1 Corinthians 11:25
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- is the adverb of manner HWSAUTWS, which means “in the same way, similarly, likewise.”
  With this we have the adjunctive use of KAI, meaning “also.”  Then we have the accusative direct object from the neuter singular article and noun POTĒRION, which means “the cup.”  The fact that this is the accusative of direct object and we have an adverb that modifies a verb means that we must have a verb.  The verb is taken from the context of the verse 23—the aorist active indicative from the verb LAMBANW, meaning “to take.”  This is followed by the preposition META plus the adverbial accusative of measure (also called the accusative of the extent of time), meaning “after,” plus the neuter singular article, used as a personal pronoun “their” and referring to the eating of the disciples and the aorist active infinitive of the verb DEIPNEW, which means “to eat, to dine.”

The aorist tense is a constative aorist, which regards the eating of the disciples as a fact without reference to its progress.


The active voice indicates the apostles produced the action.


The infinitive is a verbal infinitive of subsequent time, which indicates the relative time at which the action of the main verb took place.  It is translated “after their eating, their dining.”  It refers to after they had finished eating the bread, which our Lord had just given the disciples.  Then we have the nominative masculine singular present active participle from the verb LEGW, which means “to say: saying.”

The present tense is a descriptive present for what the Lord did at that moment.


The active voice indicates that our Lord produced the action of speaking.


The participle is circumstantial.

“In the same way He also took the cup after their eating, saying,”
- is the nominative subject from the neuter singular demonstrative pronoun HOUTOS, the article plus the noun POTĒRION, meaning “This cup.”  Then we have the predicate nominative from the feminine singular article, the adjective KAINOS, which means “new in species, new in kind; a new kind of thing” and the noun DIATHĒKĒ, which means “covenant.”  “As a translation of BERITH in the Septuagint DIATHĒKĒ loses the sense of ‘will, testament’ insofar as a DIATHĒKĒ decreed by God cannot require the death of the testator to make it operative.  Nevertheless, another essential characteristic of a testament is retained, namely that it is the declaration of one person’s will, not the result of an agreement between two parties, like a compact or a contract. This is without doubt one of the main reasons why the LXX rendered BERITH by DIATHĒKĒ.  In the ‘covenants’ of God, it was God alone who set the conditions; hence the word covenant can be used to translate DIATHĒKĒ only when this is kept in mind.  Our literature…seems as a rule to have understood the word in these senses.  God has issued a declaration of his will Rom 11:27.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “to represent” as it did in the previous verse.


The present tense is a gnomic present for a universal truth that is perpetuated throughout human history.


The active voice indicates that the cup produces the action of representing the new covenant or declaration of God’s will for the Church.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the instrumental of means from the neuter singular article and noun HAIMA, meaning “by means of the blood” and the personal pronoun EMOS used as an adjective, meaning “My” and referring to the Lord.  The prepositional phrase is translated “by means of My blood.”
“This cup represents the new covenant by means of My blood.”
- is the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, which means “This” and refers to the ritual of breaking and eating the bread.  Then we have the second person plural present active imperative from the verb POIEW, which means “to do.”

The present tense is an iterative present, which depicts an action that is repeated at various intervals.  This is also a tendential present for an action that is proposed but yet taken place.  It is also a futuristic present for a confident assertion about what is going to take place in the future.


The active voice indicates that all Church Age believers are expected to produce this action, but in context it refers specifically to the disciples of our Lord, who then became the apostles of our Lord and taught it to all other believers.


The imperative mood is a command.

“Do this,”

- is the adverb of time HOSAKIS, meaning “as often as” and is used in the New Testament only here and in Rev 11:6.  With this we have the indefinite particle AN.


1.  “After relatives EAN is often used for AN, but the manuscripts vary greatly.


2.  It is a particle peculiar to Greek, incapable of translation by a single English word; it denotes that the action of the verb is dependent on some circumstance or condition; the effect of AN upon the meaning of its clause depends on the mood and tense of the verb with which it is used.”
 

3.  “In temporal clauses AN is found with the subjunctive mood in the verb when an event is to be described which can and will occur, but whose occurrence cannot yet be assumed with certainty.”


4. On the spelling of EAN versus AN, the scribes often confused the two and AN is spelled both ways depending on the other words with which it is used.
Then we have the second person plural present active subjunctive from the verb PINW, which means “to drink.”

