1 Corinthians 10:18




- is the second person plural present active imperative from the verb BLEPW, which means “to see; to look at; to watch out; consider, note; notice.”


The present tense is a descriptive present for what Paul wants the Corinthians to do right now.


The active voice indicates that the Corinthians, and by extension us, are to produce the action.


The imperative mood is an imperative of entreaty—Paul is asking them to do this more so than he is ordering them to do it.

This is followed by the accusative direct object from the masculine singular article and noun ISRAĒL.  Then we have the preposition KATA plus the adverbial accusative of reference from the feminine singular noun SARX, which means “human or mortal nature, earthly descent; Abraham, our forefather according to the flesh,’ Rom 4:1; ‘my fellow-citizen according to the flesh,’ Rom 9:3;  Heb 12:9;  = the earthly Israel 1 Cor 10:18 (as opposed to ‘the Israel of God’ Gal 6:16).”

“Consider the Israel according to earthly descent.”
 - is the negative adverb OUCH, meaning “not” and expecting an affirmative answer.  Then we have the nominative masculine plural articular present active participle from the verb ESTHIW, which means “to eat.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, translated, “those who.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the people eating are producing the action.


The participle is circumstantial.

This is followed by the accusative direct object from the feminine plural article and noun THUSIA, meaning “the sacrifices.”  This is a reference to the animal and food sacrifices on the altar in the Temple in Jerusalem.  (This indicates that this was written prior to 68 AD, when the Temple sacrifices ceased due to the siege of Jerusalem by the Romans.)  Then we have the predicate nominative from the masculine plural noun KOINWNOS, meaning “companion, partner, sharer; one who takes part in something, expressed by the genitive of the thing.”
  Then we have the objective genitive from the neuter singular article and the noun THUSIASTĒRION, which means “any type of altar or object where gifts may be placed and ritual observances carried out in honor of supernatural beings - ‘altar’ in the NT is employed to refer to a number of different types of altars, including the altar for burnt offerings in the Temple, the altar of incense, the altar which Abraham built, and the heavenly altar mentioned in the book of Revelation.”
  Finally, we have the third person plural present active indicative from the verb EIMI, meaning “to be.”


The present tense is a descriptive present, which describes the present state of being.


The active voice indicates that the Jews are producing the state of being.


The indicative mood is interrogative indicative, which is used in questions that expect an affirmative answer.

“Are not those who eat the sacrifices participants in the altar?”
1 Cor 10:18 corrected translation
“Consider the Israel according to earthly descent.  Are not those who eat the sacrifices participants in the altar?”
Explanation:
1.  “Consider the Israel according to earthly descent.”

a.  Paul now somewhat forcefully (because it is in the imperative mood) asks the Corinthians to think about the Jews and their worship service.


b.  But Paul makes a very interesting qualification here.  He calls them “the human Israel” or “the earthly Israel.”  Why?


c.  Because the royal family of God is the true Israel of God, the true spiritual Israel.  This is taught in:



(1)  Rom 9:6-8, “However, this is not to imply that the word of God has failed.  For not all who have descended from Israel are really Israel, neither because they are Abraham's seed are all [racial Jews] the children of the inheritance, but ‘In Isaac your seed shall be elected [or designated]’.  This means that the descendants of the flesh [racial Jews], these are not the children of God, but the children of promise are imputed for seed.”



(2)  Gal 6:16, “And those who will walk by this rule, peace and mercy be upon them, and upon the Israel of God.”




(a)  Paul J. Achtemier, Th.D., writing in Harper’s Bible Dictionary understands this passage correctly.  He says, “The early church understood itself as the legitimate heir to the ancient promises.  Paul argued that the Jews had forfeited these promises, which had come to Abraham through faith, not the law (Rom 4:13).  Because ‘it is men of faith who are the true sons of Abraham’ (Gal 3:7), Christians, not Jews, could now claim to be descended from the Israelite patriarchs.  The church was, in fact, ‘the twelve tribes in the Dispersion’ (James 1:1).  It follows that the early Christian community regarded itself as the true Israel, that is, ‘the Israel of God’ (Gal 6:16).




