1 Corinthians 10:19




- is the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “What” plus the postpositive inferential conjunction OUN, meaning “Therefore.”  Then we have the first person singular present active indicative from the verb PHĒMI, which means “to say, speak; mean by one’s statement with accusative TOUTO 1 Cor 7:29; cf. 10:15, 19.  Followed by HOTI 1 Cor 10:19; TOUTO HOTI 15:50.”


The present tense is an aoristic present, which presents the action as a fact without reference to its progress.


The active voice indicates that Paul produces the action.


The indicative mood is an interrogative indicative, which is used in questions to which factual information can be given as an answer.

“Therefore, what do I mean?”
- is the explanatory use of the conjunction HOTI, which means “that” and indicating the content of what Paul means.  With this we have the nominative subject from the neuter singular subject adjective EIDWLOTHUTOS, which means “meat offered to an idol, an expression which was possible only among Jews and Christians.  The pagan said HIEROTHUTON.  It refers to sacrificial meat, part of which was burned on the altar, part was eaten at a solemn meal in the temple, and part was sold in the market for home use. Acts 15:29; 21:25; 1 Cor 8:1, 4, 7, 10; 10:19; Rev 2:14, 20.”

Then we have the predicate nominative from the neuter singular indefinite pronoun TIS, meaning “anything.”  This is followed by the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is an aoristic or static present for a state or condition that perpetually exists.


The active voice indicates that the meat offered to idols produces the action of existing or being.


The interrogative indicative indicates that factual information can be provided in answer to this question.

“That meat offered to idols is anything,”
 - is the coordinating conjunction Ē, meaning “or” plus the explanatory use of the conjunction HOTI, which means “that” and indicating the content of what Paul means.  Then we have the nominative subject from the neuter singular noun EIDWLON, which means “the idol.”  This is followed by the predicate nominative from the neuter singular indefinite pronoun TIS, meaning “anything.”  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is an aoristic or static present for a condition that perpetually exists.


The active voice indicates that the idol produces the action of existing or being.


The interrogative indicative indicates that factual information can be provided in answer to this question.

“or that the idol is anything?”
1 Cor 10:19 corrected translation
“Therefore, what do I mean?  That meat offered to idols is anything, or that the idol is anything?”
Explanation:
1.  “Therefore, what do I mean?”

a.  Just in case a few of the very smart Corinthians missed Paul’s point, he will repeat what he has said before.


b.  Paul goes on with a further, simpler, more direct approach, so that the Corinthians will be without the excuse of saying, “Well, we just didn’t understand what you were trying to say, Paul?”

c.  So now Paul will tell them exactly what he means in no uncertain terms.  Sometimes it is necessary for a pastor to do this for the benefit of his congregation.  The first imperative of teaching the word of God is: be accurate.  The second imperative is: be clear.  The third imperative is: make sure they cannot forget it.

2.  “That meat offered to idols is anything,”

a.  This is a rhetorical question that does not need an answer.  The answer is an obvious, “No!”

b.  Meat offered to idols is neither good nor bad, neither evil nor sinful.  It is just meat.  The meat didn’t do anything wrong; it is just meat.  In other words, you cannot blame the meat; you can only blame the person who offers it or eats it.


c.  There is no inherent value or lack of value in the meat.  It is not what you eat, but why you eat.  If you are eating simply to satisfy hunger, then there is no sin or evil in this.  But if you are eating to give thanks to an idol, a demon, then there is great sin and evil in that.

3.  “or that the idol is anything?”

a.  Likewise there is nothing inherently good or bad or sinful or evil with a stone or rock or piece of wood fashioned to look like something else.


b.  The sin and evil is in worshipping what the piece of wood or stone represents, but not the stone or wood itself.


c.  The physical object has no properties of life.  It does not have creature life, whether angelic life or human life.  The object itself has no life at all.  It is nothing without life.


d.  There is no great value in lifeless objects that people worship.


e.  The practice of Christian idolatry—the worship of relics—has been one of the great problems of the Roman Catholic Church and Christianity in general.  Read History of the Christian Church, Schaff, Vol III, 449-460; Vol V, pp. 275-6; Vol VIII, pp. 605-609.

