1 Corinthians 11:24




- is the connective use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist active participle from the verb EUCHARISTEW, which means “to give thanks.”


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its results.  It emphasizes the completion of the action.  It is translated by the English helping verb ‘has/have’.

The active voice indicates that our Lord produced the action.


The participle is temporal, indicating that this action preceded the action of the main verb, which follows.  It is translated by the word “after.”
“and after having given thanks”

- is the aorist active indicative from the verb KLAW, which means “to break” and is used in the New Testament only of the breaking of bread; therefore, the words “the bread” are implied in the meaning of the verb and can be added.


The aorist tense is a constative aorist, which regards the action as a fact without reference to its progress.


The active voice indicates that our Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the simple connective use of the conjunction KAI, meaning “and” plus the third person singular aorist active indicative of the verb EIPON, meaning “to say.”


The aorist tense is a constative aorist, which regards the action as a fact without reference to its progress.


The active voice indicates that our Lord produced the action.


The indicative mood is declarative for a simple statement of fact.

“He broke [the bread] and said,”

- is the nominative subject from the neuter singular demonstrative pronoun HOUTOS, which means “This” plus the third person singular present active indicative from the verb EIMI, which means “to be,” but can also be used in an “explanatory manner, meaning ‘is a representation of, is the equivalent of; EIMI here, too, serves as copula.”


The present tense is an aoristic present, which presents the action as a simple event or fact without any reference to its progress.


The active voice indicates that the bread produces the action of representing something.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the possessive genitive from the first person singular personal pronoun EGW, meaning “My” and referring to our Lord plus the predicate nominative from the neuter singular article and noun SWMA, which means “body.”  This is followed by the appositional nominative from the neuter singular article, used as a relative pronoun and translated, “which” and referring back to the nominative neuter singular predicate noun SWMA=body.  With this we have the preposition HUPER plus the genitive of advantage from the second person plural personal pronoun SU.  The genitive of advantage indicates the person or thing on behalf of whom or on behalf of which something is done.  It is translated, “for your benefit” or “for your advantage.”  There is no verb EIMI; it must be supplied in English translation.
“‘This represents My body, which [is] for your benefit.”

 - is the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, which means “This” and refers to the ritual of breaking and eating the bread.  Then we have the second person plural present active imperative from the verb POIEW, which means “to do.”


The present tense is an iterative present, which depicts an action that is repeated at various intervals.  This is also a tendential present for an action that is proposed but yet taken place.  It is also a futuristic present for a confident assertion about what is going to take place in the future.


The active voice indicates that all Church Age believers are expected to produce this action, but in context it refers specifically to the disciples of our Lord, who then became the apostles of our Lord and taught it to all other believers.


The imperative mood is a command.

Finally, we have the preposition EIS plus the accusative of purpose “with the vocation, use, or end indicated, meaning ‘for, as’”
 from the feminine singular article and noun ANAMNĒSIS with the personal pronoun EMOS, meaning “for the purpose of My ‘remembrance’ or ‘recollection.’”
  “A reminder, remembrance of something: of the sacrifices repeated every year Heb 10:3.  In the account of the Lord’s Supper  in remembrance (memory) of me 1 Cor 11:24f; Lk 22:19.”

“Do this for a reminder of Me.’”
1 Cor 11:24 corrected translation
“and after having given thanks, He broke [the bread] and said, ‘This represents My body, which [is] for your benefit.  Do this for a reminder of Me.’”
Explanation:
1.  “and after having given thanks,”


a.  Our Lord was always occupied with the Father, and therefore, always gave thanks for all that the Father had done for Him.  This includes every meal He ever ate.


b.  Paul includes this phrase to make a point with the Corinthians.  They were eating big dinners in the church without giving thanks, or if they did, their thanksgiving was meaningless because they were out of fellowship.


c.  Thanksgiving or gratitude is motivated by the love that we have for God because of our understanding of all He has done for us.


d.  Gratitude does not come naturally to us.  It did to our Lord.  Our sin nature gets in the way of our gratitude toward God—it is called selfishness and arrogance.  Our Lord, having no sin nature, always had perfect gratitude toward God the Father.


e.  The only way we can ever have perfect gratitude toward God is by:



(1)  Being filled with and influenced by the Spirit and therefore in fellowship with God.



