1 Corinthians 13:3




- is the word KAN “formed by crasis from KAI and EAN, translated and if; Mk 16:18; Jn 8:55; Jam 5:15.”
  Then we have the aorist active subjunctive from the verb PSWMIZW, which means “with the accusative of the person to feed someone as in Rom 12:20, but with the accusative of the thing it means to give away all one’s property bit by bit, dole it out as in Dt 32:13; Ps 79:6.”


The aorist tense is a constative aorist, which looks at the action of giving away all that one has to charity in its entirety.


The active voice indicates that Paul hypothetically produces the action.


The subjunctive mood is used with EAN to form the conditional clause.

Then we have the accusative direct object from the neuter plural articular present active participle of the verb HUPARCHW, which means “what belongs to someone, someone’s property, possessions, means as in Mt 19:21; 24:47; 25:14; Lk 11:21; 12:33, 44; 14:33; 16:1; 19:8; Heb 10:34.”
  The participle is ascriptive, being used as a noun.  With this we have the possessive genitive from the first person singular personal pronoun EGW, meaning “my.”

“And if I give away all my possessions to feed those in need of help,”
- is the conjunction KAI with the third class conditional particle EAN, meaning “and if” and introducing another conditional clause.  Then we have the first person singular aorist active subjunctive from the verb PARADIDWMI, which means “to deliver over.”


The aorist tense is a constative aorist, which looks at the action of delivering over one’s body in its entirety.


The active voice indicates that Paul hypothetically produces the action.


The subjunctive mood is used with EAN to form the conditional clause.

Then we have the accusative direct object from the neuter singular article and noun SWMA with the possessive genitive of the first person singular personal pronoun EGW, meaning “my body.”  This is followed by the conjunction HINA, meaning “in order that” and introducing a purpose clause.  This is followed by the first person singular aorist deponent subjunctive from the verb KAUCHAOMAI, which, when used intransitively, means “to boast, glory, be proud of oneself.”


The aorist tense is a constative aorist, which looks at the action of boasting over what one has done and being proud of oneself in its entirety and states it as a fact without reference to its progress.


The deponent middle is middle in form, but active in meaning—Paul hypothetically producing the action.


The infinitive is an infinitive of purpose, which is used with HINA to form the purpose clause.

“and if I deliver over my body in order that I might boast”

- is the adversative use of the postpositive conjunction DE, meaning “but” plus the accusative direct object from the feminine singular noun AGAPĒ, meaning “love” and referring to unconditional integrity-love of the spiritual life of the Church Age believer.  Then we have the negative MĒ, meaning “not” plus the first person singular present active indicative from the verb ECHW, meaning “I have.”


The present tense is a hypothetical present, which presents a picture of what is hypothetically true right now.


The active voice indicates that Paul hypothetically produces the action.


The subjunctive mood is used with EAN to present a potential possibility.

“but I do not have integrity-love,”

 - is the predicate accusative from the neuter singular adjective OUDEN, used as a substantive, meaning nothing, and used non-literally, meaning worthless, meaningless, or invalid.  Finally, we have the first person singular present passive indicative from the verb WPHELEW, which, when used in an absolute sense of a person, means “he is accomplishing nothing Mt 27:24.  Compare Jn 12:19, and used with a negative in Jn 6:63.”


The present tense is hypothetical present, which presents a picture of what could possibly happen.


The passive voice indicates that Paul would receive the action of accomplishing nothing, if he did it for the wrong reasons.


The indicative mood is declarative for a dogmatic statement of fact and the reality that self-sacrifice for the wrong motivation accomplishes nothing.

“I accomplish nothing.”
1 Cor 13:3 corrected translation
“And if I give away all my possessions to feed those in need of help, and if I deliver over my body in order that I might boast, but I do not have integrity-love, I accomplish nothing.”
Explanation:
1.  The working hypothesis now changes from sensational gifts to spectacular self-sacrifice, which is useless and not a part of the filling of the Spirit.

2.  “And if I give away all my possessions to feed those in need of help,”

a.  The first spectacular good deed is sacrificial giving to the poor.  Some people genuinely sacrifice all of their wealth to help the poor.  This is what Barnabas did in Acts 4:34-37.


b.  This is an honorable and generous deed, but without integrity-love produced by the filling of the Spirit, it is dead works.


c.  Some of the Corinthian believers failed to use rebound.  Therefore, they had such quilt that they thought the only way they could get rid of the guilt was to give away everything they owned to the poor.


d.  Without integrity-love produced by the filling of the Spirit this honorable deed becomes dead works, human good, and has no relationship to the unique spiritual life of the Church Age.  It has no productional significance related to virtue or love motivation and function.

3.  “and if I deliver over my body in order that I might boast,”

a.  The second spectacular self-sacrifice is the hypothetical case of giving one’s body to martyrdom.


b.  Self-sacrifice without integrity-love is meaningless.



(1)  Guilt motivated some believers to martyr themselves by burning instead of using the rebound technique.



(2)  Martyrdom was often confused with rebound in Paul’s day.  They looked forward to the intense fire to burn away their sins.



(3)  They were in blind arrogance and legalism.



