1 Corinthians 13:4




- is the nominative subject from the feminine singular article and noun AGAPĒ, which can be defined as follows:


1.  AGAPĒ type love is love based on the integrity of your soul from the motivation of personal love for God, which manifests itself in virtue and honor toward others.  This love is an unconditional love in that it does not depend on the other person in any way.

2.  This combination of love for God and love for others can be reduced to “integrity-love.”

3.  God’s love and God’s integrity are synonymous.  They are the same thing.


4.  “We love, because God first loved us,” 1 Jn 4:19.


5.  Therefore, anything we know about true love (not human emotional love) is based on God’s love for us.


6.  God’s love for us is His unconditional virtue, honor, and integrity toward us.


7.  Therefore, God has an integrity-based love for us.  God’s love has always been based upon His integrity.  God’s love is His integrity.  God’s integrity is His love.


8.  Therefore, we learn about God’s love for us, and how it is based upon His integrity, and we love God in return based upon the integrity of Bible doctrine in our soul.


9.  This love for God is called reciprocal love, because we reciprocate with toward God because He loved us first.  Our love for God is directly related to our obedience toward God.

10.  This reciprocal love for God overflows toward others.  This can be called unconditional impersonal or virtuous love for all mankind.


11.  So integrity-love is made up of two parts: our unconditional personal love for God and our unconditional virtue-love toward all mankind.

With this we have the third person singular present active indicative from the verb MAKROTHUMEW, which means “to be patient, forbearing.”


The present tense is a static present for a condition that perpetually exists throughout the life of the believer and throughout the Church Age.  This can also be a customary present for what is reasonably expected to occur in the life of a believer.


The active voice indicates that integrity-love produces the action.


The indicative mood is declarative for a simple statement of fact.

“Integrity-love is patient;”
- is the nominative subject from the feminine singular article and noun AGAPĒ, “integrity-love.”  With this we have the third person singular present deponent middle/passive indicative from the verb CHRĒSTEUOMAI, which means “be kind, loving, merciful.”
  “When used of people, the term means ‘worthy,’ ‘decent,’ ‘honest,’ morally ‘upright’ or ‘good.’  The term may thus be used for a ‘good’ character or disposition.   Other meanings are ‘kind,’ ‘gentle,’ ‘good-hearted.’”
  It means “to provide something beneficial for someone as an act of kindness - ‘to act kindly, to be kind, kindness.’   is used in Col 3:12, ‘you must put on therefore…kindness, humility, or gentleness’.”

 
The present tense is a static present for a condition that perpetually exists throughout the life of the believer and throughout the Church Age.  This can also be a customary present for what is reasonably expected to occur in the life of a believer.


The active voice indicates that integrity-love produces the action.


The indicative mood is declarative for a simple statement of fact.

“integrity-love is kind;”
- is the absolute negative adverb OU, meaning “not” with the third person singular present active indicative from the verb ZĒLOW, which is used “in a bad sense, meaning to be filled with jealousy, envy toward someone as in Acts 7:9;17:5; Jam 4:2.”


The present tense is a static present for a condition that perpetually exists throughout the life of the believer and throughout the Church Age.  This can also be a customary present for what is reasonably expected to occur in the life of a believer.


The active voice indicates that integrity-love does not produce the action.


The indicative mood is declarative for a simple statement of fact.
“is not filled with jealousy or envy,”
- although the manuscript evidence favors the inclusion of the article and noun AGAPĒ, they are missing from Vaticanus and transposed with the verb in p46, which indicates scribal interference with the text.  They were probably added by a scribe for clarity, but are not a part of the original, since the text makes perfect sense without them and they add nothing to the meaning.  Then we have the negative adverb OU, meaning “not” plus the third person singular present deponent middle/passive indicative from the verb PERPEREUOMAI, which means “to behave as a  (‘braggart, windbag’), boast, brag.”
  “The verb relates to arrogance in speech, being associated with such concepts as loquacity [the habit or practice of talking continually or excessively], bluster, bragging, etc.  In 1 Cor 13:4 it carries such varied nuances as arrogance, pretension, and impotent chatter.”
  “It means to vaunt oneself, to be vainglorious.”


The present tense is a static present for a condition that perpetually exists throughout the life of the believer and throughout the Church Age.  This can also be a customary present for what is reasonably expected to occur in the life of a believer.


The active voice indicates that integrity-love does not produce the action.


The indicative mood is declarative for a simple statement of fact.