(2)  Knowing something about God for which to be thankful.



(3)  Being motivated to give thanks to God because we come to understand His fantastic love and provision for us.


f.  Our gratitude toward God is a function of our reciprocal love for God.


g.  This gratitude from love for God was exemplified by our Lord Jesus Christ at every meal and memorialized in the Last Supper.


h.  The Corinthians realized when Paul wrote this that they had little or no gratitude toward God involved in their ritual observance of the Lord’s Supper.

2.  “He broke [the bread] and said,”


a.  Our Lord divided up the bread into pieces, which were passed to the disciples.  This is in contrast to the Corinthians who were bringing their own meals and not sharing with anyone else.


b.  Our Lord gave of himself to others for their benefit.  The Corinthians hoarded their food for themselves to the exclusion of those without.


c.  Our Lord’s act of breaking the bread does not represent His body being broken on the Cross for us.  His body was never broken on the Cross.  No part of His body was ever broken.


d.  The breaking of the bread represents every member of the royal family of God sharing in the body of Christ.  This is the first representation of our union with Christ.


e.  The eating of the bread represents the non-meritorious act of faith in Christ, which every person who has ever lived has the ability to do.


f.  Breaking of the bread represents the fact that our Lord has provided a piece of Himself for each of us.  Every member of the human race who has ever lived has had the opportunity to believe in Christ.


g.  The breaking of the bread was a ritual.  Along with the ritual came the explanation of the ritual.  Our Lord did not perform the ritual without explaining its meaning to the disciples.  To observe ritual without understanding is meaningless.  Our Lord had to make sure that the disciples understood the meaning of the ritual; otherwise, the ritual would have no meaning to them.

3.  “‘This represents My body, which [is] for your benefit.”


a.  The word “this” refers to the broken pieces of bread being passed around the room to the disciples.


b.  The broken pieces of bread represented the perfect, impeccable physical body of our Lord.  Our Lord’s physical body was absolutely perfect because He had no sin nature, no imputation of Adam’s original sin, and had never committed any person sin.


c.  The physical body of our Lord was preserved impeccable throughout His life on earth for our benefit.  For without the impeccability of His body, He would not be qualified to go to the Cross as a substitute for us.


d.  So this bread represents the perfect, impeccable person of our Lord Jesus Christ, which qualified Him as a lamb without spot or blemish to be a sacrifice to the justice of God as a substitute for us.

4.  “Do this for a reminder of Me.’”

a.  Then our Lord gave a command, which the Corinthians had been ignoring.  They were not thinking about the Lord when they performed this ritual.  They were only thinking of themselves or something they wanted.


b.  All Church Age believers are commanded to partake of the Lord’s Supper, but we are not to do so when in a state of carnality or sinfulness.  Therefore, this command only applies to believers in fellowship with God and not to believers in perpetual carnality.


c.  Believers in perpetual carnality who engage in this ritual are lying to themselves about their relationship with God and lying to God that they care about the fact He loves them.


d.  Therefore, we will have the qualifying explanation in a few verses explaining how important being in fellowship with God is to this ritual.


e.  But for those in fellowship with God, this is a command with the purpose or aim or goal of reminding us of the perfect person of our Lord Jesus Christ.


f.  We are never to forget that our Lord loved us so much that He refused to indulge in any sin for His entire life, just so He could be qualified to go to the Cross in our place.


g.  Paul is very subtly and gently reminding the Corinthians that the Lord’s Supper is all about our Lord and not about our own selfish desires, plans, and purposes in life.
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