Vol III, pp. 449-460 Worship of Relics. Dogma of the Resurrection. Miracles of Relics.

The veneration of martyrs and saints had respect, in the first instance, to their immortal spirits in heaven, but came to be extended, also, in a lower degree, to their earthly remains or relics.  By these are to be understood, first, their bodies, or rather parts of them, bones, blood, ashes; then all which was in any way closely connected with their persons, clothes, staff, furniture, and especially the instruments of their martyrdom. After the time of Ambrose the cross of Christ also, which, with the superscription and the nails, are said to have been miraculously discovered by the empress Helena in 326, was included, and subsequently His crown of thorns and His coat, which are preserved, the former, according to the legend, in Paris, and the latter in Treves.   Relics of the body of Christ cannot be thought of, since He arose without seeing corruption, and ascended to heaven, where, above the reach of idolatry and superstition, He is enthroned at the right hand of the Father. His true relics are the Holy Supper and His living presence in the church to the end of the world.


The worship of relics, like the worship of Mary and the saints, began in a sound religious feeling of reverence, of love, and of gratitude, but has swollen to an avalanche, and rushed into all kinds of superstitious and idolatrous excess. “The most glorious thing that the mind conceives,” says Goethe, “is always set upon by a throng of more and more foreign matter.”

As Israel could not sustain the pure elevation of its divinely revealed religion, but lusted after the flesh pots of Egypt and coquetted with sensuous heathenism so it fared also with the ancient church.


The worship of relics cannot be derived from Judaism; for the Levitical law strictly prohibited the contact of bodies and bones of the dead as defiling.  Yet the isolated instance of the bones of the prophet Elisha quickening by their contact a dead man who was cast into his tomb, was quoted in behalf of the miraculous power of relics; though it should be observed that even this miracle did not lead the Israelites to do homage to the bones of the prophet nor abolish the law of the uncleanness of a corpse.


The heathen abhorred corpses, and burnt them to ashes, except in Egypt, where embalming was the custom and was imitated by the Christians on the death of martyrs, though St. Anthony protested against it. There are examples, however, of the preservation of the bones of distinguished heroes like Theseus, and of the erection of temples over their graves.


The Christian relic worship was primarily a natural consequence of the worship of the saints, and was closely connected with the Christian doctrine of the resurrection of the body, which was an essential article of the apostolic tradition, and is incorporated in almost all the ancient creeds. For according to the gospel the body is not an evil substance, as the Platonists, Gnostics, Manichaeans held, but a creature of God; it is redeemed by Christ; it becomes by the regeneration an organ and temple of the Holy Ghost; and it rests as a living seed in the grave, to be raised again at the last day, and changed into the likeness of the glorious body of Christ. The bodies of the righteous “grow green” in their graves, to burst forth in glorious bloom on the morning of the resurrection. The first Christians from the beginning set great store by this comforting doctrine, at which the heathen, like Celsus and Julian, scoffed. Hence they abhorred also the heathen custom of burning, and adopted the Jewish custom of burial with solemn religious ceremonies, which, however, varied in different times and countries.


But in the closer definition of the dogma of the resurrection two different tendencies appeared: a spiritualistic, represented by the Alexandrians, particularly by Origen and still later by the two Gregories; the other more realistic, favored by the Apostles’ Creed, advocated by Tertullian, but pressed by some church teachers, like Epiphanius and Jerome, in a grossly materialistic manner, without regard to the σω̂μα π́ευματικόν of Paul and the declaration that “flesh and blood cannot inherit the kingdom of God.”  The latter theory was far the more consonant with the prevailing spirit of our period, entirely supplanted the other, and gave the mortal remains of the saints a higher value, and the worship of them a firmer foundation.


