1 Corinthians 10:16




- is the nominative subject from the neuter singular article and noun POTĒRION, which means “the cup.”  With this we have the descriptive genitive from the feminine singular article and noun EULOGIA, which means “of praise, blessing, or consecration.”  Here it means consecration.  Then we have the accusative direct object from the neuter singular relative pronoun HOS, meaning “which” and refers back to the cup.  This is followed by the first person plural present active indicative from the verb EULOGEW, which means “to praise, bless, consecrate.”


The present tense is descriptive, customary, and an iterative present for what normally and habitually occurs.


The active voice indicates that believers produce the action.


The indicative mood is declarative for a simple statement of reality.

“The cup of consecration which we consecrate,”

- is the negative adverb OUCHI, meaning “not” plus the predicate nominative from the feminine singular noun KOINWNIA, which means “participation, sharing, taking part in something.  But perhaps here  with the genitive means the common possession or enjoyment of something.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “is.”


The present tense is a static present for a condition that perpetually exists throughout the Church Age.


The active voice indicates that the participation, sharing, taking part in the blood of Christ produces the action.


The indicative mood is an interrogative indicative, which is used in questions to which factual information can be provided as an answer.

Then we have the objective genitive from the masculine singular article and noun HAIMA, meaning “participation in the blood” or “sharing of the blood of Christ” plus the possessive genitive (or genitive of identity) from the masculine singular article and noun CHRISTOS, which means “of Christ.”

“is it not the participation in the blood of Christ?”

- is the accusative direct object from the masculine singular article and noun ARTOS, which means “the bread” plus the appositional accusative direct object from the masculine singular the relative pronoun HOS, which means “which” and refers to the bread just mentioned.  Then we have the first person plural present active indicative from the verb KLAW, which means “to break” but is only used of the breaking of bread.


The present tense is a static present for a condition that perpetually exists throughout the Church Age.


The active voice indicates that the participation, sharing, taking part in the blood of Christ produces the action.


The indicative mood is declarative for a simple statement of fact.

“The bread which we break,”
 - is the negative adverb OUCHI, meaning “not” plus the predicate nominative from the feminine singular noun KOINWNIA, which means “participation, sharing, taking part (TINOS) in something” plus the objective genitive from the neuter singular article and noun SWMA, meaning “the body” with the possessive genitive from the masculine singular article and noun CHRISTOS, which means “of Christ.” Then we have the present active indicative from the verb EIMI, meaning “is.”


The present tense is a static present for a condition that perpetually exists throughout the Church Age.


The active voice indicates that the participation, sharing, taking part in the blood of Christ produces the action.


The indicative mood is an interrogative indicative, which is used in questions to which factual information can be provided as an answer.

“is it not participation in the body of Christ?”
1 Cor 10:16 corrected translation
“The cup of consecration which we consecrate, is it not the participation in the blood of Christ?  The bread which we break, is it not participation in the body of Christ?”
Explanation:
1.  “The cup of consecration which we consecrate,”

a.  This is a reference to the Eucharist or Lord’s Supper—the ritual instituted by our Lord on the night of his betrayal and passed on to us as the only ritual of the Church Age.


b.  The cup represents the work of our Lord on the Cross—bearing our sins in His own body and being judged as a substitute for us.


c.  This cup is called a “cup of consecration.”



(1)  The word consecration in the English has three uses, all of which are applicable here.




(a)  Consecration means to confirm officially by religious rite or ceremony.




(b)  Consecration means to make or declare sacred or holy, to set apart, to dedicate, to devote to the worship of God.




(c)  Consecration means to make memorable.



(2)  All of these meaning apply here.




(a)  Drinking the cup in the Eucharist is a confirmation of our faith in Christ.




(b)  Drinking the cup is a ritual of our dedication and devotion to the worship of our Lord.




(c)  Drinking the cup is a memorial to our Lord’s work on the Cross.
2.  “is it not the participation in the blood of Christ?”

a.  Drinking the cup in the Eucharist is a ritual memorial to the spiritual death of our Lord and is a part of positional truth.


b.  This introduces the concept of positional truth.  We are in union with Christ.  This includes both current and retroactive positional truth.  In current positional truth, we are identified with Christ in His resurrection and session at the right hand of the Father.  In retroactive positional truth, we are identified with Christ in His spiritual death, physical death, and burial.



(1)  Positional truth is equivalent to positional sanctification.  It is composed of retroactive positional truth and current positional truth.  Positional truth is our relationship with Christ in the Church Age.



(2)  It refers to the Church Age believer in union with Christ.  It applies to all believers whether spiritual or carnal.



(3)  It is a key to understanding the Church Age and the royal family.



(4)  It is the basis for distinguishing between Christianity and religion.



(5)  It is one of God’s reasons for interrupting the Age of Israel.



(6)  It can be defined as God the Holy Spirit at salvation entering us into union with Christ in His death; i.e., in union with His rejection of human good and evil on the Cross, separation from good and evil in His burial, and divorcement from human good and evil in His resurrection and ascension, when He was accepted in heaven and seated at the right hand of the Father.



(7)  The mechanics of positional truth is the baptism of the Holy Spirit, whereby He enters us into union with Christ, 1 Cor 12:13; Eph 4:5.



(8)  What positional truth is not.




(a)  It is not an experience, emotions or ecstatics.




(b)  It is not progressive; it cannot be improved in time or eternity.




(c)  It is not related to human merit or ability.




(d)  It cannot be changed by God, man or angels.  It is eternal in nature.




(e)  It is not obtained gradually as you grow in grace, but totally at salvation.




(f)  It is not known or oriented to apart from spiritual growth.




(g)  From understanding the doctrine of positional truth, we progress in our spiritual life, but we cannot improve it since it is perfect at salvation.




(h)  We are not in Christ because of what we do (be moral), or fail to do (sin), but because of what God has done.


c.  We participated with our Lord positionally on the Cross, when He rejected human good and evil as solutions to the problem of sin.  Paul is reminding the Corinthians of this fact.

3.  “The bread, which we break,”

a.  This is a reference to the memorial of the Eucharist of eating the bread.


b.  The bread represents the perfect person of our Lord, who was qualified to go to the Cross since He had no old sin nature, no imputation of Adam’s original sin, and never committed any personal sin.

4.  “is it not participation in the body of Christ?”

a.  Again, this is a reference to positional sanctification, in which we are in union with Christ.  But there is a dual connotation here, which is brought out in the next verse.  There is also the implication here that we are all members of the body of Christ.


b.  The body of Christ, therefore, refers to two things:



(1)  It has a literal meaning in which it refers to the physical body of the perfect person of our Lord Jesus Christ in hypostatic union, who was qualified to go to the Cross and receive the imputation of our sins and their judgment by God the Father.



(2)  It also has a figurative meaning in which it refers to all the members of the royal family of God, who are in union with Christ.
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