased, Paul sent for the disciples, and when he had exhorted them and taken his leave of them, he left to go to Macedonia.  When he had gone through those districts and had given them much exhortation, he came to Greece.  And there he spent three months, and when a plot was formed against him by the Jews as he was about to set sail for Syria, he decided to return through Macedonia.  …We sailed from Philippi after the days of Unleavened Bread, and came to them at Troas within five days; and there we stayed seven days.”

e.  While still in Ephesus, Paul wrote the Corinthians of his plan, which eventually came to pass.



(1)  1 Cor 11:34, “If anyone is hungry, let him eat at home, so that you will not come together for judgment. The remaining matters I will arrange when I come.”


(2)  1 Cor 16:5-9, “But I will come to you after I go through Macedonia, for I am going through Macedonia; and perhaps I will stay with you, or even spend the winter, so that you may send me on my way wherever I may go; for I do not wish to see you now just in passing; for I hope to remain with you for some time, if the Lord permits.   But I will remain in Ephesus until Pentecost; for a wide door for effective service has opened to me, and there are many adversaries.”


(3)  2 Cor 1:15-16, “In this confidence I intended at first to come to you, so that you might twice receive a blessing; that is, to pass your way into Macedonia, and again from Macedonia to come to you, and by you to be helped on my journey to Judea.”

f.  Based on Paul’s statement here that he will come quickly and the chronology of events in Acts, we can deduce that this letter was written after the first two years of Paul’s ministry in Ephesus and prior to the uprising by the Jews at the end of his ministry there.

2.  “if the Lord desires,”

a.  Paul made a similar statement to the pastors of Ephesus, while out of fellowship in route to Jerusalem, Acts 18:21, “but taking leave of them and saying, ‘I will return to you again if God wills,’ he set sail from Ephesus.”

b.  Generally, Paul tried to not do anything outside of the will of God.  He was not always successful, but this was the general standard by which he lived.


c.  This phrase has been taken by legalistic, arrogant Christians and used as a mantra to demonstrate one’s “holiness” and “nearness to God.”  Nothing could be further from the truth.  We are never holy or near to God by mouthing little so-called “holy phrases.”  They are often meaningless to the person who says them, because they know nothing about the will of God.


d.  Certainly in our thinking we should do nothing without seriously considering the will of God; for if we do anything outside of the will of God as Christians, it is doomed to failure.


e.  God wills the highest and best for us.  We will the lowest and worst for ourselves until we get our will to line up with God’s will.


f.  The will of God has done, continues to do, and will continue to do everything for us as a part of His grace policy and plan for our lives.


g.  We cannot do the will of God apart from understanding the will of God.  This requires a lifetime of learning Bible doctrine.

3.  “And then I will find out not the speech of conceited ones, but their power.”

a.  Paul is throwing down the gauntlet here.  This is a challenge to the leaders of the factions to put up or shut up.


b.  Loud-mouth, blowhard, conceited, arrogant believers are all talk and no action.  They have no power because they are full of arrogance.


c.  Being arrogant and conceited, they are out of fellowship with God.


d.  Being out of fellowship with God, they have no filling of the Spirit.


e.  Having no filling of the Spirit, they cannot apply any doctrine they do know.


f.  Not being able to apply doctrine, they have no spiritual power in the spiritual life.


g.  The real power in the spiritual life is the ability to think and apply doctrine to life.  Conceited people cannot apply anything correctly to life.  This is true in the establishment realm as well as the spiritual realm.


h.  This statement by Paul is a backhanded way of saying, “When I come to you, I will show you that these conceited believers have no spiritual power.”

i.  How will Paul do this?



(1)  By being filled with the Spirit himself and not falling into the trap of retaliation and revenge.



(2)  By using the faith-rest drill and letting the Supreme Court of Heaven deal with the problem.



(3)  By being grace oriented to the leaders of these cliques and to their followers.



(4)  By teaching doctrine, more doctrine, and the virtues and values of the spiritual life of the Church Age—the real power of the spiritual life.



(5)  By demonstrating his personal sense of destiny and orientation to God’s plan, will, and purpose for his life, which is far more important than what these conceited believers think.



(6)  By demonstrating his personal love for God the Father and occupation with Christ.



(7)  By having unconditional impersonal love toward all of them.



(8)  By maintaining his happiness, tranquility, and contentment in spite of their rejection of his authority and leadership.


j.  Paul will demonstrate the true power of the spiritual life; the conceited leaders will only demonstrate their arrogance and conceit.  Paul knows it; they know it; and they now know that Paul knows it.  Nothing stands up better to arrogance and conceit than virtue.  This is what the angelic conflict is all about—the virtue of God standing up to the conceit of Satan.
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