“does not behave as a braggart”
 - is the negative adverb OU, meaning “not” plus the third person singular present passive indicative from the verb PHUSIOW, which means “blow up, puff up, but is only used figuratively, meaning to puff up, make proud or arrogant someone; it is used of knowledge it (only) puffs up 1 Cor 8:1.  In the passive voice, it means to become puffed up or conceited, put on airs, as in 1 Cor 4:18f; 5:2; to be groundlessly inflated by his fleshly mind Col 2:18; in order that no one of you might be puffed up in favor of the one against the other 1 Cor 4:6.”


The present tense is a static present for a condition that perpetually exists throughout the life of the believer and throughout the Church Age.  This can also be a customary present for what is reasonably expected to occur in the life of a believer.


The active voice indicates that integrity-love does not produce the action.


The indicative mood is declarative for a simple statement of fact.

“is not inflated with arrogance,”
1 Cor 13:4 corrected translation
“Integrity-love is patient; integrity-love is kind; is not filled with jealousy or envy, does not behave as a braggart, is not inflated with arrogance,”
Explanation:
1.  
Integrity-love is the thing that makes the difference and makes all of the changes in your life.  Integrity-love gives you wisdom, so that you do not allow anything to infiltrate your life that is not related to integrity-love.

2.  “Integrity-love is patient;”

a.  We are commanded to have patience in 1 Thes 5:14, “Moreover, we ask you, brethren, warn the lazy, encourage the discouraged, help the helpless, be patient with all men.”

b.  Patience is one of the virtues mentioned in Gal 5:22, “But the production of the Spirit is integrity-love, joy [sharing the happiness of God], harmony [with God], patience, integrity, goodness, doctrinal inculcation and application.”

c.  Patience is one of the qualities in the service of God (2 Cor 6:1 cf. 3-6), “And working together with Him, we also urge you not to receive the grace of God in vain… giving no cause for offense in anything, so that the ministry will not be discredited, but in everything commending ourselves as servants of God, in much endurance, in afflictions, in hardships, in distresses, in beatings, in imprisonments, in tumults, in labors, in sleeplessness, in hunger, in purity, in knowledge, in patience, in kindness, in the Holy Spirit, in genuine love.”

d.  Patience is based upon knowledge of doctrine and the application of that doctrine in obedience to God’s will.  Col 1:9-11, “For this reason we also, from the day we heard, do not cease praying and asking on your behalf that you might be filled with the full knowledge of His will [purpose, plan] by means of all wisdom and spiritual understanding, that you may walk worthy of the Lord for the purpose of pleasing [Him] in all things, bearing fruit in the sphere of every good production, and growing by means of the epignwsis knowledge of God, because we have been endowed with all power according to the standard of the omnipotence from His glory [divine essence] resulting in all endurance and patience associated with happiness.”

e.  Patience is required because God has chosen us and set us apart from eternity past in election and sanctification to manifest the characteristics of the new spiritual species, Col 3:12-13, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy, pity], kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance], putting up with one another and forgiving each other, if anyone has a complaint (maybe they will and maybe they won’t); just as also the Lord has forgiven you, so also you [forgive them].”

f.  Patience is a function of spiritual royalty and part of the royal family honor code, Eph 4:1, “I, therefore, the prisoner in the Lord, exhort you to walk in a manner worthy of your station in life [royalty], for which [station in life] you have been called [elected], with all humility and true sensitivity, with perseverance tolerate one another by means of integrity-love.”

g.  The Greek verb MAKROTHUMEW does mean to be patient, forbearing, self-controlled, but these are not the best meanings of the word.  It really means not being swayed by emotion.  Forbearing means that integrity-love is steadfast, patient, has self-control, is free from emotional reaction of annoyance, free from anger and irrationality when confronted with stress.



(1)  Emotion is an affective state of consciousness in which joy, sorrow, fear, hate is experienced as distinguished from cognition and the volitional state of consciousness.



(2)  God does not possess emotion as a divine attribute.  Therefore, God is not emotional in His relationship with rational creatures.



(3)  Emotion is only attributed to God as an anthropopathism.  An anthropopathism is designed to explain to mankind in human language God’s policy on a sovereign decision related to the integrity of God.  For example, Rom 9:13, “Jacob I loved, but Esau I hated.”


(4)  Emotion has no part in the execution of the unique spiritual life of the Church Age.  Execution of the spiritual life is fulfilled through cognition or perception of pertinent Bible doctrine, plus subsequent thinking and applying Bible doctrine as  and wisdom.


(5)  Emotion can be the result and appreciation of Bible doctrine, which you have already metabolized.  Emotion can be the result and appreciation of Bible doctrine circulating in the stream of consciousness, but never the means of epistemological rehabilitation or the advance of truth in the spiritual life.



(6)  Emotion is not the criterion of salvation or the spiritual life of the believer.  How you feel is never the issue.