Roman Catholic historians and apologists find a justification of the worship and the healing virtue of relics in three facts of the New Testament: the healing of the woman with the issue of blood by the touch of Jesus’ garment; the healing of the sick by the shadow of Peter; and the same by handkerchiefs from Paul.


These examples, as well as the miracle wrought by the bones of Elisha, were cited by Origen, Cyril of Jerusalem, Ambrose, Chrysostom, and other fathers, to vindicate similar and greater miracles in their time. They certainly mark the extreme limit of the miraculous, beyond which it passes into the magical. But in all these cases the living and present person was the vehicle of the healing power; in the second case Luke records merely the popular belief, not the actual healing; and finally neither Christ nor the apostles themselves chose that method, nor in any way sanctioned the superstitions on which it was based.  At all events, the New Testament and the literature of the apostolic fathers know nothing of an idolatrous veneration of the cross of Christ or the bones and chattels of the apostles. The living words and acts of Christ and the apostles so completely absorbed attention that we have no authentic accounts of the bodily appearance, the incidental externals, and transient possessions of the founders of the church. Paul would know Christ after the spirit, not after the flesh. Even the burial places of most of the apostles and evangelists are unknown. The traditions of their martyrdom and their remains date from a much later time, and can claim no historical credibility.


The first clear traces of the worship of relics appear in the second century in the church of Antioch, where the bones of the bishop and martyr Ignatius († 107) were preserved as a priceless treasure; and in Smyrna, where the half-burnt bones of Polycarp († 167) were considered “more precious than the richest jewels and more tried than gold.”  We read similar things in the Acts of the martyrs Perpetua and Cyprian. The author of the Apostolic Constitutions exhorts that the relics of the saints, who are with the God of the living and not of the dead, be held in honor, and appeals to the miracle of the bones of Elisha, to the veneration which Joseph showed for the remains of Jacob, and to the bringing of the bones of Joseph by Moses and Joshua into the promised land.  Eusebius states that the episcopal throne of James of Jerusalem was preserved to his time, and was held in great honor.


Such pious fondness for relics, however, if it is confined within proper limits, is very natural and innocent, and appears even in the Puritans of New England, where the rock in Plymouth, the landing place of the Pilgrim Fathers in 1620, has the attraction of a place of pilgrimage, and the chair of the first governor of Massachusetts is scrupulously preserved, and is used at the inauguration of every new president of Harvard University.


But toward the middle of the fourth century the veneration of relics simultaneously with the worship of the saints, assumed a decidedly superstitious and idolatrous character. The earthly remains of the martyrs were discovered commonly by visions and revelations, often not till centuries after their death, then borne in solemn processions to the churches and chapels erected to their memory, and deposited under the altar; and this event was annually celebrated by a festival.  The legend of the discovery of the holy cross gave rise to two church festivals: The Feast of the Invention of the Cross on the third of May, which has been observed in the Latin church since the fifth or sixth century; and The Feast of the Elevation of the Cross, on the fourteenth of September, which has been observed in the East and the West, according to some since the consecration of the church of the Holy Sepulchre in 335, according to others only since the re-conquest of the holy cross by the emperor Heraclius in 628. The relics were from time to time displayed to the veneration of the believing multitude, carried about in processions, preserved in golden and silver boxes, worn on the neck as amulets against disease and danger of every kind, and considered as possessing miraculous virtue, or more strictly, as instruments through which the saints in heaven, in virtue of their connection with Christ, wrought miracles of healing and even of raising the dead. Their number soon reached the incredible, even from one and the same original; there were, for example, countless splinters of the pretended cross of Christ from Jerusalem, while the cross itself is said to have remained, by a continued miracle, whole and undiminished! Veneration of the cross and crucifix knew no bounds, but can, by no means, be taken as a true measure of the worship of the Crucified; on the contrary, with the great mass the outward form came into the place of the spiritual intent, and the wooden and silver Christ was very often a poor substitute for the living Christ in the heart.