The present tense is an iterative present, which depicts an action that is repeated at various intervals.  This is also a tendential present for an action that is proposed but yet taken place.  It is also a futuristic present for a confident assertion about what is going to take place in the future.


The active voice indicates that all Church Age believers are expected to produce this action, but in context it refers specifically to the disciples of our Lord, who then became the apostles of our Lord and taught it to all other believers.


The subjunctive mood is used in indefinite local clauses where the action is expected to take place in the future.  The usual construction is an adverb of place or time with AN or EAN and the subjunctive mood—exactly what we have here.

“as often as you drink,”
 - is the preposition EIS plus the accusative of purpose “with the vocation, use, or end indicated, meaning ‘for, as’”
 from the feminine singular article and noun ANAMNĒSIS with the personal pronoun EMOS, meaning “for the purpose of My ‘remembrance’ or ‘recollection.’”
  “A reminder, remembrance TINOS of something: of the sacrifices repeated every year Heb 10:3.  In the account of the Lord’s Supper   in remembrance (memory) of me 1 Cor 11:24f; Lk 22:19.”

“for the purpose of My remembrance.”
1 Cor 11:25 corrected translation
“In the same way He also took the cup after their eating, saying, ‘This cup represents the new covenant by means of My blood.  Do this, as often as you drink, for the purpose of My remembrance.”
Explanation:
1.  “In the same way He also took the cup after their eating, saying,”

a.  Our Lord did the same thing with the cup as He had done with the bread.  He ordained a ritual for the Church Age and explained its meaning.


b.  Drinking, like eating, is a non-meritorious function, which all members of the human race can do.  Drinking represents faith in Christ, believing in His work on our behalf on the Cross as a substitute for us.


c.  Our Lord waited until the disciples had finished eating their piece of bread before He took the cup.  This gave them time to think about who and what He was as they ate.  They could remember His calling them as disciples, the miracles they saw, the stores He had taught as illustrations, and the way He always loved them no matter what they did.


d.  The Corinthians had stopped thinking about the Lord and were only thinking about themselves and their parties.  They were having too much fun to think about the Lord at their church suppers.

2.  “This cup represents the new covenant by means of My blood.”

a.  Then our Lord teaches them something they had never heard before—something special, something new.


b.  The cup represents the work of Lord Jesus Christ on the Cross bearing our sins and being judged for them.  The blood of Christ is the spiritual death of our Lord on the Cross.


c.  The ritual of drinking the unfermented wine of the cup was a representation of believing in Christ, and therefore, sharing in the new declaration of God’s will for the Church.


d.  The new covenant here is not the new covenant to Israel, but the new covenant to the Church.


e.  This new declaration of God’s will was guaranteed and put into operation by our Lord’s spiritual death on the Cross.

See the Doctrine of the New Covenant to the Chruch from R. B. Thieme, Jr. Bible Ministries.

3.  “Do this, as often as you drink, for the purpose of My remembrance.”

a.  Again we have a command for all Church Age believers who are in fellowship with God to periodically perform this ritual.  Those who are out of fellowship with God are not to be involved in this ritual until they judge themselves (1 Jn 1:9).


b.  The Corinthians knew they were supposed to be remembering Christ during the Lord’s Supper, but were not doing so.


c.  By application this part of the ritual is a reminder of the work of our Lord on the Cross as a substitute for us.

d.  The indefinite temporal clause “as often as you drink” expects this to happen in the future.  Our Lord was indicating to the disciples that He very definitely expected them to do this, but was not setting a definite time when it was supposed to happen.  That was up to them to decide.  But whenever the ritual of the Lord’s Supper is performed in a local church, it must have both parts of the ritual—the eating the bread and the drinking of the unfermented grape juice (the wine was unfermented during Passover because it could have no leaven).


e.  The purpose of the ritual of the Eucharist is to remember the person and work of our Lord Jesus Christ.  It should not take a ritual for this to happen.  We should be thinking about Him every day.  But the purpose of the ritual is to set aside everything else in life for a moment and remember that He is God and that He came to earth to provide our so-great salvation.  For this He desires our constant gratitude; hence, the name Eucharist, which is the Greek word meaning ‘thanksgiving’.
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