1 Corinthians 14:16
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- is the conjunction EPEI, which is used both as a temporal conjunction, meaning when, after, but it more often found as a causal conjunction, meaning because, since, for.”  However, here it means for otherwise as in Rom 3:6; 11:6, 22; 1 Cor 15:29; Heb 10:2; 9:26, and 1 Cor 5:10; 7:14.”
  Then we have the third class conditional particle EAN, meaning “if and it may or may be true” with the second person singular present active subjunctive from the verb EULOGEW, which means “to speak well of, praise, extol.  It is also used in an absolute sense, meaning to give thanks and praise.”


The present tense is an aoristic present, which states a present fact without reference to its progress.


The active voice indicates that the Corinthian believers produce the action.


The subjunctive mood is used with EAN to form the conditional clause and is a potential, depending on whether or not someone in the congregation performs the action of praising God with their human spirit but not with their mind or intellect.

This is followed by the instrumental of means from the neuter singular noun PNEUMA, meaning “with the spirit” and referring to the human spirit.

“For otherwise if you give thanks and praise with the spirit,”

- is the nominative masculine singular articular present active participle from the verb ANAPLĒROW.  “This phrase, because of the  of verses 23-24, cannot mean ‘the man who occupies the position of a layman’, i.e., in contrast to those speaking with tongues, one who is not so gifted.  Rather the phrase means to take or fill someone’s place, and place here means the place actually reserved for the  in the meeting (most English translators do not share this view).”


The article is used as a relative pronoun and translated “the one who.”


The present tense is an aoristic present, which states a fact without reference to its progress.


The active voice indicates that unbeliever produces the action.


The participle is circumstantial, translated, “the one who takes or fills.”

Then we have the accusative direct object from the masculine singular article and noun TOPOS, meaning “the place or position.”  This is followed by the descriptive genitive from the masculine singular article and noun IDIWTĒS, which means “layman, amateur in contrast to an expert or specialist of any kind (the uncrowned person as over against the king; the private soldier as over against the officer; as over against the physician, the philosopher, the orator, the poet, the priest, the educated man: any person who does not belong to any one of these groups. The civilian as over against the soldier, the private citizen in contrast to the official, the unskilled in speaking, 2 Cor 11:6; an untrained man Acts 4:13.  In 1 Cor 14:23-24  and  together form a contrast to the Christian congregation.”
  This refers to “a person who has not acquired systemic information or expertise in some field of knowledge or activity, that is, a ‘layman, ordinary person, or amateur.’ ‘Perhaps I am an amateur in speaking, but certainly not in knowledge’ 2 Cor 11:6.  In 1 Cor 14:16 is used to refer to a class of persons who were neither unbelievers nor fully instructed Christians, but who were inquirers or catechumens.  In such a context, may be rendered as ‘ordinary, uninitiated.’  ‘When you give thanks to God in spirit only, how can an ordinary, uninitiated person taking part in the meeting say “Amen” to your prayer of thanksgiving’.”
  “In 1 Cor 14:16 the context suggests a person who does not have the gift [of tongues] and hence is not edified.  In 1 Cor 14:23-24, however, the combination with APISTOS shows that the reference is to a nonmember attending the church’s gatherings.  In both cases, then, unbelievers are in view, i.e., outsiders who have neither the gift of tongues nor faith, and whom exercise of the gift will not help.  [H. Schlier, TDNT Vol. III, pp. 215-17].”

“the one who fills the place of the untrained outsider”

- is the interrogative use of the adverb of manner PWS, meaning “How.”  With this we have the third person singular future active indicative from the verb EIPON, which means “to say.”


The future tense is a deliberative future, which consults the judgment of another.


The active voice indicates that the untrained, new, ignorant, novice believer or unbeliever produces the action.


The indicative mood is an interrogative indicative, which is used in questions, which can be answered by providing factual information.

Then we have the accusative direct object from the neuter singular article and the sentential (having the nature of a decision or judgment) particle AMĒN.  ‘The Amen’ is a liturgical formula, used at the end of the liturgy, spoken by the congregation (cf. 1 Ch 16:36; Neh 5:13; 8:6); Rev 5:14.  It is used at the end of a doxology, Rom 1:25; 9:5; 11:36; 15:33; 16:27; Gal 1:5; 6:18; Eph 3:21; Phil 4:20; 1 Tim 1:17; 6:16; 2 Tim 4:18; Heb 13:21; 1 Pet 4:11; 5:11; Jude 25; Rev 1:6; 7:12.  According to later custom it was almost always put at the end of books, but not in the older manuscripts. “Therefore the ‘amen’ is spoken through him to the glory of God, 2 Cor 1:20.”
  This is followed by the preposition EPI plus the locative of place from the feminine singular article, the word SOS, which is, “a possessive adjective of the second person singular ‘your, yours’ (singular).  It has more weight than the genitive personal pronoun SOU or the reflexive pronoun SEAUTOU (yourself); it serves to emphasize or to contrast.”
  After the adjective we have the feminine singular noun EUCHARISTIA, which means “thanksgiving.”  The preposition EPI plus the figurative use of the locative of place means: “to, in addition to your prayer of thanks 1 Cor 14:16.”
  I idea here is to say ‘Amen’ over your prayer of thanksgiving.
“how will he say ‘The Amen’ in addition to your prayer of thanksgiving?”

 - is the causal use of the conjunction EPEIDĒ, which means “since, because.”  With this we have the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what.”  Then we have the second person singular present active indicative from the verb LEGW, meaning “you say.”