Relics became a regular article of trade, but gave occasion, also, for very many frauds, which even such credulous and superstitious relic-worshippers as St. Martin of Tours and Gregory the Great lamented. Theodosius I., as early as 386, prohibited this trade; and so did many councils; but without success. On this account the bishops found themselves compelled to prove the genuineness of the relics by historical tradition, or visions, or miracles.


At first, an opposition arose to this worship of dead men’s bones. St. Anthony, the father of monasticism († 356), put in his dying protest against it, directing that his body should be buried in an unknown place. Athanasius relates this with approbation, and he caused several relics which had been given to him to be fastened up, that they might be out of the reach of idolatry.  But the opposition soon ceased, or became confined to inferior or heretical authors, like Vigilantius and Eunomius, or to heathen opponents like Porphyry and Julian. Julian charges the Christians, on this point, with apostasy from their own Master, and sarcastically reminds them of His denunciation of the Pharisees, who were like whited sepulchres, beautiful without, but within full of dead men’s bones and all uncleanness.  This opposition, of course, made no impression, and was attributed to sheer impiety. Even heretics and schismatics, with few exceptions, embraced this form of superstition, though the Catholic church denied the genuineness of their relics and the miraculous virtue of them


The most and the best of the church teachers of our period, Hilary, the two Gregories, Basil, Chrysostom, Isidore of Pelusium, Theodoret, Ambrose, Jerome, Augustine, and Leo, even those who combated the worship of images on this point, were carried along by the spirit of the time, and gave the weight of their countenance to the worship of relics, which thus became an essential constituent of the Greek and Roman Catholic religion. They went quite as far as the council of Trent, which expresses itself more cautiously, on the worship of relics as well as of saints, than the church fathers of the Nicene age. With the good intent to promote popular piety by sensible stimulants and tangible supports, they became promoters of dangerous errors and gross superstition.

To cite some of the most important testimonies:


Gregory Nazianzen thinks the bodies of the saints can as well perform miracles, as their spirits, and that the smallest parts of the body or of the symbols of their passion are as efficacious as the whole body.


Chrysostom values the dust and ashes of the martyrs more highly than gold or jewels, and ascribes to them the power of healing diseases and putting death to flight.  In his festal discourse on the translation of the relics of the Egyptian martyrs from Alexandria to Constantinople, he extols the bodies of the saints in eloquent strains as the best ramparts of the city against all visible enemies and invisible demons, mightier than walls, moats, weapons, and armies.


“Let others,” says Ambrose, “heap up silver and gold; we gather the nails wherewith the martyrs were pierced, and their victorious blood, and the wood of their cross.”  He himself relates at large, in a letter to his sister, the miraculous discovery of the bones of the twin brothers Gervasius and Protasius, two otherwise wholly unknown and long-forgotten martyrs of the persecution under Nero or Domitian.  This is one of the most notorious relic miracles of the early church. It is attested by the most weighty authorities, by Ambrose and his younger contemporaries, his secretary and biographer Paulinus, the bishop Paulinus of Nola, and Augustine, who was then in Milan; it decided the victory of the Nicene orthodoxy over the Arian opposition of the empress Justina; yet is it very difficult to be believed, and seems at least in part to rest on pious frauds.