(7)  When God created the human soul of mankind, He included cognition and volition along with self-consciousness as part of the image of God connotation, Gen 1:27.  Self-consciousness is being aware of our existence.  We are rational creatures with self-perception.  We also have moral reasoning power.  Finally, we have self-determination.  I am; I think; I ought; I will.  There is no emotion—I feel.



(8)  Emotion was designed in mankind as a system of appreciation for what God had provided in grace, and therefore, it is a responder, but never an initiator.



(9)  Good emotion is a system of response to what God has provided for mankind in His matchless grace.



(10)  The image of God does not include emotion.  Emotion can only exist where cognition has preceded it.



(11)  Bad emotion is related to the doctrine of sin.  Emotional sins include: fear, worry, anxiety, jealousy, bitterness, hatred, anger, malice, guilt, vindictiveness, implacability.  Patience is the exact opposite of all of these emotional sins.



(12)  The lowest elevation of human love is an emotional relationship devoid of integrity, virtue, honor, etc.



(13)  In Phil 3:18 Paul calls believers who are enemies of the Cross those who have made a god out of their emotions.  The emotional viewpoint of life is constantly distracted by false opinions and values, which line up with Satan’s system, because people think that feeling good is happiness.


h.  God wants us to have an unconditional love characterized by patient self-control, which is free of emotional reaction of annoyance, anger, and irrationality toward others.

3.  “integrity-love is kind;”

a.  Kindness means to be loving and merciful; hence, functioning under the principle of the integrity-love of God.


b.  Related Scripture.



(1)  Eph 4:32, “But become kind toward one another, compassionate, and forgive each other, just as God also by means of Christ has forgiven us.”


(2)  2 Tim 2:24, “The Lord’s bond-servant must not be quarrelsome, but be kind to all, able to teach, patient when wronged.”

c.  The kindness of God is always associated with overlooking the sinfulness of others, Lk 6:35, “for He Himself is kind to ungrateful and evil men.”

d.  As believers, we have experienced the kindness of the Lord at salvation, in rebound, in reversionism, and in logistical grace support.


e.  The kindness of God is part of the grace of God, which stems from the divine attribute of love.


f.  There never has been a time when God has not been kind to you, even when under maximum discipline from God.


g.  God’s kindness is always perfect.


h.  God’s kindness is infinite, extending to every creature that has ever existed, especially Satan.


i.  God’s kindness is always just and fair.  This is why you can and must never question why God is being kind to others you don’t happen to like.


j.  God’s kindness is demonstrated to you in His complete and total forgiveness of you on a continuing basis, regardless of how many times you commit the same sin.


k.  Application.



(1)  To whom much is given much is expected.



(2)  You are commanded in Eph 5:1, “Therefore, become imitators of your God, as beloved children.”


(3)  If you have experienced the kindness of the Lord, how much more should others experience the kindness of you.



(4)  If our Lord has already done the most for us in kindness and He has, it follows with stronger reason that He expects no less from us toward others.



(5)  Your kindness toward others is part of your unconditional love for others.



(6)  Your kindness toward others is directly related to your virtue, your integrity, your honor as a Christian.



(7)  Your kindness toward others is key to your grace orientation.  Without grace orientation, you have no personal sense of destiny.  Without a personal sense of destiny you have no personal love for God.  Without personal love for God, you have no unconditional integrity-love toward others.  Our grace orientation produces our kindness toward others.
4.  “is not filled with jealousy or envy,”

a.  When you love God, you are not envious of what others have, because you already have the best—a permanent relationship with the Lord Jesus Christ.

b.  When you have unconditional love for others, you are not jealous of them.  You are not unhappy because they have something you don’t have.


c.  Jealousy is defined as unpleasant fear, suspicion, and resentment from mistrust of another.  It is a part of the arrogance and emotional complex of sins.


d.  Envy is resentment of others because of their advantages or successes or possessions.


e.  Jealousy has two directions: arrogance toward self and possessiveness of others.


f.  Jealousy motivates sins of emotion.  As a sin of emotion, jealousy becomes irrational.


g.  Jealousy is a major motivator in the function of self-righteousness and crusader arrogance, and therefore, a producer of legalism and Christian moral degeneracy.  Jealousy causes the believer to develop a facade of self-righteousness, which he uses as a pseudo self-identity.  Then he says that what he does is spirituality.  He makes himself a role model for what Christianity should be.  Then he tries to get others to accept his pseudo self-identity.  Eventually jealousy becomes a part of Christian psychosis.


h.  Jealousy is related to fear of losing another’s affection or love, fear of rivalry, fear of unfaithfulness.  This is why jealousy is anti-freedom; for jealousy does not permit people to love you from their own volition.  Jealousy intrudes into the privacy of others and becomes destructive of human freedom.  Jealousy demands love and attention based on its own volition, not on the volition of another.  Jealousy is a possessiveness, which stifles the volition of another person; hence, jealousy is tyranny.