(b)  The New Bible Dictionary clearly explains the concept of the Israel of God.   “Paul’s statement that ‘not all who are descended from Israel belong to Israel’ (Rom 9:6) is in line with the prophetic insistence that the true people of God, those who are worthy of the name of Israel, may be but a relatively small ‘remnant’ of faithful souls within the nation of Israel.  In the NT the concept of such a remnant appears in the preaching of John the Baptist, who insists that descent from Abraham is valueless in itself (Mt 3:9 = Lk 3:8).  Jesus’ calling of disciples around himself to form the ‘little flock’ who were to receive the kingdom (Lk 12:32; cf. Dan 7:22, 27) marks Him out as the founder of the new Israel; he explicitly designated the twelve apostles as judges of ‘the twelve tribes of Israel’ in the new age (Mt 19:28; Lk 22:30).  The ‘little flock’ was to be augmented by the accession of ‘other sheep’ who had never belonged to the Jewish fold (Jn 10:16). ...that the community of believers in Jesus is looked upon as the new Israel throughout the NT is clear.  They are ‘the twelve tribes in the dispersion’ (Jam 1:1), ‘the exiles of the dispersion’ (1 Pet 1:1), who are further designated, in language borrowed from OT descriptions of Israel, as ‘a chosen race, a royal priesthood, a holy nation, God’s own people’ (1 Pet 2:9).”




(c)  The church is the true Israel (Gal 6:16), the true seed of Abraham (Gal 3:29), the true circumcision (Phil 3:3), and the true temple (1 Cor 3:16).



d.  Therefore, because the Church is the true Israel, Paul must qualify his statement by indicating that he is not talking about spiritual Israel (the Church) but about earthly Israel, or all those who are a part of Israel from physical descendent.

2.  “Are not those who eat the sacrifices participants in the altar?”

a.  Paul’s question is a simple one with very simple logic that will blow the carnal Corinthian’s argument away that there is nothing wrong with their eating meat offered to idols as a part of the ritual worship in the pagan temple.


b.  When the offerings were made, some of the offering were completely burned up and not eaten at all.  Other offerings were shared with the Levitical priests.  Portions of other offerings were eaten by the person who made the offering.



(1)   Lev 2:9-10, “The priest then shall take up from the grain offering its memorial portion, and shall offer it up in smoke on the altar as an offering by fire of a soothing aroma to the Lord.  The remainder of the grain offering belongs to Aaron and his sons: a thing most holy of the offerings to the Lord by fire.”



(2)  Dt 12:15, 17-18, 20, 27, “However, you may slaughter and eat meat within any of your gates, whatever you desire, according to the blessing of the Lord your God which He has given you; the unclean and the clean may eat of it, as of the gazelle and the deer.  17-18, “You are not allowed to eat within your gates the tithe of your grain or new wine or oil, or the firstborn of your herd or flock, or any of your votive offerings which you vow, or your freewill offerings, or the contribution of your hand.  But you shall eat them before the Lord your God in the place which the Lord your God will choose, you and your son and daughter, and your male and female servants, and the Levite who is within your gates; and you shall rejoice before the Lord your God in all your undertakings.”  20, “When the Lord your God extends your border as He has promised you, and you say, ‘I will eat meat,’ because you desire to eat meat, then you may eat meat, whatever you desire.”  27, “And you shall offer your burnt offerings, the flesh and the blood, on the altar of the Lord your God; and the blood of your sacrifices shall be poured out on the altar of the Lord your God, and you shall eat the flesh.”


c.  Clearly the Jews offered sacrifices to God and shared in those sacrifices by eating the meat offered to God as a sacrifice.


d.  So the Jews were identified with their God by eating the meat, which they offered to Him in sacrifice.


e.  So also the Corinthians that were going to the pagan temples were identifying themselves with the demon idol gods by participating in the pagan temple rituals and eating the meat offered to the demon idol god.


f.  Therefore, by eating the meat offered to idols during the pagan temple ritual, the Corinthians were becoming participants or sharers in the worship of the idol.


g.  Therefore, the strong believers were not only corrupting themselves, but the weak consciences of other believers.


h.  They were participating in demon idol worship even though they did not believe they were doing so.
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