1 Corinthians 14:25




- is the nominative subject from the neuter plural article and noun KRUPTOS, which means “the hidden or secret things.”  With this we have the possessive genitive from the feminine singular article and noun KARDIA, meaning “of the heart” and referring to the right side of the soul, where thought is processed and applied.  With this we have the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “his.”  The entire subject is “the secret thoughts of his heart.”  Then we have the predicate nominative from the neuter plural adjective PHANEROS, which means “visible, clear, plainly to be seen, open, plain, evident, or known.”
  This is followed by the third person singular present deponent middle indicative from the verb GINOMAI, which means “to become; to be.”


The present tense is an aoristic present for a present fact without reference to its progress.  This can also be a customary present for that which is reasonably expected to occur from the convincing ministry of the Holy Spirit in the soul of the unbeliever.  It can also be a gnomic present for an action that can be taken for granted as a fact as a result of the convicting ministry of God the Holy Spirit in the soul of the unbeliever.


The deponent middle is middle in form but active in meaning the secret thoughts of the unbeliever producing the action of becoming plainly clear to him because of the convicting and convincing ministries of God the Holy Spirit.


The indicative mood is declarative for a simple statement of fact.

“the secret thoughts of his heart become clear.”

- is the continuative use of KAI, meaning “And” plus the adverb of manner HOUTWS, meaning “in this manner, thus, so” and “summarizing a thought expressed in what precedes, as in: Mt 11:26; Acts 7:8; 1 Cor 14:25; 1 Thes 4:17; 2 Pet 1:11.—Drawing an inference from what precedes, meaning ‘so, hence’.”
  Then we have nominative masculine singular aorist active participle from the verb PIPTW, meaning “to fall.”


The nominative masculine singular refers to the unbeliever, who has come into the local church worship service, heard divine revelation being proclaimed by all, and been convinced by God the Holy Spirit of his status of spiritual death and need for salvation.


The aorist tense is a constative aorist, which gathers the action of falling on one’s face into a single whole and states it as a fact without reference to its progress.


The active voice indicates that unbeliever produces the action.


The participle is circumstantial, the action of the aorist participle preceding the action of the main verb.  It is translated, “having fallen.”

This is followed by the preposition EPI plus the accusative of place from the neuter singular noun PROSWPON, which means “on the face.”  “Falling on one’s face as a sign of devotion is seen in Mt 17:6; 26:39; Rev 7:11; 11:16; Lk 5:12; 17:16.”

“And so, falling on [his] face”

- is the third person singular future active indicative from the verb PROSKUNEW, which is “used to designate the custom of prostrating oneself before a person and kissing his feet, the hem of his garment, the ground, etc.; the Persians did this in the presence of their deified king, and the Greeks before a divinity or something holy; (fall down and) worship, do obeisance to, prostrate oneself before, do reverence to, welcome respectfully.”


The future tense is a predicative future to describe what will certainly happen.


The active voice indicates that the unbeliever produces the action of believing in, respecting, and worshipping God.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the dative of indirect object from the masculine singular article and noun THEOS, meaning “to God.”  In English we don’t say, “he will worship to God” but “he will worship God.”  But the dative of indirect object indicates to whom or for whom something is done, i.e., the person in whose interest the action is performed.  This can be seen in the translation “he will pay reverence to God” or “he will do obeisance to God.”
 - is the nominative masculine singular present active participle from the verb APAGGELLW, which means “to proclaim.”


The nominative masculine singular refers to the unbeliever, who has just become a believer.


The present tense is a futuristic present for a confident assertion about what is going to take place in the future.


The active voice indicates that the unbeliever produces the action.


The participle is circumstantial.

This is followed by the use of the conjunction HOTI for quotation marks.

“proclaiming, ‘”

 - is the adverb ONTWS, formed from the participle of EIMI , meaning really, certainly, in truth, as in Lk 23:47; 24:34; Jn 8:36; Gal 3:21.”
  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to all three members of the Trinity.  This is followed by the preposition EN plus the locative of place from the second person plural personal pronoun SU, meaning “in you.”  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is an aoristic present, which presents a fact without reference to its progress.


The active voice indicates that God produces the action of being in the Church Age believer.


The indicative mood is declarative for a dogmatic statement of fact by the new believer.