i.  Jealousy is related to hatred.  Jealousy is irrational in its hatred and resentment of others.  Jealousy is mood arrogance; hence, troubled by suspicion that a person’s love has been diverted to a rival.  Jealousy becomes the motivator of hatred, anger, revenge, gossip, slander, maligning, judging, and revenge.


j.  Jealousy is the basis for inordinate competition in love, in family relationships, business relationships, social life, athletics, professional life, and in your religious life.


k.  Jealousy demands exclusive devotion and is intolerant of rivalry.  It is total preoccupation with self.


l.  Jealousy is unhappy, upset, and indignant because of the blessings, successes, or status symbols of other people.  It is resentment of the attractiveness or approbation that a person receives.  It is total selfishness and is incapable of love.  It is pseudo-love arrogance.


m.  Scriptural illustrations.



(1)  Prov 14:30, “A tranquil right lobe is life to the body, but jealousy is rottenness to the bones.”


(2)  Prov 27:4, “Wrath is fierce; anger is a flood; but who can stand against jealousy.”


(3)  Mk 15:10, “For He was aware that the chief priests had delivered Him over to the Romans because of jealousy.”


(4)  Acts 13:45, “But when the Jews saw the crowds, they were filled with jealousy and began contradicting the doctrines spoken by Paul, and they began to revile him.”


(5)  1 Cor 3:3, “For you are still carnal; for since there is jealousy and strife among you, are you not carnal?  In fact, are you not walking on the basis of the standards of men [unbelievers]?”


(6)  2 Cor 12:20, “For I am afraid that perhaps when I come I may find you to be not what I wish and I may be found by you to be not what you wish; that perhaps there may be strife, jealousy, anger, flared tempers, disputes, slanders, gossip, arrogance, confusion.”


(7)  1 Tim 6:3-4, “If anyone teaches a different doctrine, and does not concur with sound doctrine, he is arrogant, understanding nothing, but he has a morbid obsession about controversies and verbal conflicts from which originate jealousy, strife, abusive language, evil suspicions.”


(8)  Jam 3:14, 16, “But if you have bitter jealousy and strife in your hearts, do not become arrogant and lie against the truth; for where jealousy and strife exist, there is unruliness and evil obsession.”


(9)  Jam 4:2, 5, “You continue to lust but do not have; you murder and you are jealous and so you are not able to obtain; instead you quarrel and fight.  You do not have because you do not ask.  Or do you presume that the Scripture speaks in vain against jealousy.”


(10)  Gal 5:25-26, “If we live by means of the Spirit, let us advance by means of the Spirit.  Let us not become arrogant, challenging each other, being jealous of each other.” 


n.  Jealousy and the filling of the Spirit are mutually exclusive.

5.  “does not behave as a braggart,”

a.  Impudent type arrogance is insolent, rude, insulting, presumptuous; hence, the personality that accompanies all of the arrogance skills.


b.  The loudmouth braggart is a person who always has something to say about himself, about his success, about what he has done.  He is preoccupied with self.  This person not only thinks they are better than others, but lets them know it.


c.  A braggart is an arrogant person, who loves to express their arrogance and makes sure everyone knows they are the best.


d.  The braggart is easy to spot, easy to dislike, and may be why others don’t like being around you.


e.  Reciprocal love for God the Father produces the virtue of gratitude and thankfulness rather than arrogance and bragging.

6.  “is not inflated with arrogance,”

a.  Being puffed-up with arrogance is the advanced function of the arrogance skills.


b.  Another kind of person is the quiet type, who is inflated with his own arrogance.  He or she thinks they are better than everyone else, but does not necessarily say anything.  If another person is stronger, then they are smarter.  If the other person is smarter, then they are better looking.  If the other person is better looking, then they have more or better friends.  It does not matter what the category, the person inflated with arrogance always thinks they are better.


c.  Other people don’t inflate us with arrogance; we inflate ourselves with arrogance.


d.  There is no arrogance in integrity.  There is no arrogance in virtue.  There is no arrogance in love.


e.  Love and arrogance are mutually exclusive.


f.  Arrogance destroys your love, both personal and impersonal, both for God and for other people.


g.  Arrogant people have no ability to love; they cannot love anyone else because they are pre-occupied with themselves.


h.  Therefore, integrity-love never thinks it is better than others.



(1)  Integrity-love realizes that we are all different, but all have equal opportunity from God.



(2)  Integrity-love realizes that we all have a sin nature and are unworthy in God’s eyes until we believe in Christ.



(3)  Integrity-love accepts others the way they are and enjoys them for who and what they are without trying to change them.
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