1 Corinthians 11:7




- is the postpositive conjunction DE, used with the previous conjunction MEN to form the classical Greek construction MEN…DE, which is translated, “on the one hand…on the other hand” with the postpositive explanatory use of the conjunction GAR, meaning “For.”  This explanation goes back to verse 4, which indicates that verses 5-6 are a parenthesis.  Then we have the nominative subject from the masculine singular noun ANĒR, which means “the man” and refers to an honorable, Christian man.  Then we have the strong negative adverb OUK, meaning “not” plus the third person singular present active indicative from the verb OPHEILW, which means “to be obligated and with the infinitive following one must, one ought.  With the negative it means one ought not, one must not.”


The present tense is a retroactive progressive, customary, and static present for an action that has begun in the past and customarily takes place throughout human history.


The active voice indicates that the man produces the action.


The indicative mood is declarative for a simple statement of fact.

“For on the one hand the man must not”

- is the present middle infinitive from the verb KATAKALUPTW, which means “to cover.”


The present tense is a customary present for that which is reasonably expected to occur.


The middle voice is an intensive middle, which emphasizes the volition and personal responsibility of the man as the one producing the action.


The infinitive is a complementary infinitive, which is used to complete the meaning of the main verb.

This is followed by the accusative direct object from the feminine singular article used as a personal pronoun “his” and noun KEPHALĒ, which means “the head.”  It is used for the literal head of a man’s body, but is also used metaphorically, referring to the authority of the man.

“to cover his head.”

- is the predicate nominative from the feminine singular noun “image, likeness” plus the simple connective use of the conjunction KAI, meaning “and” with the predicate nominative from the feminine singular noun DOXA, meaning “glory; reflection.”  Then we have the objective genitive from the masculine singular noun THEOS, meaning “of God.”  This is followed by the nominative masculine singular present active participle from the verb HUPARCHW, which “very frequently is used in the participle with a predicate noun, meaning who is, since he is.”


The nominative masculine singular refers the Christian man.


The present tense is a static present for a condition that perpetually exists.


The active voice indicates that the Christian man produces the action.


The participle is a causal participle, indicating the cause or reason why the man must not cover his head and is translated by the word “since.”
“since he is the image and glory of God.”
 - is the postpositive conjunction DE, used with the previous conjunction MEN to form the classical Greek construction MEN…DE, which is translated, “on the one hand…on the other hand.”  With this we have the nominative subject from the feminine singular article and noun GUNĒ, meaning “the woman.”  Then we have the predicate nominative from the feminine singular noun DOXA, meaning “the reflection.”
  The absence of the article indicates the predicate of the verb EIMI.  This is followed by the objective genitive from the masculine singular noun ANĒR, which means “of the man.”  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is a static present for a condition that perpetually exists throughout human history.


The active voice indicates that the woman produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

“On the other hand, the woman is the reflection of the man.”
1 Cor 11:7 corrected translation
“For on the one hand the man must not cover his head, since he is the image and glory of God.   On the other hand, the woman is the reflection of the man.”
Explanation:
1.  “For on the one hand the man must not cover his head,”

a.  Paul now explains his statement in verse 4, “Every male believer, wearing [something] on the head while he is praying or proclaiming divine revelation, dishonors his authority.”


b.  How does the male believer dishonor his authority?  He does so by covering up his authority orientation to God.  Having nothing on his head is a sign of his direct and complete acceptance of divine authority.  By wearing something on his head, while praying or proclaiming divine revelation, he indicates that someone else is in charge rather than God.


c.  Therefore, Paul explains in this verse that the Christian man must not cover his head.  What is covering the head?  Putting someone else (himself, his wife, a demon) in authority over God.  By covering his head, he indicates that someone other than the Lord Jesus Christ has control over his life.  He is putting on clothes again, just as Adam did in the garden, when he was under someone else’s control other than God’s.


d.  So Paul disguises his doctrinal principle by illustration from a common custom.  But he will make himself perfectly clear without illustration when he says in verse 10,  “for this reason the woman must have authority over her head.”  The issue is authority, not hats, not clothes.  Clothes are a false issue.  Authority is the real issue, just as in the Garden of Eden.


e.  Paul didn’t care about the clothes the Corinthians wore.   He cared about the fact they were having a great deal of trouble orienting to God’s authority, his authority, and their pastor’s authority.


f.  Paul’s injunction here is that a man must not have the wrong authority on his head, just as the woman must have authority on her head.

2.  “since he is the image and glory of God.”

a.  The fact we are created in the image of God is stated in:



(1)  Gen 1:26 “Then God said, ‘Let Us make man in Our image, according to Our likeness; and let them rule over the fish of the sea and over the birds of the sky and over the cattle and over all the earth, and over every creeping thing that creeps on the earth.”



(2)  Gen 5:1, “This is the book of the generations of Adam.  In the day when God created man, He made him in the likeness of God.”



(3)  Gen 9:6, “Whoever sheds man’s blood, by man his blood shall be shed, for in the image of God He made man.”



(4)  Jam 3:9, “With it we bless our Lord and Father, and with it we curse men, who have been made in the likeness of God.”


b.  Adam in his state of sinless perfection was created in the image and glory of God.  After his fall, Adam was the image of Satan.


c.  So all mankind is now created immaterially in the image of God (but without a human spirit), but physically is the image of Satan with a sin nature.


d.  At the new birth, we are once again created by God in His image and glory; for everyone who believes in Christ is created as a new spiritual species with a human spirit and perfect righteousness, which glorifies God.

3.  “On the other hand, the woman is the reflection of the man.”

a.  In contrast to the man being the image or reflection of God, the woman is created as a reflection of the man.


b.  Some women glorify their husbands, and this is certainly God’s design, but not all women glorify their husbands.  In fact, apart from spiritual maturity it is a very rare occurrence.


c.  But the woman is created as a reflection of the man as a sign of her authority orientation to the man (in marriage), just as the man is created in the image of God as a sign of his authority orientation to God.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.





PAGE  
3