The story is, that when Ambrose, in 386, wished to consecrate the basilica at Milan, he was led by a higher intimation in a vision to cause the ground before the doors of Sts. Felix and Nahor to be dug up, and there he found two corpses of uncommon size, the heads severed from the bodies (for they died by the sword), the bones perfectly preserved, together with a great quantity of fresh blood.  These were the saints in question. They were exposed for two days to the wondering multitude, then borne in solemn procession to the basilica of Ambrose, performing on the way the healing of a blind man, Severus by name, a butcher by trade, and afterward sexton of this church. This, however, was not the only miracle which the bones performed. “The age of miracles returned,” says Ambrose. “How many pieces of linen, how many portions of dress, were cast upon the holy relics and were recovered with the power of healing from that touch.  It is a source of joy to all to touch but the extremest portion of the linen that covers them; and whoso touches is healed. We give thee thanks, O Lord Jesus, that thou hast stirred up the energies of the holy martyrs at this time, wherein thy church has need of stronger defence. Let all learn what combatants I seek, who are able to contend for us, but who do not assail us, who minister good to all, harm to none.” In his homily De inventione SS. Gervasii et Protasii, he vindicates the miracle of the healing of the blind man against the doubts of the Arians, and speaks of it as a universally acknowledged and undeniable fact: The healed man, Severus, is well known, and publicly testifies that he received his sight by the contact of the covering of the holy relics.


Jerome calls Vigilantius, for his opposition to the idolatrous veneration of ashes and bones, a wretched man, whose condition cannot be sufficiently pitied, a Samaritan and Jew, who considered the dead unclean; but he protects himself against the charge of superstition. We honor the relics of the martyrs, says he, that we may adore the God of the martyrs; we honor the servants, in order thereby to honor the Master, who has said: “He that receiveth you, receiveth me.”  The saints are not dead; for the God of Abraham, Isaac, and Jacob is not a God of the dead, but of the living. Neither are they enclosed in Abraham’s bosom as in a prison till the day of Judgment, but they follow the Lamb whithersoever he goeth.


Augustine believed in the above-mentioned miraculous discovery of the bodies of Gervasius and Protasius, and the healing of the blind man by contact with them, because he himself was then in Milan, in 386, at the time of his conversion, and was an eye-witness, not indeed of the discovery of the bones—for this he nowhere says—but of the miracles, and of the great stir among the people.


He gave credit likewise to the many miraculous cures which the bones of the first martyr Stephen are said to have performed in various parts of Africa in his time.  These relics were discovered in 415, nearly four centuries after the stoning of Stephen, in an obscure hamlet near Jerusalem, through a vision of Gamaliel, by a priest of Lucian; and some years afterward portions of them were transported to Uzali, not far from Utica, in North Africa, and to Spain and Gaul, and everywhere caused the greatest ado in the superstitious populace.


But Augustine laments, on the other hand, the trade in real and fictitious relics, which was driven in his day, and holds the miracles to be really superfluous, now that the world is converted to Christianity, so that he who still demands miracles, is himself a miracle.  Though he adds, that to that day miracles were performed in the name of Jesus by the sacraments or by the saints, but not with the same lustre, nor with the same significance and authority for the whole Christian world.  Thus he himself furnishes a warrant and an entering wedge for critical doubt in our estimate of those phenomena.
Vol V, pp. 275-6.  Relics in the Fourth Crusade.


Constantinople proved to be the richest of sacred storehouses, full of relics, which excited the cupidity and satisfied the superstition of the Crusaders, who found nothing inconsistent in joining devout worship and the violation of the eighth commandment in getting possession of the objects of worship.  With a credulity which seems to have asked no questions, skulls and bones of saints, pieces of wearing apparel, and other sacred objects were easily discovered and eagerly sent to Western Europe, from the stone on which Jacob slept and Moses’ rod which was turned into a serpent, to the true cross and fragments of Mary’s garments.  What California was to the world’s supply of gold in 1849 and the mines of the Transvaal have been to its supply of diamonds—that the capture of Constantinople was to the supply of relics for Latin Christendom. Towns and cities welcomed these relics, and convents were made famous by their possession. In 1205 bishop Nivelon of Soissons sent to Soissons the head of St. Stephen, the finger that Thomas thrust into the Saviour’s side, a thorn from the crown of thorns, a portion of the sleeveless shirt of the Virgin Mary and her girdle, a portion of the towel with which the Lord girded himself at the Last Supper, one of John the Baptist’s arms, and other antiquities scarcely less venerable. The city of Halberstadt and its bishop, Konrad, were fortunate enough to secure some of the blood shed on the cross, parts of the sponge and reed and the purple robe, the head of James the Just, and many other trophies. Sens received the crown of thorns. A tear of Christ was conveyed to Seligencourt and led to a change of its name to the Convent of the Sacred Tear.  Amiens received John the Baptist’s head; St. Albans, England, two of St. Margaret’s fingers. The true cross was divided by the grace of the bishops among the barons. A piece was sent by Baldwin to Innocent III.