The present tense is a descriptive present for what would be going on at the time of the Corinthian believer’s worship service.


The active voice indicates that the visitor to the Corinthian congregation produces the action of speaking.


The indicative mood is declarative for a simple statement of fact.

This is followed by the negative OUK, meaning “not” plus the third person singular perfect active indicative from the verb OIDA, meaning “to know.”


The perfect tense is an aoristic perfect, in which the action is merely stated without reference to a continuing result.


The active voice indicates that the new believer/unbeliever produces the action of not knowing what is said by the person speaking in tongues.


The indicative mood is declarative for a simple statement of fact.

“since he does not know what you are saying?”
1 Cor 14:16 corrected translation
“For otherwise if you give thanks and praise with the spirit, the one who fills the place of the untrained outsider, how will he say ‘The Amen’ in addition to your prayer of thanksgiving, since he does not know what you are saying?”
Explanation:
1.  “For otherwise if you give thanks and praise with the spirit,”

a.  Paul gives an explanation and sets it off in contrast to the principle of worshipping God with both the human spirit and the human soul.


b.  The correct way to worship God is with the human spirit and with the mentality of the human soul at the same time.  There is no emotion involved in the principle.


c.  Now on the other hand, or “otherwise” as the passage says, a problem is created for the new or young believer, or for that matter the entire rest of the congregation that does not speak in tongues and is untrained or uninitiated in the meaning of the foreign language as the new believer, who has never heard anyone speak in tongues.  This would also apply to any unbeliever who wanders into the worship service.

d.  Here the person with the gift of tongues is giving thanks and praise to God the Father in prayer, but he is praying in a foreign language not understood by the rest of the congregation.  He is not evangelizing any unbeliever.  He is using his spiritual gift to give thanks to God and praise Him in prayer as a part of the worship service.

2.  “the one who fills the place of the untrained outsider”

a.  This person is either a believer or unbeliever.  There is no in between status.  Later in the history of the Church, there was a class of persons who were neither unbelievers nor fully instructed Christians, but who were called ‘inquirers’ or ‘catechumens.’  However this went on much later on in the second and third centuries, but not at this time.  It is academically dishonest to attribute what developed centuries later in the Church as beginning with the first local churches.

b.  Since Paul’s entire argument centers around the unbeliever not being able to understand the worship service, if everyone is speaking in tongues, then the untrained outsider makes much more sense if it refers to an unbeliever, rather than to an untrained or new believer.


c.  This definitely does not refer to a believer in the congregation, who was appointed to fill the role of the unbeliever.


d.  The phrase ‘the one who fills the place’ is equivalent to our saying ‘the person who comes in and sits down as an untrained outsider’.

3.  “how will he say ‘The Amen’ in addition to your prayer of thanksgiving,”

a.  The normal practice at the end of the Jewish worship service or after someone gave a message from the Scripture was for the assembly to say, “Amen,” which is the Hebrew verb AMAN, which means “I believe it.”  The assembly only said this if they agreed with the message.


b.  This practice from the Jewish worship was brought into the new Christian assemblies.  After a person would give a message, a teaching, an instruction, a prayer of thanksgiving, or a praise of God, those in the congregation who understood what was said and agreed with it would acknowledge their agreement by saying, “I believe it.”  This came to be known as “The Amen.”


c.  A problem was created for the outsider that joined the worship service (usually as a part of the social life of the Greek society), who wanted to join in the worship as a means of being accepted by the group, but could not do so because he could not understand what the person speaking in tongues (a foreign language) was saying.


d.  So Paul has shown how the spiritual gifts of tongues, which was designed to evangelize the unbeliever, can cause nothing but confusion for the untrained unbeliever.  Therefore, the sincerity of the believer with the spiritual gift of tongues in wanting to thank and praise God the Father for all He has done for us interferes with the evangelization of the outsider—the unbeliever.


e.  In addition to this, applying Paul’s principles of unconditional love and the principle of the weak and strong believer, we see that the strong believer with the spiritual gift of tongues should not use his spiritual gift, if it hinders, confuses, upsets, or in any way gets in the way of the spiritual growth of the new believer.
4.  “since he does not know what you are saying?”

a.  The ultimate reason for not using the gift of tongues is given here—no one understands what is being said.


b.  This has been Paul’s argument throughout the passage.



(1)  14:2 “Because the person who speaks with the spiritual gift of giving the gospel in a foreign language does not speak for the benefit of men, but for the benefit of God.  Therefore no one understands.”



(2)  14:6 “And now, brethren, if I come to you speaking in tongues, what benefit will I be to you unless I speak to you either in revelation or in knowledge or in prophecy or in teaching?”



(3)  14:9 “So also all of you, unless you give a clear statement by the tongue, how will what is being spoken be understood?  Therefore, you will be ‘talking into the air’.”



(4)  14:11-12a, “Therefore, if I do not understand the meaning of the language, I will be the person speaking a foreign language to the one speaking, and the one who speaks to me [will be] the person speaking a foreign language.  So also all of you.”


5.  The spiritual gift of tongues was great for evangelizing the Jew, but it was a waste of time in the service of the local church, unless there was someone there to interpret.  If this were true, when the spiritual gift was valid during the pre-canon period of the Church, how much truer is it now, when the spiritual gift is no longer operational.  The principle still applies—tongues that cannot be understood in the local church is meaningless and therefore is to be avoided.
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