(4)  A legalistic scribe replaced the correct Greek word KAUCHĒSOMAI—to boast, with the future subjunctive (which was never used in the Koine Greek until the Byzantine period (476-1453 A.D.) of KAUTHĒSOMAI—to be burned.  KAUCHĒSOMAI is found in all the best manuscripts.


c.  If the motivation is emotion, it is not the spiritual life.  The exception is that emotion could be a result of executing the spiritual life, but emotion is not involved in the execution.



(1)  The spiritual life demands execution (Eph 5:18), which includes the filling of the Holy Spirit, which produces integrity-love (Gal 5:22) plus thinking doctrine plus concentration on doctrine plus application of doctrine, resulting in harmonious rapport with God.



(2)  Integrity-love is both the highest form of Church Age spiritual life and the greatest motivation for the execution of the spiritual life.


d.  If I deliver over my body to some kind of martyrdom and it is done in emotion, then it is not a part of the spiritual life.  The spiritual life is execution by the filling of the Spirit, thinking and applying Bible doctrine, motivated by integrity-love.  Integrity-love is both the highest form of spiritual life and the greatest motivation for the execution of the spiritual life.


e.  Paul did not think of these martyrs as being great heroes, because their martyrism was oriented to self rather than oriented to God.



(1)  Martyrdom oriented to self is a major problem of self-pity.



(2)  Martyrdom must be oriented to God, and must be a stand for some truth from the word of God.



(3)  True martyrdom is always oriented to Bible doctrine, not to self.



(4)  The only true martyrdom is when we have taken an accurate stand, based on the word of God, about something of doctrine that is important, like salvation, freedom, etc.



(5)  We are not martyrs because we got fired, or were treated unfairly, or because we have ‘taken a stand for Christianity’.



(6)  Paul was skeptical because the Corinthians got involved in asceticism, perfectionism, individualism, and libertarianism.


f.  Heroic religious achievement becomes false righteousness of works, in which grace is no longer the issue.


g.  Self-immolation was very popular in the Greco-Roman empire.  The manuscript evidence does not support the translation ‘to be burned’.  Instead, the word KAUCHAOMAI is correct, meaning “if I give my body to martyrdom that I may boast.”  The literature of the time was full of praise of persons who voluntarily gave themselves over to death by fire, but in every case they did it to glorify themselves.  People were very impressed with this in the ancient world and considered those who did it great heroes.  It was all emotion without the execution of the spiritual life.


h.  There is a martyrdom complex, which often accompanies the arrogance of self-righteousness.  This complex lives under the illusion of always being unjustly treated.  They feel very sorry for themselves.  When they run out of sympathy from others, they do something desperate.  This category must have a hero that can do no wrong to match their perfect view of themselves.  They suffer from jealousy and possessiveness of others.


i.  The martyrdom complex is constantly redefining human relationships and misinterpreting fellowship in terms of always being right and everyone else is wrong.


(1)  Another form of martyrdom is some form of Christian activism, social engineering, and civil disobedience along with attacking the government.  The government cannot follow Christian principles.  It must follow certain others principles (like the protection of freedom), which are necessary for the survival of the nation.



(2)  We do not superimpose Christianity on government; that is wrongdoing.



(3)  It is not our responsibility to coerce others into believing in Christ.



(4)  Martyrdom often results from trying to christianize the state rather than witnessing for Christ in the status of freedom.


j.  Legitimate martyrdom glorifies God.  Martyrdom that is arrogance glorifies the believer.  The idea of believers attempting to please God by self-immolation is blasphemous and unthinkable.


k.  Self-imposed martyrdom is not true martyrdom.  True Christian martyrdom depends on the antagonism of others, therefore, the volition of others.  A martyr does not become a martyr by his own volition, but by the volition of those who are antagonistic to Christianity.


l.  True martyrdom involves the volition of others and the glorification of the Lord Jesus Christ.



(1)  Self-induced martyrdom is not rebound, not glorifying to God.



(2)  Self-imposed martyrdom is a sign of being in carnality for many years without a change.



(3)  Carnality was often the basis for martyrdom in the past.  In cases where martyrdom has often existed, it has not been honoring to the Lord and it is not a part of the spiritual life at all.  It is the basis of carnality perpetuated without rebound.



(4)  Martyrdom in the status of carnality is the sin unto death.



(5)  Supreme sacrifice in martyrdom may only glorify God, when the believer under the filling of the Holy Spirit functions under integrity-love.


m.  When the supreme sacrifice of the human body occurs in the state of carnality, there is no glorification of God; the believer gains nothing and accomplishes nothing.  The supreme sacrifice only glorifies God when the believer is under the filling of the Spirit and functions in integrity-love as an advanced problem solving device of the spiritual life.

4.  “but I do not have integrity-love, I accomplish nothing.”

a.  “I accomplish nothing” refers to the loss of eternal rewards.  If we fail to attain integrity-love, we lose our eternal rewards and blessings, though we cannot lose our salvation.


b.  The spiritual life without integrity-love is meaningless.


c.  We must have the right motivation (personal love for God) to accomplish anything in the spiritual life.


d.  Personal love for God motivates virtuous integrity-love for others.  Together they form integrity-love of the spiritual life of the royal family of God.


e.  We accomplish nothing and gain nothing in the spiritual life, if everything we do is done so that we are glorified, benefited, and receive the credit.


f.  We accomplish nothing and gain nothing in the spiritual life, if what we do for others is motivated by gaining something for ourselves.
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