“God really is in you.’”
1 Cor 14:25 corrected translation
“the secret thoughts of his heart become clear.  And so, falling on [his] face,

he will pay reverence to God, proclaiming, ‘God really is in you.’”
Explanation:
1.  “the secret thoughts of his heart become clear.”

a.  This clause really belongs with the thought of the previous sentence and should have been in the last verse, so that we have, “However, if everyone is proclaiming divine revelation, and then some unbeliever or outsider enters, he is convinced by everyone; he is examined by everyone; the secret thoughts of his heart become clear.”


b.  The unbeliever hears everyone proclaiming divine revelation, clearly presenting the gospel, and talking about the fantastic spiritual life of the Church Age and the wonders of the mystery doctrines of the Church Age.


c.  The unbeliever is convicted by the ministry of God the Holy Spirit and his own conscience of his total depravity, total sinfulness, and total helplessness to do anything about it.


d.  The unbeliever is convinced of his need for salvation and the possibility of eternal life only through faith alone in Christ alone.


e.  Therefore, the secret thoughts of the unbeliever are his own perception of his spiritual death and dire need for salvation.  His secret thoughts are clear to him.  He sees them plainly in the privacy of his own soul.


f.  The unbeliever’s thoughts are not clear to others, but believers know exactly what is happening to him, because they have all experienced the same divine revelation of their state of total depravity and need for eternal salvation.


g.  The Mechanics of Common Grace, Jn 16:8-11.



(1)  Verse 8-9, “And He [Holy Spirit], when He comes, will convince the world [unbelievers] concerning sin, righteousness, and judgment; concerning sin, because they do not believe in Me.”



(a)  Verse 9 explains the word ‘sin’ in verse 8; don’t divorce the two.




(b)  Personal sin is not the issue in the Gospel.  It is only an issue in total depravity.  There is only one sin for which Christ could not die: disbelief in His person and work on the Cross.




(c)  The idea of repenting of sin has nothing to do with the Gospel presentation.  Unbelievers repent of their sins, are reformed, and are still not saved.  Repentance is not an issue in salvation.




(d)  The sin, here, refers to rejection of Christ.  So the issue is faith or lack of faith.  God the Holy Spirit never picks up repentance, or baptism, or anything else and makes it effective for salvation.  The Spirit only does this with faith in Christ.  Jn 3:18, “...He that does not believe is already judged, because he has not believed in the name of the unique Son of God.”



(e)  Sins are not even the issue at the Last Judgment, but the human good which the unbeliever tries to substitute for faith in Christ.  Only something that was not judged at the cross could be used as the basis for condemnation at the last judgment.  That something is not your personal sins, since they were judged on the cross, but your human good, your good deeds from the area of strength of the old sin nature.



(2)  Verse 10, “and concerning [imputed] righteousness, because I go to My Father, and you no longer see Me.”



(a)  This is a reference to the righteousness of Christ during the First Advent, i.e., the righteousness which He produced in His spiritual life.  This is the righteousness of Christ we share through the baptism of the Spirit at salvation, which is manifest in experiential sanctification when we reach spiritual maturity.



(b)  Spiritually dead mankind cannot produce perfect righteousness.  Isa 64:6, “Our righteousness is as filthy rags in His sight.”  It is the job of the Holy Spirit to make this issue clear to the soul of the unbeliever.



(c)  The Lord’s statement here is a remarkable prophecy concerning the Church Age.  People at that time saw Christ’s humanity in Hypostatic Union, but not His deity.  They saw His perfect experiential righteousness.




(d)  During the Church Age the Lord is not visible.  Therefore He has to be represented.  He is represented by the spiritual gift of evangelism, by the royal family witnessing, and by the Gospel.  He is also represented by the experiential righteousness of the mature believer.



(e)  So in evangelism, we must present the unique person of Jesus Christ.  Once Jesus Christ is resurrected and ascended, there is no visible demonstration of perfect righteousness except the message of the Gospel.  The mature believer’s demonstration of righteousness is not perfect, since he or she still commits sins from time to time.



(f)  In resurrection, Jesus Christ went to God the Father as the God-man with perfect righteousness as God and with perfect righteousness as man.  So no humanity goes to heaven without perfect righteousness!




(g)  It is impossible for us to have perfect righteousness with our old sin natures.  Our answer is salvation, when God's perfect righteousness is imputed to us.  To live with God forever we must have the same perfect righteousness as God.  Spiritually dead man cannot produce perfect righteousness or eternal life.




(h)  It is the job of the Holy Spirit to make this clear.  God the Holy Spirit now communicates to the soul of the unbeliever the principle of imputed righteousness at salvation (which is also known as justification by faith).



(i)  Some will believe in Jesus Christ because of the perfect righteousness issue; others because of the sin issue.  The rarest of all is the one who believes in Christ because of the judgment issue.



(3)  Verse 11, “and concerning judgment, because the ruler of this world has been judged.”



(a)  Satan has been judged and sentenced to the Lake of Fire.  Satan was judged at the end of the first phase of the prehistoric angelic conflict.  Man was created to resolve the angelic conflict, and so was given free will like angels have.




(b)  Satan and all fallen angels have already been sentenced to the Lake of Fire based on their decisions in eternity past.




(c)  The person who follows the pattern of the fallen angels’ unbelief or rejection of Christ will share the eternal judgment of Satan and the fallen angels, Mt 25:41, “Then He will say to those on His left hand, ‘Depart from Me, accursed ones, into the eternal fire which was prepared for the devil and his angels.’”  This analogy is made clear by the Holy Spirit in His ministry of common grace.