Perhaps no sacred relics were received with more outward demonstrations of honor than the true crown of thorns, which Baldwin II. transferred to the king of France for ten thousand marks of silver.  It was given free passage by the emperor Frederick II. and was carried through Paris by the French king barefoot and in his shirt. A part of the true cross and the swaddling clothes of Bethlehem were additional acquisitions of Paris.

Vol VIII, pp. 605-609.  Against the Worship of Relics. 1543.
In the same year in which Calvin answered Pighius, he published a French tract on Relics, which was repeatedly printed and translated. It was the most popular and effective of his anti-papal writings. He indulged here very freely in his power of ridicule and sarcasm, which reminds one almost of Voltaire, but the spirit is altogether different. He begins with the following judicious remarks, which best characterize the book:


Augustin, in his work, entitled On the Labor of Monks, complaining of certain itinerant impostors, who, as early as his day, plied a vile and sordid traffic, by carrying the relics of martyrs about from place to place, adds, ’If, indeed, they are relics of martyrs.’ By this expression he intimates the prevalence, even in his day, of abuses and impostures, by which the ignorant populace were cheated into the belief that bones gathered here and there were those of saints. While the origin of the imposture is thus ancient, there cannot be a doubt that in the long period which has since elapsed, it has exceedingly increased, considering, especially, that the world has since been strangely corrupted, and has never ceased to become worse, till it has reached the extreme wherein we now behold it.


“But the first abuse and, as it were, beginning of the evil was, that when Christ ought to have been sought in his Word, sacraments, and spiritual influences, the world, after its wont, clung to his garments, vests, and swaddling-clothes; and thus overlooking the principal matter, followed only its accessory. The same course was pursued in regard to apostles, martyrs, and other saints. For when the duty was to meditate diligently on their lives, and engage in imitating them, men made it their whole study to contemplate and lay up, as it were in a treasury, their bones, shirts, girdles, caps, and similar trifles.


“I am not unaware that in this there is a semblance of pious zeal, the allegation being, that the relics of Christ are kept on account of the reverence which is felt for himself, and in order that the remembrance of him may take a firmer hold of the mind. And the same thing is alleged with regard to the saints. But attention should be paid to what Paul says, viz., that all divine worship of man’s devising, having no better and surer foundation than his own opinion, be its semblance of wisdom what it may, is mere vanity and folly.


“Besides, any advantage, supposed to be derived from it, ought to be contrasted with the danger. In this way it would be discovered that the possession of such relics was of little use, or was altogether superfluous and frivolous, whereas, on the other hand, it was most difficult, or rather impossible, that men should not thereby degenerate into idolatry. For they cannot look upon them, or handle them, without veneration; and there being no limit to this, the honor due to Christ is forthwith paid to them. In short, a longing for relics is never free from superstition, nay, what is worse, it is the parent of idolatry, with which it is very generally conjoined.


“All admit, without dispute, that God carried away the body of Moses from human sight, lest the Jewish nation should fall into the abuse of worshipping it. What was done in the case of one ought to be extended to all, since the reason equally applies. But not to speak of saints, let us see what Paul says of Christ himself. He declares, that after the resurrection of Christ he knew him no more after the flesh, intimating by these words that everything carnal which belonged to Christ should be consigned to oblivion and be discarded, in order that we may make it our whole study and endeavor to seek and possess him in spirit. Now, therefore, when men talk of it as a grand thing to possess some memorial of Christ and his saints, what else is it than to seek an empty cloak with which to hide some foolish desire that has no foundation in reason? But even should there seem to be a sufficient reason for it, yet, seeing it is so clearly repugnant to the mind of the Holy Spirit, as declared by the mouth of Paul, what more do we require?”

