1 Corinthians 11:16




- is the adversative use of the postpositive conjunctive particle DE, meaning “But” with the first class conditional particle EI, meaning “if and it’s true.”  This is followed by the nominative subject from the masculine singular adjective TIS, meaning “anyone, someone.”  Then we have the third person singular present active indicative from the verb DOKEW, which means “to be disposed to some desire or intent - ‘to be disposed to, to want to.’


The present tense is a descriptive present for what is now going on in Corinth.


The active voice indicates that certain people in Corinth wanted to argue the point with Paul and fight over it.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular adjective PHILONEIKOS, which means “quarrelsome, contentious.”
  This is followed by the present active infinitive from the verb EIMI, which means “to be.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the certain believers in Corinth are producing the action of being contentious.


The infinitive is a complementary infinitive, which completes the action of the main verb “to be disposed.”

“But if anyone is disposed to be contentious and he is,”
- is the nominative subject from the first person plural personal pronoun EGW, meaning “we” plus the accusative feminine singular direct object from the correlative adjective TOIOUTOS, meaning “of such a kind, such as this”
 with the noun SUNĒTHEIA, which, when used objectively, means “custom, habit, usage.”
  Then we have the negative adverb OUK, meaning “not” plus the first person plural present active indicative of the verb ECHW, meaning “to have.”


The present tense is a durative present for a state or condition that began in the past and continues up to the present time.


The active voice indicates that none of apostles or anyone on Paul’s team produces this action.


The indicative mood is declarative for a simple statement of fact.

“we do not have such a custom”
 - is the coordinating conjunction OUDE, which means “nor,” when used with a previous negative (such as OUK, which we have here).  Then we have the nominative subject from the feminine plural article and noun EKKLĒSIA, which means “the churches” plus the possessive genitive from the masculine singular article and noun THEOS, which means “of God.”

“nor do the churches of God.”
1 Cor 11:16 corrected translation
“But if anyone is disposed to be contentious and he is, we do not have such a custom, nor do the churches of God.”
Explanation:
1.  “But if anyone is disposed to be contentious and he is,”

a.  There were believers in the Corinthian church that were willing to defy the teaching of the word of God.


b.  They were willing to go to war with God over this issue of long hair.


c.  Being contentious means to be touchy about the subject, to want to go to court over the issue, to want to argue and debate the issue.


d.  These believers just plain wanted to fight about it and they were not going to back off and listen to God.


e.  They were motivated by arrogance to reject the teaching and authority of God, and this rejection of God was manifest in their long hair.  Their long hair was the sign that they had rebelled against God and were continuing to do so.


f.  So having rebelled against God, they were inclined or disposed to want to argue with God and God’s appointed ambassadors—the apostles and the men who ruled over them in the local church.

2.  “we do not have such a custom,”

a.  The word “We” refers to all of the apostles and those in Paul’s traveling seminary.


b.  Paul is stating here very clearly that he did not customarily wear long hair, nor did any of those who traveled with him.


c.  There was a time when Paul did wear his hair long—while under a Nazarite vow.



(1)  The Nazarite vow was a part of the Mosaic Law, which had been abrogated, done away with, nullified by the work of Christ on the Cross.



(2)  Keeping a vow was a human work to satisfy the justice of God, in order to receive a favorable disposition from God and to prove one’s worthiness before God.



(3)  For a Christian to turn to works as a means of propitiating God was blasphemy.



(4)  So when Paul put himself under a Nazarite vow, he was blaspheming against the love and grace of God demonstrated at the Cross.



(5)  Therefore, the only time Paul ever wore long hair was when he was either an unbeliever or completely and totally out of fellowship with God.


d.  The hairstyle for men in the early church was short hair, not long hair, in spite of all the famous Renaissance painting.  The hairstyle for women in the early church was long hair not short hair.


e.  It was not a custom for any of the apostles, any of the missionaries, any of the pastor-teachers to wear their hair long.  There were no leaders among all the men of the early church who wore their hair long.  They all had short hair.


f.  So Paul completely takes away any chance of the Corinthians appealing to custom, since their own custom had always been short hair among Greek men, and to add to this none of the male leadership of the early church wore long hair.

3.  “nor [do] the churches of God.”

a.  Then Paul seals the issue with a final statement—none of the men in any of the other local churches throughout the Roman Empire wore their hair long.


b.  It seems that the only longhaired men of the Roman Empire were the Corinthians.  They were the girly-boys of the Empire.


c.  Paul is using peer pressure as a good influence to try to get the rebellious Corinthians to stop fighting against God.  They were more interested in what other men and their wives and girlfriends thought than what God thought.
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