(d)  Human history is designed to prove that God’s judgment is fair.  Therefore, Satan was judged on the same basis that all unbelievers were judged; he rejected what was provided by God.  His rejection leads to his judgment.



(e)  So in this light, the Gospel is presented; i.e., man was created to resolve the angelic conflict.  Man was given free will, like angels, to resolve it.  Satan and fallen angels have already been sentenced to the Lake of Fire forever.  And human history demonstrates the validity of this judgment.

 
h.  The Principle of Common Grace.



(1)  Common grace is the theological name for the ministry of the Holy Spirit in evangelism or the presentation of the Gospel.  Common grace is 100% the work of the Holy Spirit, invisible and not felt or experienced.



(2)  The Gospel is presented or recalled, but because of spiritual death at birth and the total depravity of mankind, plus the dichotomous state of the unbeliever, man cannot understand or comprehend the Gospel, 1 Cor 2:11, “For what man understands the things of man except the spirit of life [frame of reference] which is in him, even so the things of God [the gospel and the teaching of the word of God] no one [unbeliever] has known except the Spirit of God.”



(a)  With a frame of reference, we can think as unbelievers, if we have enough vocabulary and enough motivation.  We are designed to be rational creatures, even as unbelievers.  But as unbelievers, we can only think within our frame of reference as unbelievers.  And the unbeliever has no absolute truth; everything is relative truth.



(b)  Therefore, no matter how smart you are, as an unbeliever you cannot handle absolute truth.  Human I.Q. is not an issue in understanding the Gospel, for we are all spiritually dead.  God overcomes the lowest and highest I.Q. by the grace ministry of the Holy Spirit.  None of us could have ever responded to the Gospel without the ministry of the Holy Spirit in common grace.



(3)  This is the enabling power of the Spirit to comprehend the Gospel.  There is no human frame of reference for spiritual information; it must be provided by God the Holy Spirit.

2.  “And so, falling on [his] face, he will pay reverence to God”


a.  The result of the convicting and convincing ministry of God the Holy Spirit in common grace on the unbeliever with positive volition at gospel hearing is the acceptance of Jesus Christ as personal savior.


b.  This phrase (“falling on one’s face and paying reverence to God”) is equivalent to personal faith in Christ.  This is the physical act that naturally followed the mental act of accepting Christ as savior.


c.  The Bible does not say that we are required to fall on our face and pay reverence to God for our so great salvation.  Paul is being very dramatic here to make his point clear.  It is worthy to note that none of the disciples ever did this when they believed in Christ.  Even Paul himself did not do this, but fell to the ground as an unbeliever on the Damascus road (Acts 9) and rose a believer (Acts 22:10).


d.  The important concept here is the attitude change of the person involved.  As an unbeliever they have an attitude of arrogantly not needing God.  As a believer they have an attitude of thankfulness for the free gift of eternal life.  It is not the physical position of the body that makes the difference, but the mental position of the soul.

3.  “proclaiming, ‘God really is in you.’”

a.  Instead of proclaiming his faith in Christ, which is what the Corinthians were expecting Paul to say, Paul drives his point home with an entirely different exclamation by the new convert—“God really is in you.”


b.  The whole point of the Corinthian’s lust for speaking in tongues was to awe all of their unbeliever and believer friends with the fact that God was in them working to evangelize the world.  This was a real piece of arrogance on their part.  They simply wanted the gift of tongues so they would be admired and awed by others.  They wanted the credit, the approbation, the fame, and the glory.


c.  Instead, Paul tells them that by doing things correctly (God’s way) through the proclamation of divine revelation in the local church instead of the gift of tongues, the unbeliever will come to realize that God really is in them and God will get the credit instead of them.


d.  The unbeliever/now new believer will be awed by the work of God rather than the work of the arrogant believers speaking in tongues.  God will be glorified and His presence in and among the believers of the local church will be a reality that cannot be denied.


e.  The fact that God really is in us is the doctrine of the indwelling of the Trinity in every Church Age believer.



(1)  The Significance of the Indwelling of God the Father.




(a)  It is related to the glorification of His plan for the Church Age, Eph 1.




(b)  It provides assurance regarding His work in eternity past on our behalf.  He is the author of our invisible assets, the grantor of our escrow blessings, the mastermind of the protocol plan, and the designer of our very own spiritual life by which we execute that protocol plan.



(2) The Significance of the Indwelling of Christ.  It is:



(a)  A sign or badge of the royal family.




(b)  A guarantee of our invisible assets.




(c)  A guarantee of life after death in the presence of God.




(d)  The guarantee of our escrow blessings.




(e)  Motivation for momentum in spiritual adulthood.




(f)  The basis for assigning number one priority to relationship with God over relationship with mankind.



(3)  The Significance of the Indwelling of God the Holy Spirit is:



(a)  To construct a temple in our bodies for the indwelling of Jesus Christ.




(b)  To provide a base of operations for both the execution of the plan of God and the glorification of Christ in our bodies.
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