The following is a summary of this tract:

What was at first a foolish curiosity for preserving relics has degenerated into abominable idolatry. The great majority of the relics are spurious. It could be shown by comparison that every apostle has more than four bodies and every saint two or three. The arm of St. Anthony, which was worshipped in Geneva, when brought out from the case, turned out to be a part of a stag. The body of Christ could not be obtained, but the monks of Charroux pretend to have, besides teeth and hair, the prepuce or pellicle cut off in his circumcision. But it is shown also in the Lateran church at Rome. The blood of Christ which Nicodemus is said to have received in a handkerchief or a bowl, is exhibited in Rochelle, in Mantua, in Rome, and many other places. The manger in which he laid at his birth, his cradle, together with the shirt which his mother made, the pillar on which he leaned when disputing in the Temple, the water-pots in which he turned water into wine, the nails, and pieces of the cross, are shown in Rome, Ravenna, Pisa, Cluny, Angers, and elsewhere.


The table of the last Supper is at Rome, in the church of St. John in the Lateran; some of the bread at St. Salvador in Spain; the knife with which the Paschal Lamb was cut up, is at Treves. What semblance of possibility is there that that table was found seven or eight hundred years after? Besides, tables were in those days different in shape from ours, for people used to recline at meals. Fragments of the cross found by St. Helena are scattered over many churches in Italy, France, Spain, etc., and would form a good shipload, which it would take three hundred men to carry instead of one. But they say that this wood never grows less! Some affirm that their fragments were carried by angels, others that they dropped down from heaven. Those of Poitiers say that their piece was stolen by a maid-servant of Helena and carried off to France. There is still a greater controversy as to the three nails of the cross: one of them was fixed in the crown of Constantine, the other two were fitted to his horse’s bridle, according to Theodoret, or one was kept by Helena herself, according to Ambrose. But now there are two nails at Rome, one at Siena, one at Milan, one at Carpentras, one at Venice, one at Cologne, one at Treves, two at Paris, one at Bourges, etc. All the claims are equally good, for the nails are all spurious. There is also more than one soldier’s spear, crown of thorns, purple robe, the seamless coat, and Veronica’s napkin (which at least six cities boast of having). A piece of broiled fish, which Peter offered to the risen Saviour on the seashore, must have been wondrously well salted if it has kept for these fifteen centuries! But, jesting apart, is it supposable that the apostles made relics of what they had actually prepared for dinner?


Calvin exposes with equal effect the absurdities and impieties of the wonder-working pictures of Christ; the relics of the hair and milk of the Virgin Mary, preserved in so many places, her combs, her wardrobe and baggage, and her house carried by angels across the sea to Loreto; the shoes of St. Joseph; the slippers of St. James; the head of John the Baptist, of which Rhodes, Malta, Lucca, Nevers, Amiens, Besançon, and Noyon claim to have portions; and his fingers, one of which is shown at Besançon, another at Toulouse, another at Lyons, another at Bourges, another at Florence. At Avignon they have the sword with which John was beheaded, at Aix-la-Chapelle the linen cloth placed under him by the kindness of the executioner, in Rome his girdle and the altar at which he said prayers in the desert. It is strange, adds Calvin, that they do not also make him perform mass.


The tract concludes with this remark: “So completely are the relics mixed up and huddled together, that it is impossible to have the bones of any martyr without running the risk of worshipping the bones of some thief or robber, or, it may be, the bones of a dog, or a horse, or an ass, or—Let every one, therefore, guard against this risk. Henceforth no man will be able to excuse himself by pretending ignorance.”
�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.


�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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